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"The Suttavibhanga 1is based on the
Patimokkha. This is very probably one of the
oldest texts, containing the formulary for the
ceremony of confession, as it was performed
on Uposatha-days in the monastic orders. The
SV is a commentary on this text." [Wilhelm
Geiger, Pali Literature and Language,
translated by Batakrishna Ghosh (1942), p.
15.]

For a detailed discussion of the origin of the
Patimokkha and its relationship to the Vinaya-
Pitaka, see T. W. Rhys Davids and Hermann
Oldenberg, The Vinaya Texts, Part I, Sacred
Books of the East, American Edition, Vol. IV
(Charles Scribner's Sons, 1899), pp. ix-xxxvii.
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"I‘HE PATIMOKKHA

BEING THE

BUDDHIST OFFICE OF THE CONFESSION OF PRIESTS.

THE PALI TEXT, WITH A TRANSLATION AND NOTES.
By J. F. Dickson, M.A.,

BOMETIME STUDENT OF CHRIST CHURCH, OXFORD, NOW OF THE CEYLON CIVIL SERVICE,

Ox~ the 2nd of January, 1874, being the full-moon day of
the month Phussa, I was permitted, by the kindness of my
“friend Keowitiyigala Unnénsé, to be present at a chapter of
priests assembled for the recitation of the Pétimokkha or
office of the confession of priests. The chapter was held in
the Sima or consecrated space in the ancient Lohapasida, or
Brazen Palace, in the city of Anurddhapura, and under the
shadow of the sacred Bo-tree, grown from a branch of the
" tree at Buddha Gay4, under which, as tradition relates, the
prince Siddhartha attained to supreme Buddhahood. The
branch was sent to Devinampiyatissa, King of Ceylon, by the
Emperor Agoka, in the year 288 B.c., now upwards of two ..
thousand years ago. It was in this remarkable spot, under
the shadow of the oldest historical tree, and in probably the
oldest chapter-house in the world, that it was my good for-
~tune to be present at this service. The building has none of
. its original magnificence. The colossal stone pillars alone
remain as a memorial of the devotion of the kings and
people of Ceylon to the religion which was taught them
by Mahendra, the great apostle of Buddhism. In place of
the nine storeys which these pillars once supported, a few in
the centre are now made to carry a poor thatched roof no
larger than that of a cotter's hut, and hardly sufficient to
protect the chapter from the inclemencies of the weather.
Still there was a simple and imposing grandeur in the scene.
At the back of some dozen or more of these gigantic pillars
were stretched pleces of white calico, to form the sides of the
room: the celhng in like manner was formed by stretching
1
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92 THE PATIMOKKHA.

white calico above the pillars to conceal the shabby roof, the
bare ground was covered with clean mats, two lamps gave
a dim light, the huge columns, grey with age, stood out
against the white calico. At the top of the long room thus-
formed was hung a curtain of bright colours, and through a
space left for the entrance were visible, row after row, the
pillars of the ancient palace, their broad shadows contrast-
ing with the silvery brightness of the tropical moon.

Accompanied by a friend, I went to the chapter-house
about seven o’clock in the evening; we were met at the door
by the priests, who showed us to the placts prepared for us—
two cushions on the floor at the bottom of the room, at a
distance of about two fathoms from the place reserved for
the priests. The ordimanees of Buddha require that all
persons who are not ordained priests, free at the time from
all liability to ecclesiastical censure, shall keep at a distancer
of two and a half cubits from the assembled chapter. It
was on my pointing out that this was the only direction of
Buddha on the subject, that the priests consented to make an
exception in my favour, and to break their rule of meeting
in secret conclave.

After we were seated the priests retired two and two to-
gether, each pair knelt down face to face and made confession
of their faults, one to another, in whispers. Their confes-
sions being ended, they took their seats on mats covered
with white ealico, in two rows facing each other. The
senior priest, the seniority being reckoned from the date of
erdination, sat at the head of one row, the next in order at
the head of the opposite row, the third next to the senior
priest, and so on right and left down the room. The senior
priest remained sitting, the others knelt and made obeisance
to him, saying—

Okfisa. Dvirattayena katam. sabbam aparfdhaih khamatha me
bhante.

Permit me. Lord, give me absolution from all my faults
committed in deed, or word, or thought.
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The senior then says— -
Khamémi dvuse. Khamitabbam.
I absolve you, brother. It is good to grant me absolution.

All reply—
Okésa. Khamimi bhante.
Permit me. Lord, I absolve you.

The second in order of seniority now resumes his seat, and
all his juniors kneel and receive and give absolution, saying,
Okésa, etc., as above; he then takes his seat, and the others
kneel to him, and so on, till no one has a junibr present, that
'i8 to say, if there are thirty priests present, the senior will
receive obeisance from the twenty-nine others together, the
second from the twenty-eight, and so on down to the twenty-
ninth, who will receive gbeisance from one. After all are
seated, they fall together on their knees and say—

Namo tassa bhagavato arahato sammésambuddhassa.
Praise be to the blessed one, the holy one, the author of all
truth. (This is said three times.)

Iti pi so bhagavi araham sammésambuddho vijjicaranasampanne
sugato lokavidQ anuttaro purisadammasirathi satthi devamanussinam
Buddho bhagavi ti. Buddbam jivitarh yAva nibbnam saranam gac-
chémi.

Ye ca Buddhi atitd ca

Ye ca Buddhi anfgati
Paccuppanni ca ye Buddhd
Aham vandimi sabbadi.

N’atthi me saranam afifiarn
Buddho me saranarh vararm
Etena saccavajjena

Hotu me jayamangalar.

Uttamangena vande *ham
Pidapamsuvaruttamam
Buddhe yo khalito doso,

.~ Buddho khamatu tarh mamari.
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Svikkhito Bhagavaté dhammo sanditthiko akiliko ehipassiko-
opanayiko paccattamm veditabbo vififidhiti. Dhammam jivitam yiva
nibbnam sarapaim gacchimi. '

Ye ca dhamm4 atitd ca

* Ye ca dhamm4 anfigatd
Paccuppanni ca ye dhamma
Aham vandiwi sabbadi.

N’atthi me saranarh afiiain
Dhammo me saranam varamx
Etena saccavajjena

Hotu me jayamangalari.

Uttamangena vande *ham
Dhammaii ca tividhaih varan
Dhamme yo khalito doso
Dhammo khamatu tain mamarnr

Supatipanno Bhagavato sdvakasangho ujupatipanno Bhagavato sf-
vakasangho filyapatipanno Bhagavato sivakasangho sdmicipatipanno-
Bhagavato sivakasangho yadidam cattiri purisayugéni attha purisa-
puggald esa Bhagavato sivakasaigho Shuneyyo pihuneyyo dakkhi-
peyyo afijalikaraniyo anuttaram pufifiakkhettam lokassiti. Sanghar»
jivitata yéva nibbénarh saragam gaechimi.

Ye ca sangh4 atit ca’

Ye ca sanghf anfigati
Paccuppanné ca ye sangh&
Aharh vandimi sabbadi.

N’atthi me sarapam aiifiarn
Saigho me sarapaim varam
Etena saccavajjena

Hotu me jayamangalam

Uttamangena vande *ham
Sanghafi ca tividhottamarn
Sanghe yo khalito doso
Sangho khamatu tarh mamam
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Buddhadhammé ca pacceka-
Buddhasaighi ca simiko
Diso *vih’ asmim etesarn
‘Gunah thtu sire sadi
‘Tisarapam tilakkhanupekkhara
Nibbénam antimarh -
Suvande sirasi niccarh

- Labhimi tividhamm ahara
Tisaranam sire thitu
Sire thitu tilakkhanam
Upekkh4 ca sire thitu
Nibb&narh thitu me sire

Buddhe sakarupe vande -
Dhamme paccekasambuddhe
Sanghe ca sirasa yeva
‘Timunicca namémi ’harm

Namfmi Satthuno vida-
Ppamidavacanantimar
Sabbe pi cetiye vande
Upajjhicariye mamam
Mayham papimatejena
Cittam papehi muficatari.

(TRANSLATION.)

_ We believe in the Blessed one, the holy one, the author of
wll truth, who has fully accomplished the eight kinds of super-
aatural knowledge and the fifteen holy practices, mho came the
g0od journey whick led to the Buddhakood, who knows the

Universe, the unrivalled, mwho has made subject to him all
mortal béings, whether in heaven or in earth, the Teacher of
Gods and men, the blessed Buddhka. Througk life till I reack
Nirvina I will put my trust in Buddha.

1 worship continually

The Buddhas of the ages that are past,

And the Buddhas of the ages that are yet to come,
And the Buddhas of this present age.
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1 have no other Refuge,

Buddha is the best Refuge ;

By the truth of these words

May I conquer and win the victory.

1 borw my head to the ground, and worskip
The sacred dust of his koly fees.

If in aught I have sinned against Buddha,
May Buddha forgive me my sin.

The Lamw was graciously preached by Buddha, its ¢ffects are
immediate, it is unlimited by time, it is conductve to salvation,
it invites all comers, it is a fitting object of contemplation, the
wise ponder it in their hearts. Through life till I reach
Nirvdna I will put my trust in the Lam.

The Lamw as it has been in the ages that are past,
The Lamw that will be in the ages that are yet to come,
The Lamw as it is in this present age,

1 worship continually.

1 kave no other Refuge,

The Law is my best Refuge ;

By the truth of these words

May I conquer and min the victory.

1 bow my head to the ground and worship

The Law, the noble doctrine of the Three Baskets.
If in aught I have sinned against the Law,

May the Law forgive me my sin.

Buddha's koly Church, the congregation of righteous men
that lead a godly life, that walk in the straight mway, in the
way of wisdom, that walk faithfully in the four paths of
koliness, the eight orders of the elect, worthy of offerings from
afar, worthy of fresk offerings, worthy of offerings of the
daily necessaries of life, entitled to receive the respectful salu-
tation of joined hands raised in homage to the forehead, this
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Foly Church produces merit whick, like unto a rick field, yields
ts increase for the benefit of this world of men. Through
dife till I reack Nirvdna I will put my trust ix the Church.

The Churck as it has been in the ages that are past,
The Church as it will be in the ages that are yet to come,
The Church as it is in this present age,

I worskip continually.

1 have no other Refuge,

The Church is my noble Refuge.
By the truth of these words *
May I worship and win the victory.

"I bow my head to the ground and morship
~ The Church, threefold and best.

If in aught 1 have sinned against the Clmrcb

May the Church forgive me my sin.

Buddha and the Law, the Pacceka-buddhas,
And the Church are my lords.

i am their slave.
May their virtues ever rest on my head.

The three refuges, the three symbols and equanimity,
And lastly, Nirvdna,

Will I worship with bowed head, unceasingly.

Thus shall I receive the benefit of that thregfold power.

May the three refuges rest on my head,

On my head may there rest the three symbols.
May peace rest on my kead,

May Nirvina rest on my head.

I worship the Buddhas, the all-pityful,
The Law, the Pacceka-buddhas ;

The Church and the three sages

I morship with bowed head.
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1 worship every saying

And every word of the Great Teacher.
I worship every skrine,

My spiritual superior and my tutor.
By virtue of these feelings of reverence
May my thoughts be freed from sin.!

The priests here rise from their knees and resume their
seats. The senior, or some other deputed in his stead to
officiate, then takes a seat at the top between the two rows.
The interrogatories are then proceeded with as will be found
explained in the following translation of the Pétimokkha.
The interrogatories being ended, the PAtimokkha is in-
toned after the manner followed to this day by the Roman
Church.

The general character of the laws of the priesthood was
first made known to European scholars in the work of Mons.
de la Loubére, Du Royaume de Siam, published at Paris in
1691, an extract from which was translated and published at
Zurich in 1791 under the title, ““Erklirung des Patimuk
oder des Textes des Winak, aus der Bali-Sprache.” A valu--
able translation of the Patimokkha «was publishedin-+839
by the Rev. D. J. Gogerlfe inther-(eaubats-Fittdy-Fokuoiibs
and that translation was republished in 1862, together with
a translation from the Chinese by the Rev. S. Beal (Journal
Royal Asiatic Society, Second Series, Vol. XIX.). The text
was published in the Devanagari character with a trans-
lation into Russian by Professor J. Minayeff, of St. Peters-
burg, in 1869. That edition gives the office for priestesses,
which has some points of interest; but it has been omitted in

1 T offer a translation of these stanzas with much hesitation. The three pas-
sages beginning “Iti pi so,” ¢ Svakkhato,” and ¢ Supatipanno’’ are from the
Tri[;jgaka. The others, though very ‘ancient, bear the same relation to the Pali

f the Buddhist scriptures that the Latin hﬂnns of the middle ages bear to the
writings of Virgil. For this reason they have a special interest, but they are
very difficult to interpret, and as there 18 no commentary to them the priests
themselves have doubts as to the meaning of some of the words. I have not on
this account thought it desirable to omit them, as I believe they will be new to
the learned in Europe, and of interest to those who desire to ascertain the real
feeling of the professors of the Buddhist religion.
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the present edition, because the order of priestesses is not
now recognized by the orthodox Buddhists.

The text of this edition is derived from MSS. in use at the
Malwatté Monastery in Kandy, and it will be found divided
..into ten chapters, as follows : —

L. Pucchivissqjjanam.—Interrogatories relatmg to the re-
quisites for forming a chapter.

II. Niddnam.—The Introduction.

II1. Pdrdjikd.—The four deadly sins.

IV. Sanghddisesé.—The thirteen faults involving tempo-
rary separation from the priesthood.

V. Aniyatéd dhammd.—The two undetermined offences.

VI. Nissaggiyd pdcittiyé dhammd.—The thirty faults re-
quiring confession and absolution, and involving forfeiture of
the article in reference to which the offence has been com-
mitted.

VII.—Pédcittiyd dhammd.—The ninety-two faults requiring
confession and absolution. v

VIIL. Pétidesaniyd dhammd.—Four offences requiring
confession.

IX. Sekhiyd dhammd.—The seventy-five rules of conduct.

X. Adkikaranasamathd dhammdé.—The seven rules for
settling cases.

The whole is sometimes known as the two hundred and
twenty-seven precepts.

HArMONDSWORTH, SLovuGH,
Maroh 19¢h, 1876. J. F. D.

PATIMOKKHAM.
I.—PUcCHAVISSATTANAM.

Namo tassa bhagavato arahato sammésambuddhassa.

Supftu me bhante sangho, yadi sanghassa pattakallain
aham dyasmantam ittharanadmar puccheyyarn.

Namo tassa bhagavato arahato sammésambuddhassa.
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Sunétu me bhante sangho, yadi sanghassa pattakallam
aharh dyasmata itthamnimena vinayar puttho vissajjeyyari.
Sammajjani padipo ca
Udakarmn dsanena ca

Uposathassa etini
Pubbakaranan ti vuccati.

Okésa. “Sammajjani.” Sammajjanakaranafi ca. “Padipo
ca.”  Padipa-ujjalanaii ca: idéni suriyflokassa atthitiya
padipakiccarn n’atthi. ¢ Udakar #sanena ca.”” Asanena
saha péniyaparibhojaniya-udakatthapanafi ca. ¢ Uposatha-
ssa etdni pubbakaranan ti vuecati.” Etni cattari vattini sam-
majjanakaranddini sanghasannipitato pathamam kattabbattd
uposathassa uposathakammassa pubbakaranan ti vuccati pub-
bakarapaniti akkhétani. .

Chandapérisuddhi utukkhanara
Bhikkhuganané ca ovido
Uposathassa etini
Pubbakiccan ti vuccati.

“Chandapérisuddhi.” Chandarahinai bhikkh{ina chanda-
parisuddhi Aharanaii ca idha n’atthi® ¢ Uttukkhénam.”
Hemantidinam tinnarn utlnam ettakam atikkantam ettakarn
avasitthan ti evam utu-8cikkhanam, utini ’dha pana sisane
hemantagimhavassindnam vasena tini honti ayara hemanta-
utumhi attha uposathi imind pakkhena eko uposatho sam-
patto eko uposatho atikkanto cha uposathé avasitthd. *Bhik-
khuganani ca.” Imasmim uposathagge sannipatitinarn
bhikkhfinath ganand ettakd bhikkhQ honti. “ Ovéido.”
Bhikkhuninam ovddo ditabbo idéni pana tisarm n’atthitiya
#0 ca ovido idha n’atthi. “ Uposathassa etdni pubbakiccan ti
wuccati.” Etani pafica kamméini chanddharanidini patimok-
khuddesato pathamarm kattabbattid uposathassa uposathakam-
aassa pubbakiccan ti vuccati pubbakiccdniti akkhatani.

Uposatho yéivatika ca bhikkh
Kammappattd sabhigépattiyo ca

Na vijjanti vajjaniya ca puggald
Tasmim na honti pattakallan ti vuccati.
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¢ Uposatho.” Tisu uposathadivasesu cdtuddasipannarasi-
sfmaggisu ajj’ uposatho pannaraso. ¢ Yavatikd ca bhikkh(
kammappattd.”  Yattakd bhikkh{i tassa uposathakam-
massa pattd yuttd anuripd sabbantimena paricchedena cat-
taro bhikkh( pakatattd sanghena anukkhittd te ca kho
bhikkhd hatthapésam avijahitvd ekasimyarn thitd. ‘Sabha-
ghpattiyo ca na vijjanti.” Vikalabhojanédivatthusabhiga-
- pattiyo ca na vijjanti. “ Vajjaniyd ca puggalé tasmim na
honti.” Gahatthapandakédayo® ekavisati vajjaniyd puggald
hatthapasato bahikaranavasena vajjetabbd tasmim na honti.
¢ Pattakallan ti vuccati.” Sanghassa uposathakammara
imehi cathi lakkhanehi sangahitam pattakallam ti vuccati
pattakilavantarh ti akkhdtam. Pubbakaranapubbakiccdni
samépetvd desitdpattikassa samaggassa bhikkhusanghassa
anumatiyd patimokkham uddisiturn drddhanain karomi.

II.—NipAwas.

Namo tassa bhagavato arahato sammaisambuddhassa.
Supitu me bhante sangho ajj’ uposatho pannaraso. Yadi
sanghassa pattakallan sangho uposatharn kareyya péti-
mokkharn uddiseyya. Kim sanghassa pubbakiccarn. Péri-
suddhiri dyasmanto &rocetha patimokkharm uddisissémi, Tarn
sabbe’va santd sidhukam sunoma manasikaroma. Yassa siya
apatti so Avikareyya. Asantiyl &pattiyd tunhi bhavitabbar.
Tunhibhivena kho pan’dyasmante parisuddhd ti vedissimi.
Yatha kho pana paccekaputthassa veyydkaranar hoti evam
evam evar{ipiya parisiya yavatatiyam anusivitam hoti. Yo
pana bhikkhu yévatatiyam anusiviyaméne saramano santirm
4pattimh n’dvikareyya sampajdnamusivid’ assa hoti. Sampa-
jénamusavado kho pan’dyasmanto antarfyiko dhammo vutto
bhagavatd. Tasmi saraménena bhikkhund &pannena vi-
suddhipekkhena santi dpatti dvikdtabbl. Avikatd hi’ssa
phésu hoti. Udditthamm kho dyasmanto nidénam. Tatth’s-
yasmante pucchimi, kacci’'ttha parisuddhd. Dutiyam pi
pucchdmi, kacci’ttha parisuddh. Tatiyam pi pucchémi,
kacci’ttha parisuddhd. Parisuddh’etth’iyasmanto tasma
tunhi, evam etarn dhirayami.

Nidénuddeso nitthito.
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) IIT.—PArAskA.

Tatr’ime cattaro parajikA dhamm4a uddesamn dgacchanti.

1. Yo pana Bhikkhu bhikkhinam sikkhassjivasamapanno
sikkharn -apaccakkhdya dubbalyam andvikatvd methunarm
dhammanm patiseveyya antamaso tiracchinagatéya pi préjiko
hoti asammvéso.

2. Yo pana bhikkhu gimé va arafiiif v4 adinnam theyya-
sankhétain &diyeyya yathéiripe adinnidéne réjéno coram
gahetvd haneyyurn vd bandheyyum vA pabbijeyyurn va,
coro’si bilo’si milho’si theno’siti, tathariipam bhikkhu adin-
nam &diyamano ayam pi paréjiko hoti asamvéso.

3. Yo pana bhikkhu saficicca manussaviggaham jivitd
voropeyya, satthahfrakarm vi’ssa pariyeseyy5 maranavannam
v samvanneyya marandya vé samidapeyya,Aambho purisa
kim tuyh’imind ‘papakena dujjivitenafmatam te jivitd seyyc>
ti, iti cittamano iti cittasankappo anekapariydyena marana-
vannam vi samvanneyya maraniya vé samidapeyya ayam pi
parajiko hoti asarmvéso.

4. Yo pana bhikkhu anabhijinarn uttarimanussadhammarn
attipaniyikamm alamariyafidinadassanamh samudéicareyya, iti
jéndmi iti passimiti, tato aparena samayena samanuggéhiya-
méino vé asamanuggihiyaméno v& Apanno visu pekkho
evai vadeyya, ajinam evam &vuso avacam jinimi apassam
passimi tucchamn musd vilapin ti, afifiatra adhiménd ayam
pi péréjiko hoti asamvéso.

Udditthd kho "&yasmanto cattdro pérdjikdi dhamma4.
Yesarm bhikkhu afifiatarain vé afifiatararn v& apajjitvé na
labhati bhikkhhi saddhim samvésam. yathd pure tathd
paccha pardjiko hoti asarmvéso. Tatth’iyasmante pucchimi,
kacci’ttha parisuddhd. Dutiyam pi pucchimi, kacci’ttha
parisuddhd. Tatiyam pi pucchfmi, kacci’ttha parisuddha.
. Parisuddh’etth’dyasmanto tasma tunhi, evam etarn dharayami.

Parsjikuddeso nitthito. : .

[Uddittharn kho dyasmanto niddnam. Udditthd cattiro
péréjikd dhammi. Sutd kho pan’dyasmantehiterasa sanghé-
disesé dhammé, dve aniyatd dhamma, tirhsa nissaggiy4 pacit-
tiyd dhamma4, dvenavuti pécittiyd dhamm4, cattiro pétide-
saniyd dhamma, sekhiyd dhammi, satta adhikaranasamatha
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dhamma. Ettakam tassa bhagavato suttigatar suttapariya-
pennam anvaddhamésam uddesarn &gacchati, tattha sabbe-
heva sammaggehi sammodaménehi avivadaménehi sikkhi-
tabban ti.]

IV.—SANGHADISESA.

Ime kho pan’dyasmanto terasa sanghidisesi dhamm4 udde-
sair Agacchanti. ;

1. Saficetaniki sukkavissatthi afifiatra supinantd sanghé-

diseso.
" 2. Yo pana bhikkhu otinno viparinatena cittena matugé-
mena saddhir: kiyasamsaggam samipajjeyya hatthagaharn
vd venighhamr va afifiatarassa va angassa parimasanar
sanghadiseso.

3. Yo pana bhikkhu otinno viparinatena cittena métu-
gémam dutthulldhi vAcdhi obhéseyya yathd tam yuvék
yuvatira methunfipasamhitéhi sanghéadiseso.

4. Yo pana bhikkhu otinno viparinatena cittena matugi-
massa santike attakdmapéricariyiya vannam bhéiseyya, etad-
aggam bhagini piricariydnan y4 madisamn silavantam kalyi-
nadhammain brahmacérith etena dhammena paricareyyati,
methunfipasamhitena sanghadiseso.

5. Yo pana bhikkhu saficarittarn samépajjeyya itthiys v&
purisamatir| purisassa v& itthimatir| jayattane vé jérattane
va antamaso tarkhanikya pi sanghadiseso.

6. Samyacikdya pana bhikkhuné kutim kirayaménena
assimikarh attuddesamn pamanikd karetabbd. Tatr’idam pa-
ménam, dighaso dvidasa vidatthiyo sugatavidatthiyd,® tiri-
yam sattantard, bhikkhd abhinetabb4 vatthudesandya, tehi
bhikkh@hi vatthurn desetabbarm anirambhar saparikka-

manam. Sirambhe ce bhikkhu vatthusmim aparikkamane

samyacikfya kutim kareyya, bhikkh@ vd anabhineyya vat-
thudesaniya, pamanam va atikkameyya, sanghédiseso.

7. Mahallakarm pana bhikkhund vihdram kirayaménena
sassimikam ‘attuddesarn bhikkh(i abhinetabbd vatthudesa-
néya tehi bhikkh{ihi vatthumn desetabbarn anirambham sapa-
rikkamanam. Sirambhe ce bhikkhu vatthusmim aparikka-

i

Iz
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mane mahallakarn vihiram kareyya bhikkh# v4 anabhineyya
vatthudesaniya sanghadiseso.
8. Yo pana bhikkh# bhikkhurm duttho doso appatito ami-
lakena périjikena dhammena anuddhamseyya, app eva néima
.nam imamhi brahmacariyd cdveyyan ti, tato aparena sama-
yena samanuggéhiyamano vd asamanuggéhiyaméno v ami-
lakafi c’eva tam adhikaranam hoti bhikkhu ca dosam patit-
théti sanghadiseso.
9. Yo pana bhikkhu bhikkhum duttho doso appatito afifia- -
bhégiyassa adhikaranassa kifici desarn lesamattamn upidaiya
pardjikena dhammena anuddharseyya, app eva nidma nam
imamhi brahmacariyd caveyyan ti, tato aparena samayena
samanuggéhiyaméno v4 asamanuggéhiyaméno v afifiabhé-
giyafl c’eva tam adhikaranam hoti koci deso lesamatto upa-
dinno bhikkhu ca desam patitthati sanghadiseso.

10. Yo pana bhikkhu samaggassa sanghassa bhedéya pa-
rakkameyya bhedanasamvattanikam vd adhikaranam saméi-
daya paggayha tittheyya so bhikkhu bhikkh{ihi evam assa
vacaniyo, mi Ayasmé samaggassa sanghassa bhediya parak-
kami bhedanasamvattanikam vad adhikaranam saméidiya
paggayha atthdsi, samet’dyasmd sanghena, samaggo hi
sangho sammodamdno avivadaméno ekuddeso phésu viha-
ratiti. Evafi ca so bhikkhu bhikkh@ihi vuccaméno tath’eva
pagganheyya so bhikkhu bhikkh(hi yivatatiyam sama-
nubhdsitabbo tassa patinissaggiya, yédvatatiyam ce sama-
nubhésiyaméno tam patinissajeyya icc etarn kusalarm no ce -
patinissajeyya sanghadiseso.

11. Tass’eva kho pana bhikkhussa bhikkhi honti anu-
vattakd vaggavidakd eko vi dve v& tayo vi, te evam vadey-
yum, mé dyasmanto etamn bhikkhum kifici avacuttha dham-
mavadi c’eso bhikkhu vinayavddi c’eso bhikkhu amhéakafi
c’eso bhikkhu chandaifi ca rucifi ca 8ddya voharati janiti no
bhasati amhékam p’etarn khamatiti, te bhikkhQi bhikkh{hi
evam assu vacaniyl, mi fyasmanto evam avacuttha na
c’eso bhikkhu dhammavadi na c¢’eso bhikkhu vinayavidi mé
dyasmantinam pi sanghabhedo rucittha samet’dyasmanténar

-sanghena samaggo hi sangho sammodaméno avivadaméno
ekuddeso phésu viharatiti, evafi ca te bhikkhfi bhikkhtihi
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vuccamané tath’eva pagganheyyurn te bhikkhdi bhikkh{ihi
yédvatatiyamn samanubhdsitabbié tassa patinissagglya, yiva-
tatiyafi ce samanubhésiyaména tam patinissajeyyum icc etam
kusalarh no ce patinissajeyyurn sanghidhiseso.

12. Bhikkhu pan’eva dubbacajéitiko hoti uddesapariyapan-
nesu sikkhidpadesu bhikkh{ihi sahadhammikam vuccaméno
attinam avacaniyam karoti, m4 mam &dyasmanto kifici ava-
cuttha kalyfnam v pipakam vd aham p’dyasmante na kifici
vakkhdmi kalyfpam vd pépakam vé viramath’dyasmanto
- mama vacandyéti, so bhikkhu bhikkh{hi evam assa vacaniyo,
ma fyasmé attinam avacaniyarn akési vacaniyam eva fyasméa
attinam karotu &yasmd pi bhikkh(i vadetu sahadhammena
bhikkh(i pi 4yasmantam vakkhanti sahadhammena evam-
samvaddhd hi tassa bhagavato parisé yadidam afifiamafifia-
vacanena afiflamafifiavatthipanendti, evafi ca so bhikkhu
bhikkhiihi vuccaméno tath’eva pagganheyya so bhikkhu
bhikkhihi yavatatiyam samanubhasitabbo tassa patinissag-
giya yivatatiyafi ce samanubhéisiyaméno tam patinissajeyya
icc etam kusalam no ce patinissajeyya sanghddiseso.

13. Bhikkhu pan’eva afifiataram gémam vi nigamarm v&
upanissdya viharati kuladisake papasaméicéro, tassa papakéi
samicird dissanti c’eva sfiyanti ca, kuldni ca tena dutthdni
dissanti c’eva sliyanti ca; so bhikkhu bhikkhéhi evam assa
vacaniyo, dyasmd kho kuladisako pépasamacéro &yasmato
kho phpakd samécird dissanti c’eva syanti ca kuléni
ca fdyasmatd dutthdni dissanti c’eva sliyanti eca, pakka-
mat’ &yasmé imamhd Avésd alam te idhaviseniti. Evaii
ca 8o bhikkhu bhikkhfihi vuccamano te bhikkh{i evam
vadeyya, chandagdmino ca bhikkh dosagimino ca bhik-
kht mohagémino ca bhikkhQi bhayagémino ca bhikkhi
tadisikiya &pattiya ekaccam pabbijenti ekaccarn na pabbé-
jentiti, so bhikkhu bhikkhQhi evam assa vacaniyo, mé
Ayasmi evam avaca, na ca bhikkh chandagimino na ca
bhikkh{i dosagémino na ca bhikkh( mohagimino na ca
bhikkh _bhayagdmino, Ayasmi kho kuladfisako pépasamé-
céro, fyasmato kho plpaké samécdrd dissanti c’eva sliyanti
ca kuldni c’iyasmatd dutthéni dissanti c’eva sfiyanti ca,
pakkamat’ dyasm& imamhé& &vésd, alam te idhaviseniti.
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Evaifi ca so bhikkhu bhikkh{hi vuccaméno tath’eva paggan-
heyya so bhikkhu bhikkhtihi yivatatiyam samanubhésitabbo
tassa patinissaggiya yévatatiyaii ce samanubhésiyaméno tam
patinissajeyya icc etamn kusalam no ce patinissajeyya san-
ghédiseso.

.Uddittha kho &yasmanto terasa sanghadisesi dhammé,
nava pathamépattikd cattiro yavatatiyakd. Yesarn bhikkhu
afifiataram vé afifiataram va 8pajjitvd yavatiham jinam pati-
cchédeti tAvatiham tena bhikkhund akimé parivatthabbarn
parivutthaparivisena bhikkhuné uttaritn chérattam bhikkhu-
minattiya patipajjitabbain cinnamanatto bhikkhu yattha siyé
visatigano “ bhikkhusangho tattha so bhikkhu abbhetabbo.
Ekena pi ce {ino visatigano bhikkhusangho tam bhikkhum
abbheyya so ca bhikkhu anabbhito te ca bhikkh@ girayha.
Ayamn tattha samici. Tatth’ Ayasmante pucchfmi, kacci’ttha
parisuddbd. Dutiyamn. pi pucchdmi, kacci’ttha parisuddha.
Tatiyam pi pucchémi, kacci’ttha parisuddhd. Parisuddb’ etth’
dyasmanto tasmé tunhi, evar etarn dhérayami.

Sanghédisesuddeso nitthito.

V.—ANIYATA DHAMMA.

Ime kho pan’dyasmanto dve aniyatdi dhamméi uddesarn
fgacchanti.

1. Yo pana bhikkhu métugémena saddhim eko ekdya
raho paticchanne #sane alankammaniye nisajjamn kappeyya
tam enam saddheyyavacasi upisikd disvd tinnam dhammé-
nam afifiatarena vadeyya pardjikena vd sanghidisesena vé
pécittiyena vé nisajjarn bhikkhu patijinaméno tinnam dham-
manam afifiatarena karetabbo péréjikena vd sanghédisesena
vi phcittiyena v yena vA si saddheyyavacasdé upésikd
vadeyya tena so bhikkhu karetabbo. Ayam-dhammo aniyato.

2. Na h’eva kho pana paticchannar &sanarn hoti nélan-
kammaniyaih alafi ca kho hoti mitugimaim dutthulldhi vécihi
obhésitun yo pana bhikkhu tathirlipe 4sane méatugdmena
saddhimm eko ekdya raho nisajjamn kappeyya tam enarn
saddheyyavacasé upisikd disvd dvinnam dhamménam afifia-
atarena vadeyya sanghfidisesena v4 pécittiyena va, nisajjarn



NISSAGGIYA PACITTIYA DHAMMA. 17

bhikkhu patijinamano dvinnam dhamménam afifiatarena
kéretabbo sanghddisesena vé pécittiyena v yena vd sb
saddheyyavacasd upésikd vadeyya tena so bhikkhu kiretabbo,
ayam pi dhammo aniyato.

Uddittha kho dyasmanto dve aniyatd dhamma4. Tatth’
dyasmante pucchimi, kacci’ttha parisuddhid. Dutiyam pi
pucchimi, kacci'ttha parisuddhd. Tatiyam pi pucchami,
kacci’ttha parisuddhd.  Parisuddb’etth’iyasmanto tasmi
tuphi, évam etarn dhAray&mi.

Aniyatuddeso nitthito.

VI.—NISSAGGIYA PACITTIYA DHAMMA.

Ime kho pan’iyasmanto timsa nissaggiya pacittiys dhamma4
uddesam dgacchanti.

1. Nitthitacivarasmim ® pana bhikkhund ubbhatasmirn
kathine dasihaparamam atirekacivaram dhéretabbam tam
atikkimayato nissaggiyam pécittiyam.

2. Nitthitacivarasmih pana bhikkhund ubbhatasmirn
kathine ekarattim pi ce bhikkhu ticivarena vippavaseyya
afifiatra bhikkhusammutiy4 nissaggiyam pacittiyarm.

8. Nitthitacivarasmim pana bhikkhund ubbhatasmim
kathine bhikkhuno pan’ eva akélacivaram uppajjeyya ékan-
khaménena bhikkhuné patiggahetabbam patiggahetva khip-
pam eva kiretabbam no ¢’ assa piripQri mésaparamam tena
bhikkhuna tam civaram nikkhipitabbam finassa périptriya
satiyd paccﬁ.s&ya tato ce uttarim nikkhipeyya satiyd pi
paccésiya nissaggiyam pécittiyam.

4. Yo pana bhikkhu afifidtikdya bhxkkhumyﬁ. pnrﬁna-
civaramn dhovlpeyya v rajipeyya vé 8kotdpeyya vad nis-
saggiyam pécittiyarn.

5. Yo pana bhikkhu afifidtikdya bhikkhuniyd hatthato
civaramh patiganheyya afifiatra périvattakd nissaggiyam
picittiyam.

6. Yo pana bhikkhu aififiltakarn gahapatimn v gahapa-
tinim vA civaram vififilpeyya afifiatra samayé nissaggiyarn
phcittiyam. Tatthiyam samayo, acchinnacivaro v4 hoti
bhikkhu natthacivaro vd, ayam tattha samayo.

2
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7. Tafi ce afifiitako gahapati v& gahapatini vé bah{thi
eivarehi abhihatthum pavareyya santaruttaraparamantena
bhikkhund tato civaram siditabbam. Tato ee uttarim sadln
yeyya nissaggiyaim pac1tt1yam

8. Bhikkhurh pan’ eva uddissa afifidtakassa vd gahapa-
tissa v8 gahapatdniyd v& civaracetipannam upakkhatam hoti
imind civaracetdpannena civaram eetdpetvad itthannimam
bhikkhuih eivarena acchidessimiti tatra ce so bhikkhu pubbe
appavérito upasankamitva civare vikappam pajjeyya, sidhu
vata mam ﬁyasmé. imind civaracetdpannena evarfipam va
evarlipatn v& civaram cetdpetvi acchadehiti, kalyénakamy-
atam upiddya mssagglyam pécittiyarn.

9. Bhikkhurh pan’ eva uddissa ubhinnam afifidtakinam
gahapatinam v4 gahapatininam v& paccekacivaracetipannd
upakkhatd honti. imehi mayam paccekacivaracetdpannehi
paccekacivardni cetipetvd itthannidmar bhikkhurn civarehi
acchidessdméti tatra ce so bhikkhu pubbe appavarito upa-
sankamitvd civare vikappam A&pajjeyya, sidhu vata marn
dyasmanto imehi paccekacivaracetipannehi evarlipam v&
evarlipamn vd civaram cetdpetvd acchidetha ubho vasantd
ekenéti, kalyAnakamyatarn updddya nissaggiyam pécittiyam.

10. Bhikkhum pan’eva uddissa r4jé v4 rijabhoggo va&
bréhmano v& gahapatiko va diitena civaracetipannam pahi-
neyya iminé civaracetipannena civaram cetpetvé itthanné-
mam bhikkhum civarena acchidehiti so ce dfto tam
bhikkhurh upasankamitvd evam vadeyya, idam kho bhante
yasmantam uddissa civaracetipannam &bhatam patiganhitu
dyasmé civaracetépannan ti, tena bhikkhuné so dito evam
assa vacaniyo, na kho mayam &vuso civaracetdpannam pati-
ganhdma civarafi ca kho mayam patiganhima kalena kappi-
yan ti, so ce diito tam bhikkhum evam vadeyya, atthi pan’
dyasmato koci veyydvaccakaro ti, civaratthikena bhikkhave
bhikkhuné veyyévaccakaro niddisitabbo 4ramiko v upasako
va, eso kho 4vuso bhikkh{inam veyyédvaccakaro ti, so ce diito
tam veyy#vaccakaram safifidpetvd tam bhikkhum upasanka-
mitvd evam vadeyya, yam kho bhante dyasmi veyyavacca-
karam niddisi safifiatto so mayd upasankamatu &yasma
kélena civarena tam acchddessatiti, civaratthikena bhi-
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kkhave bhikkhund veyyavaccakaro upasankamitvd dvatti-
kkhatturn codetabbo séretabbo, attho me &vuso civareniti,
dvattikkhatturn codiyaméno siriyaméno tarn civaram abhi-
nipphideyya icc etarm kusalam no ce abhinipphédeyya catu-
kkhatturn paficakkhattumn chakkhatturn paramam tunhi-
bhiitena uddissa thétabbam, catukkhatturn paficakkhattura
chakkhatturn paramam tunhibhto uddissa titthaméno tam
civaram abhinipphddeyya icc etam kusalamn no ce abhini-
pphédeyya tato ce uttarimm viyaméno tam civaram abhini-
pphideyya nissaggiyam pécittiyam. No ce abhinipphideyya
yat’assa civaracetdpannam abhatarm tattha sdmam v4 gan-
tabbam d(to vd péhetabbo, yam kho tumhe &yasmanto
bhikkhur uddissa civaracetipannarm pahinittha na tam tassa
bhikkhuno kifici attham anubhoti yufijant’ Ayasmanto sakarn
mé vo sakarn vinassiti. Ayam tattha simici.
Civaravaggo pathamo.

11. Yo pana bhikkhu kosiyamissakam santhatam kara-
peyya nissaggiyam pécittiyam.

12. Yo pana bhikkhu suddhakélakdnam elakaloménarn
santhatam kardpeyya nissaggiyam pécittiyam.

13. Navam pana bhikkhuné santhatamm karayaméanena dve
bhdgs suddhakélakénam elakaloménam A&databbd tatiyam
odatinam catuttharh gocariyfnam. Anadd ce bhikkhu dve
bhége suddhakdlakidnam elakalomdnam tatiyam odé&tinam
catuttham gocariydnam navam santhatarm kéripeyya nissa-
ggiyam pécittiyam.

14. Navam pana bhikkhuni santhatam kirapetvd cha-
bbassini dhdretabbarh, Orena ca channam vassinam tarm
santhatamn vissajjetvd vd avissajjetvi vA afifiah navam
santhatam kérdpeyya afifiatra bhikkhusammutiys mssaggl-
yam pécittiyam.

15. Nisidanasanthatarn pana ‘bhikkhund kérayaménena
purdnasanthatassa smantd sugatavidatthi adatabbd dubba-
nnakaranfya. AnédA ce bhikkhu purénasanthatassa simanta
sugatavidatthiﬁl navamn nisidanasanthatam kérépeyya nis-
‘aggiyam pécittiyam.

16. Bhikkhuno pan’eva addh&namaggapatlpannassa elaka-
loméni upajjeyyurn 4kankhaméinena bhikkhund patlggahe-
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tabbani patiggahetvi tiyojanaparamarn sahatthd hiretabbdni
asante hérake tato ce uttarih hareyya asante pi hirake
nissaggiyam picittiyar.

17. Yo pana bhikkhu afifidtikdya bhikkhuniyé elakalomini
dhovipeyya vé rajipeyya v vijatipeyya vA nissaggiyan
pécittiyam,

18. Yo pana bhikkhu jitarQiparajatain ugganheyya v&
ugganhipeyya vi upanikkhittarh vi sidiyeyya nissaggiyain
pécittiyam.

19. Yo pana bhikkhu nanappakérakam - rlipiyasamvo-
héram samépajjeyya nissaggiyamn pacittiya.

20. Yo pana bhikkhu nanappakérakarn kayankkaya;n
samépajjeyya nissaggiyam pécittiyam.

Kosiyavaggo dutiyo.

21. Dasihaparamamn atirekapatto dhéretabbe taan atikké-
mayato nissaggiyam pécittiyam.

22. Yo pana bhikkhu {inapaficabandhanens pattena afifiari
navam pattain cetdpeyya nissaggiyam plcittiyamn. Tena
bhikkhuné so patto bhikkhuparisiya niseajitabbo yo ca tassé
bhikkhuparisiya pattapariyanto so ca tassa bhikkhuno pada-
tabbo, ayam te bhikkhu patto yivabhedandya dharetabbo ti.
Ayam tattha sdmici.

23. Yani kho pana tini giléndnam bhikkhidnam patis@-
yaniyini bhesajjani seyyathidarn sappi navanitam telan
madhu phinitah téni patiggahetvd sattdhaparamarm sanni-
dhikérakam paribhufijitabbéni tam atikkimayate nissaggi-
yam picittiyam.

24, Méso seso gimhdnan ti bhikkhund vassikasitikacivarar
pariyesitabbamn, addhaméso seso gimhénan ti katvd nivé-
setabbarh, orena ce méso seso gimhfnan ti vassikasitika-
eivaram pariyeseyya oren’ addhaméso seso gimhinan ti
katvid niviseyya nissaggiyarn pécittiyar.

25. Yo pana bhikkhu bhikkhussa sémam ctvaram datvé
pacchﬁ lmpito anattamano acchindeyya vé acchinddpeyya v&
nissaggiyam pacittiyam.

26. Yo pana bhikkhu simam suttam vififilpetva tanta-
viyehi civaram vidydpeyya nissaggiyam pécittiyam.

27. Bhikkhwn pan’eva uddissa afifidtako gahapati v&
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gohapatini vd tantavdyehi civaram viyé tatra ce so
bhikkhu pubbe appavérito tantaviye upasankamitvd civare

wikappam &pajjeyya, idam kho &vuso civaram marn uddissa
viyati dyatafi ca karotha vitthatafi ca appitaii ca suvitaii ca
suppavdyitaii ca suvilekhitafi ca suvitaochitaii ca karotha
appevandma mayam pi dyasmantdnam kificimattamn anupa-
dajjeyydmiti, evafi ca bhikkhu vatvd kificimattarn anupada-
Jjeyya antamaso pindapdtamattam pi nissaggiyam pacittiyam.

28. Dasdhénigatamn kattikatemasipunnamam’ bhikkhuno
pan’eva acoekacivaram uppajjeyya accekam madifiamanena
bhikkhuni patiggihetabbam patiggihetvid yévacivarakéla-
samayam nikkhipitabbamm tato ce uttarim nikkhipeyya nissa-
ggiya phoittiyam.

29. Upavassarn kho pana kattikapunpamam yéni kho
pana tdni arafifiakfini senfsanéni sisankasammaténi sappa-
gibhayani tathirQpesu bhikkhu sendsanesu viharanto dkan-
khaméno tinnath civardnam afiiataran civaram antaraghare
nikkhipeyya siy4 ce tassa bhikkhuno kocid eva paccayo tena
<ivarena vippavisiya chérattaparamam tena bhikkuné tena
civarena vippavasitabbam. Tato ce uttarim vippavaseyya
adifiatra bhikkhusammutiy4 nissaggiyamn pécittiyar.

30. Yo pana bhikkhu jénain sanghikam lbharn parina-
tam attano parindmeyya nissaggiyam pécittiyam.

Pattavaggo tatiyo.

Udditthd kho é&yasmanto timsa nissaggiyd p&cxttlyé,
dhamma. Tatth’ Ayasmante pucchimi, kacci’ttha parisu-
ddhd. Dutiyam pi pucchimi, kacci’ttha parisuddhé. Tati-
yam pi pucchami, kacci’ttha parisuddhi. Parisuddh’etth’®
Ayasmanto tasmd tunhi, evam etam dhirayimi.

Nissaggiyarn nitthitar.

VIIL.—PAcCITTIYA DHAMMA.

Ime kho pan’ &yasmanto dvenavuti phcittiyA dhamma
uddesari 4gacchanti.
1. Sampajinamusivide pécittiyam.
2. Omasavade pécittiyam.
3. Bhikkhupesuiifie pacittiyar.
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4. Yo pana bhikkhu anupasampannam padaso dhammarir
viceyya pacittiyam.

‘5. Yo pana bhikkhu anupasampannena' uttarim dira-
ttatirattam sahaseyyar kappeyya pécittiyam.

6. Yo pana bhikkhu métugimassa sahaseyyam kappeyya
pacittiyam.

7. Yo pana bhikkhu métugimassa uttarim chappaficavé-
cihi dhammarn deseyya afifiatra vififiund purisaviggahena
pacittiyam.

8. Yo pana bhikkhu anupasampannassa uttarimanussa-
dhammar aroceyya bhitasmim pacittiyarm.

9. Yo pana bhikkhu bhikkhussa dutthullarh &pattir
anupasampannassa froceyya afifiatra bhikkhusammutiya
Pphcittiyarn.

10. Yo pana bhikkhu pathaviin khaneyya khandpeyya v&
pécittiyam.

Muséviadavaggo pathame.

11. Bhﬁtagﬁm:t)ﬁtavyatéya pacittiyara.

12. Anfiavidake vihesake pacittiyarn.

13. Ujjhépanake khiyanake pacittiyam.

14. Yo pana bhikkhu sanghikarm maficam v& pitham vé
bhisin vd kocchamm v& ajjhokdse santharitvd v& santharf-
petva va tamn pakkamanto n’eva uddhareyya n’uddharfpeyya
andpuccham v4 gacchepya pécittiyarn.

15. Yo pana bhikkhu sanghike vihére seyyam santharitva
v4 santharapetvd vi tam pakkamanto n’eva uddhareyya n’
uddharipeyya andpuccham v& gaccheyya pécittiyam.

16. Yo pana bhikkhu sanghike vihdre jinam pubbfpa-
gatamn bhikkhurh anupakhajja® seyyam kappeyya, yassa
sambddho bhavissatiti so pakkamissatiti, etad eva paccayarm
karitva anafifiam pacittiyam.

17. Yo pana bhikkhu bhikkhum kupito anattamano
sanghikd vib&rd nikkaddheyya v& nikkaddhipeyya va
pécittiyam.

18. Yo pana bhikkhu sanghike vihire uparivehasakutiys?
dhaccapdakarn maficamm v pitharh v4 sahasé abhinisideyya
vé abhinipajjeyya v& pécittiyam.

19 Mahallakam pana bhikkhund vibiram kirayaménena
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-wva dvirakosé aggalatthapanfiya &lokasandhiparikammaya
dvatticchadanassa pariydyam appaharite thitena adhitthita-
bbam, tato ce uttarin appaharite thito pi adhitthaheyya
_ phcittiyarn.*

20. Yo pana bhikkhu jinam sappinakam udakam tinam
wi mattikam v4 sificeyya vé sifichpeyya v pacittiyam.

Bh{tagdmavaggo dutiyo.

21. Yo pana bhikkhu asammato bhikkhuniyo evadeyya
gécittiyamn.

22. Sammato pi ce bhikkhu atthangate suriye bhikkhu-
niyo ovadeyya pécittiyar.

23. Yo pana bhikkhu bhikkhunipassayam upasankamit-
w4 bhikkhuniyo ovadeyya afifiatra samayé pécittiyam.
Tatthiyam samayo, gilind hoti bhikkhuni, ayarm tattha
-samayo. '

24. Yo pana bhikkhu evam vadeyya, Amisahetu bhikkhd
‘bhikkhuniyo ovadantiti, pacittiyam.

25. Yo pana bhikkhu afifiitikAya bhikkhuniyad civaram
dadeyya afifiatra pirivat{akd pcittiyam.

26. Yo pana bhikkhu aifififtikdya bhikkhuniyd civaram
sibbeyya vé sibbipeyya vi pécittiyam.

27. Yo pana bhikkhu bhikkbuniyd saddhim sarmvidhéya
<kaddhénamaggain patipajjeyya antamaso gémantaram pi
afifiatra samayd phcittiyam. Tatthdyam samayo, satthaga-
aaniyo hoti maggo sisankasammato sappatibhayo, ayam tattha
samayo. v

28. Yo pana bhikkhu bhikkhuniyd saddhim samvidhdya
ekam névam abhirheyya uddhagiminim v& adhogiminim
vi afifiatra tiriyamtaraniya pécittiyam.

29. Yo pana bhikkhu jénam bhikkhuniparipécitarn pinda-
pitamn  paribhuiijeyya afifiatra pubbe gihisamirambhé
pacittiyam.

30. Yo pana bhikkhu bhikkhuniyd saddhirh eko ekiya
raho nisajjamn kappeyyé pécittiyam.

Bhikkhunovaidavaggo tatiyo.

31. Agildnena bhikkhuna eko &vasathapindo bhuiijitabbo
tato ce uttarim bhufijeyya pAcittiyam.

32. Ganabhojane afifiatra samayi pécittiyarn. Tatthiyam
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samayo; gildnasamayo civaradinasamayo civarakirasamayo
addhinagamanasamayo, navabhirthanasamayo, mahfisamayo®
samanabhattasamayo; ayam tattha samayo.

33. Paramparabhojane afifiatra samayd plcittiyam. Ta-
tthiyamm samayo, gildnasamayo, civaradﬂnasamayo, civara-
kérasamayo, ayam tattha samayo.

34. Bhikkhuih pan’eva kulam upagatam pfivehi vﬁ man-
thehi v& abhihatthum pavireyya fkankhaménena bhikkhuna
dvattipattapird patiggahetabbd tato ce uttarirn patiganheyya
phcittiyarn.  Drvattipattapire patiggahetvd tato niharitva
bhikkhhi saddhimn samvibhajitabbarn ayam tattha sdmici.

85. Yo pana bhikkhu bhuttivi pavérito anatirittarn khé-
daniyara vd bhojaniyarn vA khédeyya v4 bhufijeyya vA
phcittiyam.™

36. Yo pana bhikkhu bhikkhur bhuttadviiz pavéritarx
anatirittena khidaniyena vA bhojaniyena vé abhihatthurx
pavéireyya, handa bhikkhu khéda v bhuilja v& ti, janam
dsddanépekho bhuttasmim pécittiyar.

37. Yo pana bhikkhu vikile khidaniyam vé bhojaniyam
vi khideyya vé bhufijeyya v4 pcittiyarn.

38. Yo pana bhikkhu sannidhikérakam kh&daniyam vé
bhojaniyam va khideyya vé bhuiljeyya v4 pacittiyar.

39. Yani kho pana tani panitabhojanéni, seyyathidam
sappi navanitain telamn madhupphénitam maccho mamsamn
khiram, dadhi, yo pana bhikkhu evar{ipni panitabhoja-
ndni agilino attano atthdya vififidpetvd paribhuiijeyya
phcittiyarn.

40. Yo pana bhikkhu adinnam mukhadviram &héram
dhareyya afifiatra udakadantapona ® pacittiyam.

Bhojanavaggo catuttho.

41. Yo pana bhikkhu acelakassa 'vi paribbdjakassa va
paribbdjikéya vA sahatth4 khddaniyam vd bhojaniyam va
dadeyya phecittiyar.

42. Yo pana bhikkhu bhikkhurh evam vadeyya, eh’dvuso
glmam va nigamar va pinddya pavisissiméti, tassa dapetvé
va-adépetvd va uyyojeyya, gacch’ 4vuso na me tayd saddhim
kath4 va nisajja v& phésu hoti ekakassa me kath4 v& nisajji v&
phésu hotiti, etad eva paccayam karitva anafifiam pécittiyam.
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43. Yo pana bhikkhu sabhojane kule anupakhajja nisa-
Jjai kappeyya pécittiyam. -

44. Yo pana bhikkhu mitugimena saddhith raho pati-
channe #sane nisajja kappeyya pécittiyam.

45. Yo pana bhikkhu mitugimena saddhim eko ekiya
raho nisajjam kappeyya plcittiyam.

46. Yo pana bhikkhu nimantito sabhatto saméno santam
bhikkhurh andpucchf purebhattam vA pacchdbhattam vé
kulesu cdrittam Apajjeyya aiifiatra samayd pacittiyam.
Tatthidyamn samayo -civaradinasamayo -civarakirasamayo,
ayam tattha samayo.

47. Agilinena bhikkhund citumfsapaccayapavérans sidi-
tabbi afifiatra punapaviranfya aiifiatra niccapaviraniya,
tato ce uttarim sidiyeyya pacittiyam.

48. Yo pana bhikkhu uyyuttam senam dassanfya
gaccheyya aiifiatra tathripappaccayé picittiyam.

49. Siy4 ca tassa bhikkhuno kocid eva paccayo senarm
gamandya dirattatirattam tena bhikkhuné seniya vasitabbam,
tato ce uttarim vaseyya pacittiyam.

50. Dirattatirattaii ce bhikkhu senfya vasaméno uyyodhi-
kamn v8 balaggam vd senibylham v4 anikadassanam vd
gaccheyya pécittiyarn.

Acelakavaggo paficamo.

51. Surfmerayapine picittiyam.

52. Angulipatodake pacittiyam.

53. Udake hassadhamme pécittiyam.

54. Anédariye picittiyam.

55. Yo pana bhikkhu bhikkhurh himsipeyya pécittiyarm.

56. Yo pana bhikkhu agiléno visivanipekho jotim samé-
daheyya vd samadahépeyya vi afifiatra tathirQipappaccayd
Pphcittiyamn. '

57. Yo pana bhikkhu oren’addhamésarn nahfyeyya afifia-
tra samayi pécittiyam. Tatthyam samayo, diyaddho méso
seso gimhanan ti vassinassa pathamo méso icc ete addha-
teyyamfsd unhasamayo parildhasamayo gilénasamayo kam-
masamayo addhfnagamanasamayo vitavutthisamayo, ayam
tattha samayo.

68. Navain pana bhikkhund civaralabhena tinnam dubb-
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annakaranfinam afifiataran dubbannakaranam &databbam
nilam vd kaddamam va kilasimam vA anidd ce bhikkhu
tinpam dubbannakarapinam afifiatarain dubbannakaranam
navam civaram paribhuiijeyya pamttlyam

59. Yo pana bhikkhu bhikkhussa v& bhikkhuniyd va
sikkhamaniya v4 simanerassa vd simaneriyd® vd simam
civaramh ©  vikappetvd  apaccuddhirakam paribhufijeyya
pacittiyamn. -

60. Yo pana bhikkhu bhikkhussa pattam vA civaram va&
nisidanam vi sucigharam va kﬁyabandhanar’n v4 apanidheyya
va apanidhdpeyya va antamaso hassipekho pi pécittiyarn.

Surapé,navaggo chattho.

61. Yo pana bhikkhu saficicca pinam jivitd voropeyya.
Pphcittiyaii.

62. Yo pana bhikkhu jinam sappanakam udakam pari-
bhufijeyya pécittiyarn.

63. Yo pana bhikkhu jinam yathddhammam nihatddhi-
karanarm punakammaya ukkoteyya pécittiyam.

64. Yo pana bhikkhu bhikkhussa jénam dutthullam
&pattim paticchddeyya pécittiyam.

65. Yo pana bhikkhu jénam {navisativassamh puggalam
upasampideyya so ca puggalo anupasampanno te ca bhikkhi
ghrayhd, idam tasmim pécittiyarn.

66. Yo pana bhikkhu jinam theyyasatthena saddhim
samvidhdya ekaddhdnamaggam patipajjeyya antamaso gé-
mantaram pi pacittiyar.

67. Yo pana bhikkhu mitugimena saddhim samvidhﬁya.
ekaddhdnamaggamn patipajjeyya antamaso gémantaram pi
phcittiyam.

68. Yo pana bhikkhu evam vadeyya, tathﬂ’ham bhagavatsd

dhamman desitarh 4janédmi yathé ye ’ me antardyika dhamma
vuttd bhagavata te patisevato nilam antardyaréti, so bhikkha
bhikkh(hi evam assa vacaniyo, mi Ayasmé evam avaca mi
bhagavantarh abbhicikkhi na hi sAdhu bhagavato abbhakkhé-
nam na ni bhagavd evam vadeyya anekapariyiyena dvuso
antardyikd vuttd bhagavatd alafi ca pana patisevato antaré-
yiyéti. Evafi ca so bhikkhu bhikkhfihi vuccaméno tath’eva
_pagganheyya so bhikkhu bhikkhdhi yAvatatiyam samanu-
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bhésitabbo tassa patinissaggiya yavatatiyafi ce samanubha-
siyamano tam patinissajeyya icc etam kusalam, no ce patini-
ssajeyya pécittiyam.

69. Yo pana bhikkhu jénam tathdvddind bhikkhund
akatdnudhammena tam ditthirh appatinissatthena saddhir
sambhufijeyya v samvaseyya vi saha v seyyam kappeyya
pécittiyam.

70. Samanuddeso pi ce evamn vadeyya, tathd’ham bhaga-
vatd dhammamn desitarn 4jinfmi yath8 ye’'me antardyika
dhammi vuttd bhagavati te patisevato nélam antarfyfyati,
so samanuddeso bhikkh(hi evam assa vacaniyo, md &vuso
samanuddesa evam avaca mi bhagavantamn abbhécikkhi na
hi sddhu bhagavato abbhikkhénam na hi bhagavi evam
vadeyya anekapariyiyena &vuso samanuddesa antarfiyika
vuttd bhagavatid alafi ca pana te patisevato antardyfyéti.
Evafi ca so samanuddeso bhikkhihi vuccamino tath’eva
pagganheyya so samanuddeso bhikkh{hi evain assa vacaniyo,
ajjatagge te dvuso samanuddesa na c’eva so bhagavi satthd
apadisitabbo yam pi ¢’ afifie samanuddesé labhanti bhikkh(hi
saddhirh dirattatirattam sahaseyyam si pi te n’atthi, cara
pare vinassiti. Yo pana bhikkhu jinam tathd nésitarm
samanuddesamn upalipeyya v upatthipeyya v4 sambhuiijeyya
vé saha vA seyyam kappeyya pécittiyam.

Sappénakavaggo sattamo.

71. Yo pana bhikkhu bhikkh{hi sahadhammikarn vucca-
mino evam vadeyya, na tivéham dvuso etasmirn sikkhdpade
sikkhissdmi ydva n’ afifian bhikkhuwin vyattam vinaya-
dharath paripucchdmiti, picittiyam. Sikkhaménena bhi-
kkhave bhikkhuné afifidtabbam paripucchitabbam panpanln—
tabbam, ayam tattha simici.

72. Yo pana bhikkhu pétimokkhe uddissaméne evam
vadeyya, kith panimehi khudddnukhuddakehi sikkhépadehi
udditthehi yavad eva kukkucciya ‘vihesiya vilekhlya sammva-
ttantiti, sikkhdpadavivannanake pacittiyam.

73. Yo pana bhikkhu anvaddhaméisar pﬁ.tunokkhe uddissa-
méine evam vadeyya, idén’ eva kho aham jinimi ayam pi
kira dhammo suttdgato suttapariyipanno anvaddhamésain
uddesamn ﬁgacchat-iti, tafi ce bhikkhurm afifie bhikkhii jine-
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yyum, nisinnapubbarm imind bhikkhund dvattikkhatturn
pitimokkhe uddissaméne kho pana vido bhiyyo ti, na ca tassa
bhikkhuno afifidtakena mutti atthi yafi ca tattha apattim
4panno tafi ca yathd dhammo karetabbo uttarifi c’assa moho
-dropetabbo, tassa te fvuso alibhd tassa te dulladdhain yamn
tvam pitimokkhe udissaméne na sddhukamn atthikatvd mana-
sikarositi, idain tasmirh mohanake pécittiyai. '

74. Yo pana bhikkhu bhikkhussa kupito anattamano
pahiram dadeyya pécittiyarn.

75. Yo pana bhikkhu bhikkhussa kupito anattamano

talasattikain uggireyya pécittiyam. .
76. Yo pana bhikkhu bhikkhun amflakena sanghidise-
sena anuddharnseyya picittiyam.

77. Yo pana bhikkhu bhikkhussa . saficicca kukkuccam
upadaheyya, iti’ssa muhuttam pi aphfsu bhavissatiti, etad eva
paccayaim karitvi anadifiamn pécittiyam.

78. Yo pana bhikkhu bhikkhéinam bhandanajitinar
kalahajitinam vividdpanndnamn upassutim tittheyya, yam
ime bhanissanti tam sossdmiti, etad eva paccayam karitvd
anafifiam péeittiyam.

79. Yo pana bhikkhu dhammikinam kammanarm chandara
datv4 pacchd khiyanadhammarh &pajjeyya pacittiyarm.

80. Yo pana bhikkhu sanghe vinicchayakathiya vat-
taminiya chandam adatvd utthiy’dsand pakkameyya pécit-
tiyam.

81. Yo pana bhikkhu samaggena sanghena civaram datva
pacchd khiyanadhammarn &pajjeyya, yathésanthavam bhik-
kh sanghikam lidbham parindmentiti, pacittiyam.

82. Yo pana bhikkhu jinam sanghikam libham parinatarm
puggalassa parinimeyya pacittiyam.

Sahadhammikavaggo atthamo.

83. Yo pana bbikkhu rafifio khattiyassa muddhavasittassa
anikkhantardjake anihataratanake pubbe appatisamvidito
indakhilarh atikkameyya pacittiyar.

84. Yo pana bhikkhu ratanam v& ratanasammatarm va
afifiatra ajjhirdma vé ajjhlvasathd v4 ugganheyya vi uggan-
hipeyya v& phcittiyan. Ratanam vi pana bhikkhuni rata-
nasammatam v& ajjhirdme vi ajjhdvasathe v uggahetvéd va

.
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uggahdpetva v nikkhipitabbam, yassa bhavissati so harissa-
titi, ayam tattha simici.

85. Yo pana bhikkhu santam bhikkhurm anépuccha vikile
glmarm paviseyya ailfiatra tathir(pid acclyikA karaniyd
pécittiyam.

86. Yo pana bhikkhu atthxmayam vi dantamayam vd
visinamayam v& shcigharam kardpeyya bhedanakar»
Ppicittiyam.

87. Navamn pana bhikkhund maficarn vé pitham vd
kirayaménena atthangulapidakam kéretabbam sugatangu-
lena aiiiatra hetthimadya a.tamyﬁ,’ tam atikkimayato cheda-
mnakam plcittiyam.

88. Yo pana bhikkhu maficarh v& pitham vé tilonaddham
kérépeyya uddilanakam pécittiya.

89. Nisidanam pana bhikkhuné kirayaménena paménikam
kfretabbam. Tatr’idamn paménam, dighaso dve vidatthiyo
sugatavidatthiyd tiriyam diyaddham dasd vidatthi, tam
atikkdmayato chedanakar pécittiyam.?

90. Kandupaticchdditn pana bhikkhund karayaménena
paméniki kéretabbd. Tatr’idam pamanam, dighaso catasso
vidatthiyo sugatavidatthiyd tiriyam dve vidatthiyo, tam
atikkdmayato chedanakamn pécittiyam.

91. Vassikasitikai pana bhikkhuné kirayaménena pami-
nikd kéretabbd. Tatr’idam paménam, dighaso cha vida-
tthiyo sugatavidatthiya tiriyam» addhateyya, tam atikkdma-
yato chedanakamn pécittiyam.

92. Yo pana bhikkhu sugatacivarappaménam civaram
kiripeyya atirekam vd chedanakam pécittiyam. Tatr
idam sugatassa sugatacivarappaménam, dighaso nava vida-
tthiyo sugatavidatthiyd tiriyam cha vidatthiyo, idam suga-
tassa sugatacivarappaménam ti.

Ratanavaggo navamo. -

Udditthd kho, dyasmanto dvenavuti pécittiya dhamma.
Tatth’ dyasmante pucchémi, kacci *ttha parisuddha. Dutiyam
pi pucchémi, kacci ’ttha parisuddhd. Tatiyam pi pucchémi,
kacci ’ttha parisuddhd. Parisuddh’ etth’ iyasmanto tasmé
tuphi, evam etam‘dhérayami. '

Picittiyd nitthita.
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VIII.—PATIDESANIYA DHAMMA.

Ime kho pan’ yasmanto cattiro péitidesaniyd dhamma
uddesamn Agacchanti.

1. Yo pana bhikkhu afifiitikdya bhikkhuniyé antaraghar-
am pavitthiya hatthato khidaniyamn v& bhojaniyam va sa-
hatthd patiggahetvd khideyya vi bhuiijeyya va patidese-
tabbarn tena bhikkhuna, girayham &vuso dhammarn 4pajjim
asappiyam pitidesaniyar tam patidesemiti.

2. BhikkhQ pan’ eva kulesu nimantitd bhuiijanti tatra
ce si bhikkhuni vosisamanarlpi thitd hoti, idha slipam
detha idha odanam dethati, tehi bhikkh(hi si bhikkhunt
apasidetabba, apasakka tiva bhagini ydva bhikkhd bhufi-
jantiti. Ekassa ce pi bhikkbuno na ppatibhiseyya tam
bhikkhunirh apasideturn, apasakka tiva bhagini yava bhi-
kkhQ bhuifijantiti, patidesetabbam tehi bhikkh{ihi, garayham
avuso dhammarn 4pajjimha asapplyam pétidesaniyam tam
patidesemati.

3. Yani kho pana t&ni sekhasammatini kuléni yo pana
bhikkhu tathéripesu sekhasammatesu kulesu pubbe animap-
tito agilino khédaniyarn v& bhojaniyar vi'sahatthd patigga-
hetvdi khideyya vA bhufijeyya vA patidesetabbam tena
bhikkhuné, ghrayham &vuso dhammarn 8pajjim asappiyam
pitidesaniyamn tam patidesemiti.

4, Yani kho pana téni arafifiakdni senfisanéini sisanka-
sammatdni sappatibhayéni yo pana bhikkhu tathar(ipesu
sendsanesu viharanto pubbe appatisamviditamn khidaniyarn
vi bhojaniyam vi ajjhirime sahatthd patiggahetva agilano
khéideyya v& bhufijeyya va patidesetabbam tena bhikkhun4,
garayharn 4vuso dhammarn 4pajjirh asappayamn patidesaniyam
- tam patidesemiti.

Pitidesaniyarn nitthitam.

Udditthd kho Ayasmanto cattéro patidesaniyd dhamma.
Tatth’dyasmante pucchdmi, kacci’ttha parisuddhd. Dutiyam
pi pucchdmi, kacci’ttha parisuddhd. Tatiyam pi pucchémi
kacci’ttha parisuddh4, parisuddh’etth’syasmanto tasmé tunhi,
evam etamn dhirayami.

Pétidesaniya nitthita.
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IX.—SexHIYA DHRAMMA.

Ime kho pan’dyasmanto sekhiyi dhammé uddesam 4gac-
chanti.
1. Parimandalain nivisessdmiti sikkhé karaniya.
2. Parimandalam parupissdmiti sikkhd karantya.
3. Supatlcchanno antaraghare gamlssﬁmltl sikkhd ka-
raniy4.
. 4, Supatwchanno antaraghare nisidissimiti sikkhd ka-
raniyé.
5. Susamvuto antaraghare gamissimiti sikkhd karaniy8.
6. Susamvuto antaraghare nisidissdmiti sikkhd karaniya.
7. Okkhittacakkhu antaraghare gamissimiti sikkh& ka-
raniyé.
8. Okkhittacakkhu antaraghare nisidissmiti sikkhd ka-
raniya.
9. Na ukkhltta.kﬁyam .antaraghare gamissimiti sikkhad
karaniyé.
10. Na ukkhittakdyam antaraghare nisidissdmiti sikkha
karaniya.
Pathamo vaggo.
11. Na ujjhaggikiya antaraghare gamissdmiti sikkh&
karaniya.
12. Na ul]hagglkﬁya antaraghare nisidissdmiti sikkhé ka-
. raniyé.
13. Appasaddo antaraghare gamissdmiti stkkha karaniy.
14. Appasaddo antaraghare nisidissdmiti sikkhd kara-
niya.,
15. Na kéyappacllakamm antaraghare gamssﬁmltl sikkha
karaniya.
16. Na kﬁ.yappwcélakam antaraghare nisidissémiti sikkha
karaniya.
17. Na bahuppacilakarm antaraghare gamissdmiti sikkhd
karaniya.
18. Na bihuppacélakam antaraghare nisidissimiti sikkhé
karaniya.
19. Na sisappacélakam antaraghare gamlssamitl sikkhé&
karanfya.
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20. Na sisappacilakam antaraghare nisidissimiti sikkha

karaniya.
Dutiyo vaggo.

21. Na kkhambhakato antaraghare gamissimiti sikkha ka-
raniyé.

22 Na kkhambhakato antaraghare nisidissémiti sikkhé ka-
raniyé.

23. Na ogunthito” antaraghare gamissdmiti mkkhé, ka-
raniyé.

24. Na ogunthito antaraghare nisidissimiti sikkha ka-
raniyé.

25. Na ukkutikdya antaraghare gamissdmiti sikkhi ka-
raniyé.

26. Na pallatthikdya antaraghare nisidissdmiti sikkhé ka-
raniya.

27. Sakkaccarn * pindapétam patiggahessdmiti sikkhd ka-
raniy4.

28. Pattasafifii pindapitam patiggahessimiti sikkhd ka-
raniya.

29. Samasfipakam pindapﬁtalh patiggahessimiti sikkha
karaniy8.

30. Samatittikan pindapétam patiggahessamiti sikkh4 ka-
raniyé.

Tatiyo vaggo.

31. Sakkaccam pindapétamn bhuiijissimiti sikkhd karaniy4.

32. Pattasafifii pindapatam bhufijissdmiti sikkha karaniya.

33. Sapadénam pindapatam bhufijissémiti sikkhé karaniyé.

34. SamasfipAkamn pindapdtam bhufijissdmiti sikkhad ka-
raniy8.

35. Na thlipato omadditvd pindapétarn bhuiijissdmiti
sikkh8 karaniya.

36. Na sipam vi byafijanam v4 odanena paticchidessdmiti
bhiyyokamyatarn upadiya sikkhé karaniya.

87. Na slipain v& odanam vé agiléno attano atthdya vififia-
petvé bhufijissimiti sikkhé karaniys.

38. Na ujjhénasafifii paresam pattam olokessémiti sikkha
karaniyA.

39. Nétimahantam kabalam karissdmiti sikkhd karaniya.
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40. Parimandalam &lopamn karissimiti sikkha karaniyd.
Catuttho vaggo.
41. Napihate kabale mukhadviram vivarissimiti sikkh&
karaniyé.
42. Na bhuiijaméno sabbam hattharn mukhe pakkhipissa-
miti sikkha karaniya.
43. Na sakabalena mukhena byaharissdmiti sikkh karaniyé.
44. Na pindukkhepakarm bhuiijissimiti sikkh4 karaniya.
45. Na kabalévacchedakarn bhufijissamiti sikkba karaniya.
46. Na avagandakirakam bhuiijissamiti sikkh& karaniya.
47. Na hatthaniddhtinakarm bhuiijissamiti sikkh4 karaniy.
48. Na sitthdvakarakam bhuiijissamiti sikkha karaniya.
49. Na jivhanicchirakarmn bhuiijissamiti sikkhd karaniyé.
50. Na capucapukérakam bhuifijissamiti sikkha karaniy4.
Paiicamo vaggo.
51. Na surusurukérakam bhuiijissamiti sikkh& karaniyé.
52. Na hatthanillehakarn bhuiijissamiti sikkha karaniya.
53. Na pattanillehakam bhuiijissamiti sikkhi karaniya.
54. Na otthanillehakarn bhuiijissamiti sikkha karantyé.
55. Na simisena hatthena paniyathilakam patiggahessi-
miti sikkhd karaniya.
56. Na sasitthakam pattadhovanam antaraghare chaddes-
sfmiti sikkhé karaniyé.
57. Na chattapinissa agilinassa dhammam desissdmiti
sikkhé karaniyé.
58. Na dandapinissa agildnassa dhammam desissdmiti
sikkh4 karaniyé.
59. Na satthapinissa - agilinassa dhammarm desissdmiti
sikkhé karaniya.
60. Na &vudhapénissa agilinassa dhammam desissdmiti
sikkhé karaniyé.
Chattho vaggo.
61. Na pidukarflhassa agxlﬁnassa dhammam desissdmiti
sikkha karaniya.
62. Na upidhanariilhassa agilinassa dhammar desissimiti
sikkhé karaniya.
63. Na yflnagatassa agilinassa dhammam desissimiti
sikkh4 karaniya.

3
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64. Na sayanagatassa agilinassa dhammar desissimiti
sikkhé karaniya. '

65. Na pallatthikdya nisinnassa agilénassa dhammarm
desissimiti sikkha karaniya.

66. Na vethitasisassa agilinassa dhammam desissdmiti
sikkh8 karaniya.

67. Na ogunthitasisassa agilinassa dhammarn desissamiti
sikkh4 karaniya.

68. Na chaméya nisiditvA 4sane nisinnassa agilanassa
dhammarn desissdmiti sikkha karaniyd. .

69. Na nice 4sane nisiditva ucce 8sane nisinnassa agilanassa
dhammarh desissdmiti sikkhd karaniya.

70. Na thito nisinnassa agilinassa dhammain desissAmits
sikkhd karaniy8.

Sattamo vaggo.

71. Na pacchato gacchanto purato gacchantassa agilaénassa
dhammarh desissémiti sikkhé karaniyé.

72. Na uppathena gacchanto pathena gacchantassa agila-
nassa dhammarn desissdmiti sikkh4 karaniy4.

73. Na thito agilano uccdram v passivam v& karissimiti
sikkh4 karaniy8.

74. Na harite agilno uccramm vA passivam v& khelam v&
karissémiti sikkha karaniyé.

75. Na udake agildno uccéram va passivam va khelam va
karissamiti sikkha karaniyé.

Udditthé kho dyasmanto sekhiyé dhammé. Tatth’ fyasman-
te pucchéimi, kacci "ttha parisuddhd. Dutiyam pi pucchémi,
kacci ’ttha parisuddhd. Tatiyam pi pucchdmi, kacci ’ttha
parisuddhé. Parisuddh’ etth’ yasmanto tasméd tuphi, evam
etarn dharayimi.

Sekhiy4a nitthité.

X.—ADHIKARANASAMATHA DHAMMA.

Ime kho pan’ 4yasmanto satta adhikaranasamathd dhamma
uddesarn fgacchanti.

Uppannuppannénarm adhikaran §narh samathéya viipasa-
miya sammukhévinaye databbo sativinayo databbo amtilha-
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vinayo ditabbo patififidya kiretabbam yebhuyyasiké tassapé-
. piyyasikd tinavattharako ti.

Udditth& kho dyasmanto satta adhikaranasamatha dhamma.
Tatth’ Ayasmante pucchdmi, kacci ’ttha parisuddb4. Duti-
yam pi pucchdmi, kacci ’ttha parisuddhd. Tatiyam pi pucch-
fmi, kacci ’ttha parisuddhd. Parisuddh’ etth’ 4yasmanto tasmé
tunhi, evamn etarn dhdraydmi. Uddittham kho 4dyasmanto
niddnarn, uddittha cattiro pardjikd dhamma, udditthd terasa
sanghfdisesd dhamm4, udditthd dve aniyatd dhamm4, ud-
dittha tirhsa nisaggiy pécittiyd dhamma, uddittha dvenavuti
picittiyh dhamm4, udditthd cattdro patidesaniyfd dhamma,
udditth4 sekhiyd dhamma4, udditthd satta adhikaranasamatha
dhamm4. Ettakam tassa bhagavato suttigatam suttapari-
yipannam anvaddhamisarn uddesarn agacchati tattha sabbe-
h’eva samaggehi sammodaménehi avivadaménehi sikkhitab-
ban ti.

Bhikkhupéitimokkham nitthitam.

[TRANSLATION. ]

THE OFFICE OF THE CONFESSON OF PRIESTS.

The priests, in number not less than four, are assembled in the chapter-
house (Sinhalese poyagé) on ma "ald on the Sloor, and covered with
calico. They sit close together, forming three sides of a square,
within the consecrated ground which is marked out by limitary
pillars. Two of the number are deputed to officiate. The one who
takes the principal part sits at the top, in the middle, on a cushion or
seat raized above the others. He is designated below as M. : the other,
Ris junior, is designated as N. M. kneels in front of his seat, looking
down the chapter-house. N. kneels, also in the middle, facing M.

I.—THaE PUCCHAVISSAJTANA, OR INTERROGATORIES,

N. Praise be to the blessed one, the holy one, the author of all

Truth.
Listen to me, my lord priests, now is the time of the assembly
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of priests. I will inquire of the rules of discipline from the Venerable
[Sonuttara].

M. Praise be to the blessed one, the holy one, the author of alf
Trath.

Listen to me, my lord priests, now is the time of the assembly
of priests. When interrogated by the Venerable [Saranaikara}
respecting the rules of discipline, I will answer.

N. Bweeping and lamps,

Water and a seat—
For the uposatha
These are said to be necessary.

[N. recites this stanza, and then asks the meaning of it, word
by word, as follows :—]

Permit me. What means ¢ sweeping ” ?

. M. Doing the [necessary] sweeping.

N. ¢« And lamps ” ? )

M. The lighting of lamps. Now, as it is daylight, no lamps are
necessary. -

N. «“Water and a seat”?

M. A seat must be provided, and close to it water fit for bathing and
driuking. [Note.—No one is allowed to leave his seat during the
- service, and water is therefore provided for use if any priest faints or is
thirsty.]

N. “For the uposatha these are said to be necessary” ?

M. These four things, sweeping, etc., must be attended to befere the
priests assemble to hold the uposatha.

N. Consent and purity, describing the season,

The number of priests, admonition ;
For the uposatha these
Are said to be required.

“ Consent and purity > ?

M. It is necessary to ascertain the concurrence of those priests
whose concurrence it is proper to obtain, and their freedom from
ecclesiastical censure. To - ascertain. these points here is not ne-
cessary.?

N. “Describing the season ”?

M. Of the three seasons, the cold season, etc., so much has passed,
8o much remains. Thus they describe the seasons. In our present
system there are three seasons ; the cold, the hot, and the rainy season.
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In this cold season there are eight uposathas ;! of these eight, one has
passed ; this is one ; six remain.

N. ““The number of priests ”?

M. In this chapter-house the number of priests assembled is so
and so.”

N. “ Admonition” ?

M. To admonish the nuns is proper; but as there are now no nuns
that admonition is omitted here.

N. “For the uposatha these are said te be required »*?

M. These five acts, ascertaining the consent, etc., are said to be
mecessary before reciting the Pitimokkha when the uposatha is held.

N. When it is uposatha day, when so many priests are assembled,

When there are no offences common to all, “
When no one who should be excluded is present,
Thean the assembly is said to be formed.

“ When it is uposatha day”?

M. Of the three days for holding the uposatha—the fourteenth day,
the fifteenth day, and the day of a special meeting—to-day is the
uposatha of the fifteenth day.

N. “ When so many priests are assembled ” ?

M. When so many duly qualified priests are met together to keep
this uposatha, at least four priests undefiled and not put out of the
priesthood by a chapter, the same being seated in a consecrated
place, not leaving between one and another a space of two and a half
cubits. \

N. “ When there are.no offences common to all ”’?

M. When there is no guilt common to all, by taking food at for-
bidden times, or in other ways. [By this is meant that if the whole
quorum are guilty of the same offence, they cannot hold am uposatha.}

N. ‘“ When no one who should be excluded is present ”’ #

M. When there are present no persons whom it is proper 4o keep at
a distance of two and a half cubits, namely, the persons coming under
the twenty-one heads of laymen, eunuchs, etc.®

N. ¢ The assembly is said to be formed ” ? ‘

M. When priests are assembled, and these four requisites are found
to exist, the assembly is said to be formed.

1 The days of the new and of the full moon.
2 It must not be less than four, vide the Interrogatory on thre following stanza.
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.

Having concluded the preliminaries and pre-requisites, I will recite
the Pitimokkha under the sanction of the priests here assembled who
have purged their faults by confession and are on friendly terms
together. .
End of the Pucchdvissajjana, or Interrogatories.

[The two priests who are knecling here rise up; the junior, N., takes
a place at the bottom of one of the sides ; the senior, M., takes the
raised seat provided for him in the centre, and proceeds to recite the
Pétimokkha from memory—no book is used.]

II.—Tue Nipina, or INTRODUCTION.

»

Praise be to the blessed one, the holy one, the author of all
Truth.

Listen to me, my lord priests. To-day is the uposatha of the full
moon. Now that the priests are assembled, let them keep the uposatha,
let them recite the Pitimokkha. Have the preliminaries required of
the priesthood been attended to? Venerable sirs, assure me of your
freedom from liability te ecclesiastical censure. I will recite the
Pitimokkha. .

We all gladly ask you to do so, we are all attention.

If there is a fault in any one, let him declare it. If there is no one
guilty of a fault, it is meet to keep silence. Now, Venerable sirs, by
your silence I know that you are pure. Now to every separate
question there must be an answer. In this way, in such an assembly
as this, the question is put three times. If any priest, when asked three
times, knowingly omits to declare his fault, it is a deliberate lie.
Venerable sirs, a deliberate lie has been declared by Buddha to be an
obstacle to the attainment of merit. Therefore every fault must be
declared by a priest who has knowingly committed one, if he wishes to
be cleansed from it, for to him who makes confession the way is easy.
Venerable sirs, the introduction has been recited. Thus I question you,
venerable sirs. Are you pure in this matter? A second time I
question you. Are you pure in this matter? A third time I question
you. Are you pure in this matter? Venerable sirs, thus by your
silence I know that you are pure.

The reciting of the Introduction is finished.
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II1.—Tae Pirisnxi, or Draprv Sins.

Here the four deadly sins come into reading.

1. If any priest whatever, having engaged te live according to the
laws of the priesthood, and not having withdrawn therefrom after de-
claring his weakness [i.e. bis inability longer to conform thereto], has
connexion with any female, eypa with an animal, he is guilty of a
deadly sin, and is expelled from the priesthood.

2. If any priest whatever, in any place, whether inhabited or unin-
‘habited, with dishonest intent, takes anything which is not given to
him, provided the theft were such that a king would have him seized as
a thief, and either pat to death, or thrown into prison, or transported,
saying, “ Thou art a thief, thou art a fool, thou art an idiot, thou art a
robber,”’—a priest committing a theft of this kind is assuredly guilty of
= deadly offence, and is expelled from the priesthood.

3. If any priest whatever knowingly destroys life in 2 haman body,
or if he keeps a deadly weapon by him, or if he sets forth the advantages
of death, or if he compasses death by stratagem, saying, “ Ho! my
friend ! what good do you get from this poor wretched life? death is
better than your life!”—if, with murderous thought and design, by
various devices, he either sets forth the advantages of death, or com-
passes death, he assuredly is guilty of a deadly sin, and is expelled from
the priesthood.

4. If any priest whatever, not knowing of a certainty that he has
within him snperhuman powers, should give out that he is possessed of
the full knowledge of sublime wisdom, saying, “Thus I koow, thus I
see,” and at any time thereafter, whether on being questioned or
without being questioned, feeling guilty, and being desirous to be freed
from his sin, should say thus,—* Brother, I have said that I knew that
which I know not, that I see that which I see not, telling a fruitless
die,” unless, indeed, it was from a real belief that he had such powers
[i-e. being self-deceived], he assuredly is guilty of a deadly sin, and is
expelled from the priesthood.

Venerable sirs, the four deadly sins have been recited. Any priest
whe has fallen into such and such of these receives not communion with
#holy priests, he is guilty of a deadly sin, is expelled from the priesthood,
and is thereafter as he was before he received ordination. I inquire of
you, Venerable sirs, concerning them—are you pure in this matter? A
-second time I inquire, are you pure in this matter? A third time I
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inquire, are you pure in this matter? Venerable sirs, you are pure
herein ; thus by your silence I understand that it is so.
The chapter on the Deadly Sins is finished. '
[Venerable sirs, the introduction has been recited ; the four deadly
sins have been recited. Now there remain to be heard by the Venerable
assembly the thirteen Sanghidisesa faults, the two undetermined
offences, the thirty Nissaggiya faults, the ninety-two Pécittiya faults,
the four Pitidesaniya faults, the rules of conduct, the seven rules for
settling questions. So much of the sayings of Buddha as is included
in this office comes into reading twice a month. These precepts must
be obeyed by all priests, in unity, with gladness, without dispute.]

IV.—SaNeuADISESA, orR Faurts Invorvine ‘'TEMPORARY
SEPARATION FROM THE PRIESTHOOD.

Here, Venerable sirs, the thirteen Sanghéidisesa, or faults involving
temporary separation from the priesthood, come into reading.

. 1. The emission of semen, of design, and not in a dream, is a
saighidisesa offence.

2. If any priest, allowing his thoughts to be perverted, should touch
a woman by taking hold of her hand, or her hair, or any other part of
her body, it is a sanghadisesa offence.

3. If any priest, allowing his thoughts to be perverted, should
address a woman with lewd words, such as are used by young men and
women to excite the passions, it is a sanghddisesa offence.

4. If any priest, allowing his thoughts to be perverted, goes near to
a woman and commends her serving his lusts, saying, *Sister, it will
be the highest of ministrations if you serve by this virtuous act a pious,
well-conducted, religious man like me,”—if he says this with thoughts
of lust, it is a sanghfdisesa offence.

5. If any priest interferes either to procure a husband for a woman
or a wife for a man, whether the union be lawful or unlawful, even
if it be a harlot, he becomes guilty of a sanghfdisesa offence.

6. If any priest, at his own instance, should get a house built for
him, not by the direction of others, for himself to live in, he must have
it built of the following dimensions. The length twelve spans of the
span of Buddha,® the breadth inside seven such spans. He must as-
semble the priests to lay out the site. The site must be laid out by
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them so as to do no damage [i.c. 80 as not to destroy white ants’ nests
or the abodes of other living things], and so as to have a clear space
round it sufficient for a cart drawn by a yoke of oxen to pass. If any
priest, at bis own instance, gets a house built on a site where life will
be destroyed, and which has not sufficient space around, or if he fails
to assemble the priests to lay out the site, or if he exceeds the limits
(named above), he is guilty of a sanghidisesa offence.

7. If 4ny priest should get a large monastery built under the super-
intendence of others for himself to live in, he must assemble the priests
to lay out the site. The site must be laid out by them so as to do no
injury, and so as to have sufficient space around it. If a priest get &
large monastery built on a site where life will be destroyed, or where
there is not sufficient space around, or if he fail to assemble the priests
to lay out the site, he is guilty of a sanghidisesa offence. -

8. If any priest, actuated by feelings of ill-will and hatred, and
being dissatisfied, should harass another priest by a false charge of
having committed a deadly (pérfjika) sin, thinking, ¢ Perhaps I
might get him to depart from this life of holiness »_whether at the
time or at some other time, and whether the case were investigated
or not, whether the case is found to be a trumped-up one, or whether
(only) the priest is conscious of his wrong, he is guilty of a sainghé-
disesa offence.

9. If a priest, actuated by feelings of ill-will and hatred, and being
dissatisfied, should harass another priest with a charge of a deadly
sin, based on some trifling fault of another kind, thinking, ¢ Perhaps I
might get Lim to depart from this life of holiness,” and whether the
case is investigated at that or any other time, or whether it is not
investigated, whether the case is found to be of a different kind (from
that which it was represented to be), or whether (only) the priest is
conscious of the wrong he did in thus taking hold of some trifling
fault, he is guilty of a saighfdisesa offence.

10. If any priest tries to sow division in an assembly of priests, or
if he persists in calling attention to some matter calculated to cause
division, he must be thus addressed by the other priests—* Sir, do not
try to cause division in the assembly of priests;” or, “Sir, do not
persist in calling attention to a matter calculated to cause division, be
at one with the assembly. The priesthood by being calm, by avoiding
-disputes, by reciting the Pitimokkha together, is at unity, and leads
a life of peace.”” When he is thus adjured by the other priests, if he
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persists in his course, he must be quietly admonished by the other
priests three times. When admonished three times to give up his
attempt, if he give it up, it is well; if he does not, he is guilty of a
sanghddisesa offence.

11. If onme, or two, or three priests hecome followers of the priest
who thus seeks to sow division, and speak words of disunion in these
terms— Sirs, say nothing to that priest, he speaks according to the
l1aw, he speaks according to the (commands of Buddha in the) Vinaya, .
he speaks according to oar wish and desire, he knows our views, he has
spoken (with us), his proposals are acceptable to us,”—let thdse
priests be thus addressed by the other priests,— Sirs, say not thus,
that priest speaks not according to the law; nor according to the words
of Buddha as recorded in the Vinaya. Let not the division of the
priesthood be acceptable to you, sirs. Let your (thoughts), Venerable
sirs, be at one with those of the assembly. The priesthood by being
calm, by avoiding disputes, by reciting the Patimokkha together, is at
unity, and leads a life of peace.” When priests are thus adjured by the
others, if they persist, let them be admonished three times. If when
thus admonished three times with a view to induce them to desist, they
do desist, it is well. If they do not desist, it is a sanghAdisesa offence.

12. If a priest becomes unruly, and, when admonished according to
the ordinances of Buddha by the priests who join in the Patimokkha
and follow the precepts of Buddha, takes his own way, saying,—** Sirs,
say nothing te me, either good or bad. I will say nothing to you,
either good or bad. 8irs, abstain from speaking .to me—let that
priest be thus addressed by the other priests—* Sir, take not your own
way. Let him, sir, thus take his proper way. Let him, sir, speak to
the priests according to the ordinances of Buddha. The priests speak
according to the ordinances of Buddha to the venerable priests. Thus
the following of Buddha increases by talk with one another and by
mutual assistance.”” If that priest, when thus addressed, persists in his
course, let him be admonished three times, and when admonished three
times to desist, if he desist, it is well : if not, he is guilty of a sanghé-
disesa offence.

13. If any priest, who injures the faith of the laity and leads a
scandalous life, lives near any village or town, and his faults and
manner of life are publicly known and talked about, and if those who
are sent astray by him are publicly known and talked about, let him
be thus addressed by the other priests,—* Sir, you are an injury te
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the faith of the laity, and lead a scandalous life, and your faults and
manner of life are publicly known and talked about; sir, leave this
monastery, you have dwelt here long enough.”” When the offending
priest is so addressed by the other priests, if he thus replies to them,—
¢ The priests walk in the way of lust, and hatred, and iguorance, and
fear, and the like, they send away one and do not send away another,”—
let him be thus addressed : “Sir, speak not thus, the priests walk"
not in the way of lust, nor of hatred, nor of ignorance, nor of fear ; sir,
you injure the faith of the laity and lead a scandalous life, and your
faults and manner of life are publicly known and talked about.' Sir,
leave this monastery, you have dwelt here long enough.” When he is
addressed by the others, if he persist in his course, let him be ad-
monished three times, and when enjoined three times to desist, if he
desist, it is well : if he do not, he is guilty of a sanghfdisesa offence.

Venerable sirs, the thirteen safighfdises& have now been recited. In
the case of the first nine a single offence must be dealt with; in the
case of the other four the third offence (must be dealt with). If a
priest commits any one of these offences, and designedly omits to make
confession for one or more days, he must undergo penance for as many
days as he has concealed his offence, and he must undergo this further
penance after the expiration of the ordinary six days of priestly penance.
A priest who has completed his six days of penance must be reinstated
by an assembly of twenty priests. If an assembly, short even by one
of the number of twenty, should reinstate a priest, that priest is not
reinstated, and the priests (who form the incomplete assembly) are
guilty. By observing these rules the way to Nirvéna is attained. Thus
I question you, Venerable sirs. Are you pure in this matter? A second
time I inquire, are you pure in this matter? A third time I inquire,
are you pure in this matter? Venerable sirs, thus by your silence I
know that you are pure.

The reciting of the Sanghfdisesa is finished.

V.—TrE Two ANi1vATA DHAMMA, OR UNDETERMINED
OFFENCES.

Venerable sirs, here the two undetermined offences come into reading.

1. If any priest sits with a woman, one man and one woman, in
secret in an inclosed place, on a bed convenient for fornication, and if
a pious woman of unblemished character, having seen them together,
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says that the offence committed was one of the three classes, either
pirdjika, or sanghéidisesa, or pficittiya, when the priest confesses his
proceedings he must be found guilty [according to circumstances]
under one of the three heads, either pérfjika, or sanghfdisesa, or
phcittiya ; or if the pious woman of unblemished character says which
of the three it is, the priest must be found guilty accordlngly This is

an undetermined offence.
2. Supposing the bed is not in an inclosed place, and is not con-

venient for fornication, if a priest addresses a woman with lewd words,
saying, “This is a good place,”” and sits with her, one man and one woman,
in secret on such a seat, if a pious woman of unblemished character
sees them, and says that the offence is of one of two kinds, either
sanghédisesa or pAcittiya, when the priest confesses his fault, he must
be found guilty of one of two offences, either sanghfdisesa or pAcittiya.
If the pious woman of unblemished character says it was one of the
two, he must be found guilty accordingly. This also is an undetermined
offence.

Venerable sirs, the two undetermined offences have been recited.
Thus, I will inquire of you, sirs, are you pure in this matter? A
second time I ask, are you pure in this matter? A third time I ask,
are you pure in this matter ? Thus by your silence, Venerable sirs, do

I undeérstand that you are pure.
The reciting of the Undetermined Offences is finished.

VI.—Tae NissaceryA PAcitrivi pHAMMA, OR FAvuLTs
INvoLviNG FORFEITURE.

Here, Venerable sirs, the thirty nissaggiyd pécittiyh dhamm4, or
faults involving forfeiture, come into reading.?

1. When a set of robes is finished, or when the kathina period has
expired,’ a spare robe may be worn by a priest for ten days; if that
period is exceeded, it is a nissaggiya fault.

2. When a set of robes is finished, er when the kathina period has
expired, if a priest dispenses with his robes for a single night, unless
with the permission of the other priests, it is a nissaggiya fault.

3. When a set of robes is finished, or when the kathina period has
expired, if material for a robe is given to a priest out of season, he may
accept it if he pleases ; having accepted it, he must have the robe made
quickly ; if it should not be sufficient, he may keep it by him for a
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month in expectation that the deficiency will be supplied ; if he keeps it
by him longer than a month in this expectation, it is a nissaggiya
fault.

4. If a priest gets his soiled robe washed, or dyed, or beaten, by a
priestess who is not related to him, it is a nissaggiya fault.

5. If a priest receives from the hands of a nan who is not related
to him a robe, except in exchange, it is a nissaggiya fauit.

6. If a priest ask, except on a proper occasion, for a robe from a
householder, or a householder’s wife, who are not related to him, it is
a nissaggiya fault. The proper occasion for such a request is when a
priest’s robe has been stolen or destroyed.

7. If a householder, or his wife, who are not related to the priest,
arrange to supply him when thus situated with many robes, he must
accept of them only the lower and the upper robes. If he aceept more
than this, it is a nissaggiya fault.

8. If money to buy robes is collected for a priest by a householder,
or his wife, who are not related to him, with intention of purchasing
robes for that priest and presenting them to him, and if that priest
goes uninvited to that house and gives directions about the robes,
saying, * Sir, buy such and such a robe with the money which has been
collected, and present it to me: that will be well.”’ If he says this
thinking it will be agreeable to him, it is a nissaggiya fauit.

9. If money to buy robes for a priest is collected in separate houses
by two householders, or their wives, who are not related to him, with
the intention of presenting him with two separate collections, and if
that priest goes to their houses uninvited, and gives directions about
the robes, saying, * 8irs, it is good to put the two collections into one,
to purchase such and such a robe and present it to me.” If he says
this thinking it will be agreeable to him, it is a nissaggiya fault.

10. If a king, or a king’s minister, or a brahman, or a householder,
should send, by a messenger, money te buy robes for a priest, saying,
“ Buy robes with this money and present them to that priest,” and if
that messenger goes to the priest and says thus, * Lord, this money is
brought to bay robes for your reverence; sir, accept the robe-money,”—
let that messenger be thus addressed by that priest: ‘ Friend, we do
accept robe-money, we accept robes, presented in the proper manner
and at a time when there is need of them.” If that messenger thus
addresses that priest, “ Has your reverence any faithful attendant who
supplies your daily needs ? ”’—priests, the attendant, whether a temple
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servant or a devotee, may be pointed out by a priest who is in want of
robes, saying, “That man, my friend, is the priest’s faithful attendant.”
If the messenger arranges the matter with the attendant, and ap-
proaching the priest says thus, ¢ Lord, the matter has been arranged
by me with the attendant your reverence pointed out, 8ir, go to him
when you require robes and make him supply them,” priests, when
a priest is in want of robes he should go to the attendant and should
ask him and remind him twice or thrice, * Friend, I have need of
robes.” After asking and reminding him twice or thrice, if he should
succeed in obtaining the robes, it is well. If he should not succeed, he
should keep silence about them [i.e. make no complaint asking for the
robes] till four times, and five times, and six times only. If after
asking for them four times, and five times, and six times only, and
making no complaint, if he should succeed in obtaining them, it is well.
If he should not succeed, and if he then makes further efforts and at
last pbtains them, it is a nissaggiya fault. If he should not succeed, he
should go himself, or should send a messenger, to the persons by whom
the robe-money was sent for him, and should say, *Sirs, did you send
some robe-money, for a priest? That priest has no need of it. Sirs,
take possession of it, do not waste it.”” By this is the way to Nirving.
The end of the first section, called the chapter on robes.

1L If & priest has a bed covering made of a mixture of silk and
wool, it is a nissaggiya fault.

12. If a priest has a bed covering made of pure black wool, it is a
nissaggiya fault.

13. If a priest has occasion to get a new bed cover made, two parts
of pure black wool, one part of white wool, and one part of brown wool
must be taken. If he has it made of other proportions, it is a nis-
saggiya fault.

14. When a priest has a new bed cover made, he should use it for six
years. If within six years he has another new bed cover made, without
the consent of the priests, whether he has given his bed cover away or
not, it is a nissaggiya fault.

15. If a priest has a rug made for himself to sit upon, in order to
disfigure it he must take a piece from one corner of an old rug to
the length of a Buddha’s cubit. If a priest, without taking a cubit’s
length from the corner of an old rug, gets a new rug made for himself
to sit upon, it is a nissaggiya fault. '

16. If a priest when on & long journey is offered some wool, he may
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&ccept it if he likes, and having aceepted it, he may carry it himself &
distance of three yejanas only [ = 36 miles] if there is no eme to carry
it for him. If he carries it further without having some one to carry it
for him, it is a nissaggiya fault.

17. If a priest has wool washed for him, or dyed, or carded by a
priestess who is not related to him, it is a nissaggiya fault.

18. If a priest receives, or gets another to receive for him, gold and
silver coin, or if he thinks to apprepriate money entrusted te him, it is
a nissaggiya fault.

19. If a priest makes use of the variows kinds of money, it is &
nissaggiya fault.

20. If a priest engages in the various kinds of trade, it is a nissaggiya
fault.

The end of the second sectien, or chapter on silk.

21. A spare bewl may be kept for ten days omly. To keep it a
longer period is a nissaggiya fault.

22. If a priest asks for a new bowl when his bewl is mended in less
than five places, it is a nissaggiya faunlt. He must confess his fault, and
produce the new bowl in the midst of an assembly of priests, and if it
appears to that assembly that the old bow! was past use, the new bowl
must be given to him in these words—* This bowl must be used by you,
brother, until it breaks.” Thus is the way te Nirvéna attained.

23. What are the medicines which are preper for rich priests to
take ? Ghee, butter, jinjely and other oils, honey, sugar. They
must be kept only for seven days; if they are kept for a longer period,
it is a nissaggiya fault.

" 24. Robes suited for the wet season may be procured by a priest one
month before the end of the hot season, and when he has got them
ready he may begin to wear them fifteen days before the end of the hot
season. If he procures wet-season robes more tham one month before
the end of the hot seasen, or if he gets them ready and wears them
more than fifteen days before the end of the hot season, it is a nis-
saggiya fault.

25. 1f a priest gives his robes to another priest, and afterwards being
angry and on bad terms with him, if he takes them away, or if he has
them taken away, it is a nissaggiya fault.

26. If a priest should himself ask for yarn and have it made by a
weaver into stuff for a robe, it is a nissaggiya fault.

27. If a householder, or a householder’s wife, who is not related to.
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him, has robes made by a weaver for a certain priest, and if that priest,
without being invited there, goes to the weaver and gives directions re-
specting the robes, saying, “ Friend, this robe-cloth is being woven for
me ; make it both long and broad, and thick, and with even web, and
with thread of even thickness, and with good size, and smooth it well :
if we giye you any directions, surely it is good.” If the priest speaks
thus, and gives anything to the weavers, even a single meal, it is a nis-
saggiya fault.

28, If a spare robe is offered to a priest ten days before the end of
the three months preceding Kattika [i.e. between the 5th and the 15th
of Wak] ,7 it may be accepted by a priest who knows it is a spare robe.
Having accepted it, he must put it by till the proper time for receiving
robes [i.e. the end of the Vassa on the full-moon day in Wak]. If he-

- puts it by for a longer period, it is a nissaggiya fault.

- 29. After Vassa is completed until the full-moon in Kattika, if an
eremite priest, who lives in forest-dwellings which are unsafe and
dangerous, being desirous of so doing [for fear of thieves'], should
leave one of his three robes in a village, if he has cause for so doing, in
order that he may be free from it, he must be without it for only six
days. If he remains without it for a longer period without permission
of the priesthood, it is a nissaggiya fault.

30. If a priest designedly gets appropriated to himself anything
which it was intended to give to the whole body of the priesthood, it is
a nissaggiya fault.

The end of the third section or chapter on the alms-bowl.

Here end, Venerable sirs, the thirty nissaggiya. faults. I will ask
you concerning them. Are you pure in this matter? A second time I
ask you, are you pure in this matter? A third time I ask you, are you
pure in this matter? Thus by your silence do I know, sirs, that you
are pure herein.

The Nissaggiya faults are finished. -

- VIIL.—TreE PAcitrivi pHAMMA, oR NINETY-TWO SINS
REQUIRING CONFESSION AND ABSOLUTION.

Here, Venerable sirs, the ninety-two Pécittiya sins come into reading.
1. A deliberate lie is a Pécittiya sin.

1 This is supplied by the commentary.

5
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2. Abusive language is a Picittiya sin.

3. Slandering a priest (so as to set one against another) is a
Picittiya sin.

4. If a priest recites the sayings of Buddha, sentence by sentence,
with one who is not an ordained priest, it is a Picittiya sin.

5. If a priest sleeps with one who is not ordained? for more than two
or three nights, it is a Picittiya sin.

6. If a priest sleeps with a woman, it is a Picittiya sin.

7. If a priest recites to a woman more than five or six words of the
sayings of Buddha, except in the presence of A man who well under-
stands what is said, it is a Picittiya sin.

8. If a priest announces to one who is not ordained that he has
attained to a state of more than human perfection when he is in such
state, it is a Pacittiya sin.

9. If a priest, without the permission of the other priests, tells any
one who is not ordained of a grave offence committed by a priest, it is
a Pacittiya sin.

10. If a priest digs the ground, or causes another to dig it for him,
it is a Pécittiya sin.

" End of the first section.

11. To cut grass, trees, etc. [in short, to destroy anything of the
vegetable world having life, even a blade of grass] is a PAcittiya sin.

12. Prevarication or refusing to answer is a Picittiya sin.

13. Speaking disrespectfully or openly using disrespectful words is a
Phcittiya sin.

14. If a priest puts out, or gets another to put out, into an open
place, a bed, or a chair, or a mattrass, or a pillow belonging to the
priesthood in common, and before he goes if he does not put it back, or
get another to put it back, or if he goes away without saying anything
to anybody, it is a Picittiya sin.

15. If a priest makes ready a bed, or has a bed made ready for him,
in a monastery belonging to the priesthood in common, and before he
goes if he does not roll it up, or cause another to roll it up, or if he
goes away without saying anything to anybody, it is a Pécittiya sin.

16. If a priest lies down in a monastery belonging to the priesthood
in common, where he knows that he is encroaching” on the space
occupied by a priest who arrived before him, thinking, It will annoy
him, and he will go away,”—if he acts thus, with this ohject alone, it
is a Picittiya sin.

4
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17. If a priest, being angry or displeased with another priest, sends
Lim away, or causes him to be sent away from a monastery belonging
to the priesthoéd in common, it is a Pacittiya sin.

18. If a priest hurriedly sits or lies down in the upper chamber of a
cell’in a monastery common to the priesthood on a bed or seat the
legs of which are readily removable, it is a Pécittiya sin.

19. A priest who has a large monastery built for him may have the
setting done again and again, in order to make the doors and windows
firm ; and if he resides in an uncultivated place, he may order the roof-
ing to be repaired twice or thrice. Though he live in an uncultivated -
place, if he exceeds that limit, it is a Pacittiya sin®

20. If a priest sprinkles, or causes another to sprinkle, water having:
living things in it on grass, or clay, it is a Pacittiya sin [because the
life, or living things, in the water will be destroyed].

End of the second section.

21. If a priest, acting without orders from the priesthood, recites the
scriptures [i.e. the atthagarudhamma4] to nuns, it is a Pacittiya sin.

22. And if, though acting under the orders of the priesthood, he
recites the scriptures to nuns after sundown, it is a Pacittiya sin.

23. If a priest goes to a nunnery and recites the scriptures to the
nuns, except at the proper time, it is a Pacittiya sin. The time for
it is when a nun is sick. This is the time for it.

24. If a priest says that the priests recite the scriptures to the
nuns from interested motives [i.e. to obtain food, clothes, etc.], itisa
Picittiya sin.

25. If a priest gives a robe to a nun who is not related to him,
except by way of exchange, it is a Pacittiya sin.

26. If a priest sews a robe, or gets one sewn, for a nun who is not
related to him, it is a Picittiya sin.

27. If a priest, by appointment, goes a long journey with a nun,
in short, if he goes with her from one village to another, except on a
proper occasion, it is a Pacittiya sin. A proper occasion is when the
road is infested with thieves or the like, or when there is doubt or fear
respecting it.

28. If a priest, by appointment, goes with a nun in the same boat
cither up or down stream, except for the purpose of crossing over to
the other side, it is a PAcittiya sin.

29. If a priest, knowingly, eats food procured by the intervention of a
nun, except on the previous invitation of a layman, it is a Pacittiya sin.
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30. If a priest sits with a nun secretly, one priest and one nun, it
is a Picittiya sin.

End of the third section.

31. A priest who is not sick may eat food at a place where food is
daily distributed for one day ; if he exceeds that, it is a Picittiya sin.

32. A sin is committed when priests go together in a body [i.e. four
or more] to receive food, except on a proper occasion. Proper occasions
are as follows :—When a priest is sick, when robes are presented, when
robes are heing made, on a long journey, on going on board a ship, on
a special occasion,’ when a number of priests are invited to receive
food. [This rule was made to prevent the priests selecting hospitable
houses and going to them in a body, and thus putting the owners to
constant and heavy expense. ]

33. A sin is committed when a priest takes food in any other order
than that in which it is offered to him [i.c. if when invited somewhere
he first dines at home, or if when invited by a number of persons who
put separate portions into his bowl, he picks out this and that, and
does not take his food as it comes], except on a proper occasion. Proper
occasions are as follows :—When a priest is sick, when robes are pre-
sented, when robes are being made. [The reason for the first exception
is obvious ; the reason for the two other exceptions is that the invita-
tions on these occasions are always public and not private invitations,
and consequently a preference shown for any particular portion of food
will not burt the feelings of any individual. ]

34. If a priest goes to a house, and any one brings and offers him
some sweetmeats and cakes, two or three bowls-full may be accepted by
him if he please. If he accept more, it is a Picittiya sin. Having ac-
cepted two or three bowls-full, and having gone thence, he must share
the contents with the other priests. This is the rule for this case.

35. If a priest, after he has finished his portion, takes more food,
whether hard or soft,” which is not part of the leavings of his meal, it
is a Picittiya sin.

36. If a priest conveys to a priest who has finished his portion some
food, whether hard or soft, which is not part of the leavings of his
meal, with the deliberate intention of getting him into trouble, saying,
¢¢ Listen, sir, eat this,” a Picittiya sin is committed by thus causing
him to eat [lit. by the eating].

37. If a priest takes food, whether hard or soft, out of the proper
time [i.e. after the sun has passed the zenith], it is a Pacittiya sin.
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38. If a priest eats food, whether hard or soft, which has been kept
over from the previous day, it is a Pécittiya sin.

39. What are the articles of food which are luxuries? Clarified
butter, fresh butter, rape oil, honey, sugar, fish, flesh, milk, milk curds.
H a priest who is not sick shall ask for such luxuries for himself and
partake of -them, it is a Pacittiya sin.

40. If a priest puts into his mouth anything which has not been first
put into his hand, except water and a tooth-cledner,” it is a Pacittiya sin.
The end of the fourth section.

41. If a priest gives food, whether hard or soft, with his own hand, to
a naked ascetic, or to a mendicant devotee, whether male or female, it
is a Pécittiya sin.

42. If a priest says to another, *“Come, brother, let us go to the
village or the town to collect alms,” and then, whether after he has
caused him to get alms or not, sends him away, saying, “ Go, friend, it
is not agreeable to me to talk or sit with you; it is agreeable to me
to talk and sit alone ;”—if he does this for this cause alone [i.e., as ex-
plained by the commentary, in order to have conversation with a
woman], it is a Picittiya sin.

43. If a priest enters a house when a man and his wife are in bed
together, and sits down there, it is a Pacittiya sin.

44. If a priest sits with a woman secretly on a seat concealed from
view, it is a Pacittiya sin.

45. If a priest secretly sits near a woman, one man and one woman,
it is a Picittiya sin.

46. If a priest, being invited [by a layman], and (therefore) having
food, should go to a house without taking leave of any priest living (in
the monastery), whether before meals [i.e. in the forenoon] or after
meals [i.e. in the afternoon], except on proper occasions, it is a
Picittiya sin. A proper occasion is as follows :—When robes are pre-
sented, when robes are being made. This is a proper occasion.

47. A priest who is not sick may receive the evening meal from the
same house for the space of four months; if he exceed that period,
except on an invitation for another four months, or on an invitation for
life, it is a Pacittiya sin.

48, If a priest goes to see an army equipped for war, except for a
sufficient cause, it is a Pécittiya sin.

49. If a priest has any necessity to go to the army, he may stay with it
for two or three days: if he stays beyond that time, it is a Picittiya sin.
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50. If a priest who stays with an army for two or three days goes
to see the fighting going on, or the advanced posts, or the camp, or the
(four) hosts [i.e. the elephants, the cavalry, the chariots, and the in-
fantry], it is a Pacittiya sin. )

End of the fifth section.

61. The drinking of intoxicating drinks is a Pacittiya sin.

52. Poking (a priest) with the finger is a Picittiya sin.

53. Sporting in the water is a Pécittiya sin.

54. Disrespect is a Picittiya sin.

55. If a priest vexes another priest, it is a Pécittiya sin.

56. If a priest who is not sick, being desirous to warm himself, lights
a fire or has a fire lighted, except for such and such reasons [i.e. with
some other object than warming himself], it is a Pacittiya sin.

57. If a priest bathes more than once a fortnight, except at certain
times, it is a Picittiya sin. The exceptional times are as follows :—
The hot weather, namely, the two months and a half made up of the
one and a half month at the end of the hot season, and the first month
of the wet season; when the body is heated [explained to be in the
first month of the cold season, when the days are hot and the nights
cold] ; when engaged in work |:_i.e. in sweeping the courtyard of the
monastery and the like] ; when on a long journey ; when exposed to a
storm of dust and rain. These are the exceptional times. °

58. A priest who receives a new robe must mark it in one of three
ways, by making part of it turn green, or by smearing part of it with
mud, or by making part of it turn black ; and if the priest uses the new
robe without marking it in one of these three ways, it is a Picittiya
sin. [Seme priests were robbed of their robes; and when their robes
were recovered, they could not identify them : hence this rule.]

59. If a priest destines his own rebe for a priest, or a nun, or a
candidate for holy orders, or a deacon, or a deaconess,’ and without
actually giving it to him, continues to wear it, it is a Pacittiya sin.

60. If any priest hides, or causes another to hide, a priest’s bowl, or
robe, or the rug on which he sits, or his waistbelt, in short, if he seeks
to make fun of him, it is a Pacittiya sin.

The end of the sixth section.

61. If a priest knowingly deprives any living thing of life, it is a
Pacittiya sin. :

62. If a priest knowingly uses water in which there is life [i.e. water
which bas not been strained], it is a Pcittiya sin.
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63. If a priest should knowingly throw doubts on a decision which
has been come to in accordance with the laws of Buddha, in order to
get a fresh decision, it is a Pécittiya sin.

64. If a priest knowingly conceals a serious offence committed by a
priest [i.e. any of the thirteen sanghédisesa offences], it is a Pécittiya sin.

65. If a priest knowingly ordains a man under twenty years of age,
both the ordination is void and the priests who took part in the
ceremony are blameable. This is a Pécittiya sin on the part of the
president of the chapter.

66. If a priest knowingly goes by appointment in company with a
thief on a long journey, in short, if he goes the distance from omne
village to another, it is a Pécittiya sin.

67. If a priest, by appointment, goes a long journey, in short, even
the distance from one village to another, in company with a woman, it
is a Picittiya sin.

68. If a priest says thus: “I understand the doctrine preached by
Buddha in this wise: if any one is guilty of the sins which have been
declared by Buddha to be obstacles (to the attainment of final sanctifi-
cation), it is not sufficient to prevent his attaining that end,” that
priest should then be spoken to by the other priests,—‘ Sir, do not

speak thus, bring not an accusation against Buddha, for to bring

a groundless charge against Buddha is not proper, for Buddha has not
said this. Brother, in various ways those things which are obstacles
have been set forth by Buddha. They are fully sufficient to prevent
one who stumbles against them (from attaining final sanctification).
When that priest is thus spoken to by the other priests, if he persists in
his error he must be admonished by the other priests till three times,
in order that he may desist from it, and if when admnonished till three
‘times he desist, it is well, and if he do not desist, it is a Pécittiya sin.

69. If a priest knowingly eats, or lives, or sleeps with a priest who
has thus spoken [i.e. as in 68], and has not received just punish-
ment, and has not renounced his heresy, it is a P4cittiya sin.

70. And if a deacon says thus: “I know the doctrine preached by
our Blessed Lord to be in this wise—If any one is guilty of the sins
declared by our Blessed Lord to be obstacles [to the attainment of
final sanctification, it is not sufficient to prevent bis attaining that
end],” that deacon must be thus spoken to by the priests: “ My
good deacon, say not so, bring not an accusation against Buddha,
for to bring a groundless charge against Buddha is not proper.
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Buddha says not so; my good deacon, in various ways the obstacles
have been set forth by Buddha. They are fully sufficient to prevent
. one who stumbles against them {from attaining final sanctification).”
When that deacon has been thus spoken to by the priests, if he persists
in his error, he must be thus addressed: “ From this day forth, my
good deacon, that Blessed Teacher must not be spoken of by you.
The privilege of other deacons to sleep with the priests for two or
three nights no longer is yours. Go—you are an outcast—you are ex-
pelled.” If any priest speaks with a deacon who has been expelled
[i.e. if he proposes to ordain him], or gets him ordained, or eats with
him, or sleeps with him, it is a PAcittiya sin.
End of the seventh section.

71. If a priest, when admonished by other priests as to the precepts
binding on the priesthood, should say thus:— Brother, until I can
inquire of another priest, full of learning and well versed in the laws
of the priesthood, I cannot accept thaf law,” it is a ‘Phcittiya sin.
Priests, a priest who is desirous of being amenable to discipline should
learn, and inquire, and settle in his own mind what is negessary to
discipline. Thus is the way.

72. If a priest, at the recital of Pitimokkha, should say thus:—
‘“ What is the use of reciting these minor details of the canonical law?
are they for the purpose of causing remorse, and trouble, and doubt 7’
it is an offence (thus) to discredit the precepts of Buddha.

73. If a priest, at the fortnightly recital of the Patimokkha, says
thus : * Does not the doctrine which is taken from the Suttas, and con-
tained in the Suttas, come fortnightly into reading? Assuredly now I
know it.” And if the other priests know after two or three recitals

that it is thus with this priest (they must thus say to themselves):
 “What means this constant talk ? That priest is not yet freed from
foolishness.” If he has fallen into sin, he must be dealt with according
to the law.. Henceforth he must be convicted of foolishness [and they
must thus address him]—Brother, this is a loss to you, this will make
it bard for you (to be born again as a human being), if, when the
Pétimokkha is recited, you fail to take it to your heart and carefully
attend to it.” This is a Pécittiya sin which comes of foolishness.

74. If a priest, being angry and displeased with another priest, give
him a blow, it is a Pécittiya sin.

75. If a priest, being angry and displeased with another priest, lifts
his hand as if to strike him, it is a Pacittiya sin.
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-76. If a priest harasses another priest by an unfounded charge of
having committed a sanghddisesa offence, it is a Picittiya sin.

77. If a priest knowingly suggests doubts to the mind of another
priest with the idea of giving him even a moment’s uneasiness [lit.
thinking there will be to him uneasiness even for 8 moment], and with
that object alone, it is a Pécittiya sin.

78. If a priest stands in a place where he can overhear other priests
quarrelling, or making a disturbance, or engaged in a dispute, with the
sole object of hearing what they say, it is a Plcittiya sin.

79. If a priest, having given his consent to ecclesiastical proceedings,
afterwards raises objections, it is a Picittiya sin.

80. If a priest, when the priests are assembled for the hearing of a

- case, leaves his seat and goes away without giving his vote, it is a
Pécittiya sin. '

81. If a priest, as one of an assembly of priests, has joined in giving:
a robe to another priest, and afterwards raises objections, saying, “The
priests give away to their friends the property of the priesthood,” it is
a Picittiya sin.

82. If a priest knowingly gives to an individual priest property that
was dedicated to the priesthood, it is a Picittiya sin,

The end of the eighth section.

83. If a priest crosses the threshold of the palace of an anointed
King of Kshatriyan race without first announcing his arrival by in-
quiring whether the king or his queen are within, it is Picittiya sin.

84. If a priest picks up, or causes another to pick up, a jewel, or
something as valuable as a jewel, except in the garden of the monastery
or in the monastery itself, it is a Picittiya sin. A priest who has
picked up, or caused another to pick up, a jewel, or something as
valuable as a jewel, must put it by, intending that the owner shall
recover it. This is the proper course in such a case.

85. If a priest visits the village at an unusual hour without telling
his neighbour [i.e. any priest living within twelve cubits of him], except
on account of some unexpected necessity, it is a Pdcittiya sin.

86. If a priest has a needle case made of bone, or ivory, or horn, the
needle case is linble to be broken, and a Picittiya sin is committed.

87.-If a priest have a new bed or seat made, it must have legs of
eight inches (of the inches of Buddha) in height—this is exclusive of
the depth of the bed frame.? If that is exceeded, the bed should be
cut down to the proper height in the case of a bed or chair being



TRANSLATION OF THE PATIDESANIYA. 57

presented to a priest; in the case of his having it made himself, it is a
Pécittiya sin.

88. If any priest has a bed or seat made stuffed with cotton and
made tight by string fastened at intervals from top to bottom, it is a
Pécittiya sin. '

89. A priest who has a new rug made for him to sit upon must
observe the proper dimensions. They are as follows: in length, two
spans of the spans of Buddha; in breadth, one span and a half; the
fringe, one span ; if they be exceeded, the rug should be cut to the :
proper size in the case of its being presented to a priest ; in the case of
his having it made lliinse]f, it is a Phcittiya sin.?

90. A priest who has a cloth made to cover the itch must observe
the proper dimensions. They are as follows :—The height, four spans
of the span of Buddha ; the breadth, two spans; if they are exceeded,
the cloth should be cut to the proper size in the case of its being pre-
sented to him ; in the case of his having it made himself, a Picittiya
sin is committed.

91. A priest who has a robe made for the rainy season must know
the proper dimensions. They are as follows :—The length, six spans
of the span of Buddha ; the breadth, two spans and a half; if they are
exceeded, the robe should be cut to the proper size in the case of its
being a gift ; in the case of the priest having it made, it is a Pacittiya sin.

92. If a priest has a robe made of the size of the Buddha-robe, or
larger, it must be cut down—it is a Picittiya sin. The dimensions of
the Buddha-robe of Buddha ar¢ as follows :—The length, nine spans
of the span of Buddha ; the breadth, six spans of the span of Buddha.
These are.the dimensions of the Buddha-robe of Buddha.

End of the ninth section.

Venerable sirs, the ninety-two sins have been read. Herein I inquire
of you, Venerable sirs, are ye pure in this matter? A second time I
inquire, are ye pure in this matter? A third time I inquire, are ye
pure in this matter? Thus, by your silence, do I understand, Vene-
rable sirs, that you are pure in this matter.

End of the Chapter on Picittiya sins.

VIII.—PATipEsANIYA DHAMMA, .Four SINS REQUIRIN
CoNrEssION. '

Now, Venerable sirs, the four sins requiring confession come into
reading.
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L If any priest takes into his own hand food, whether hard or
soft, from the hand of a nun not related to him after her visit to the
village for alms is over, and eats it, it must be confessed by him,
saying, “Brother, I have committed an offence, deserving of censure,
causing sorrow, and requiring confession. I confess it.”

2. When priests are invited to laymen’s houses, if nuns are there
giving orders, such as, give vegetables here, give rice here, those
nuns must be put aside by the priests, saying, “Sister, depart till the
priests have eaten.” And if not even a single priest should speak
to put the nun aside, saying, “Sister, depart till the priests have
eaten,” it must be confessed by those priests, saying, * Brother, we
have committed an offence, deserving of censure, causing sorrow, re-
quiring confession. We confess it.”

3. If a priest, without invitation and not being sick, receives, in his
own hand, from the houses of the pious, food, whether hard or soft,
and eats it, it is an offence, and must be confessed by him, saying,
“ Brother, I bave committed an offence, deserving of censure, cansmg
sorrow, and requiring confession. I confess it.”

4. If a priest, who lives in a forest hermitage which is unsafe or
dangerous, receives in his own hand, at his abode, food, whether hard
or soft, of which notice has not been given beforeband [in order that
he may give warning of the danger], and not being sick, eats it, he
must confess it, saying, * Brother, I have committed an offence,
deserving of censure, causing sorrow, requiring confession. I confess it.”

Venerable sirs, the four offences requiring confession have been read.
Herein, I will inquire of you, Venerable sirs, are ye pure in this
matter? A second time I inquire, are ye pure in this matter? A
_ third time I inquire of you, are ye pure in this matter? Thus, Vene-
rable sirs, by your silence I understand that you are pure in this matter.

End of the Chapter on Offences requiring Confession.

IX.—Tue RuLes or Coxpucr.

Here, Venerable sirs, the rules of conduct come into reading.

1. I will observe the rule to put on my under robe [the antara-
visaka], so that it shall hang quite evenly at the bottom [ltt that I
should put on my'Fobé; Bte.;is a precept-to be observed].

2. I will observe the rule to put on my upper robes [the sanghati

'~ and uttarfisanga] so that they shall hang qui .at.the bottom.
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3. I will observe the rule to go to the village properly dressed [i.e.
as in 1 and 2].

4. I'will observe the rule te sit down in the village properly dressed.

5. I will observe the rule to go to the village with my senses under
proper control.

6. I will observe the rule to sit down in the village with my senses
under proper control.

7. I will observe the rule to go to the village with my eyes fixed on
the ground. [The practical rule is to look on the ground straight in
front only to a-distance the length of a plough.]

8. I will observe the rule to sit down in the village with my eyes
fixed on the ground.

9. I will observe the rule not to go to the village with my robes
pulled up.

10. I will observe the rule not to sit down in the village with my
robes pulled up.

End of the first section.

11. I will ohserve the rule not to go to the village laughing loudly.

12. I will observe the rule not to sit down in the village laughing
lIoudly.
- 13. I will observe the rule to go to the village in silence [explained
in the commentaries to mean not speaking to be heard at a distance of
twelve cubits].

14. I will observe the rule to sit down in the village in silence.

15. I will observe the rule not to go to the village swaying my body
about.

16. I will observe the rule not to sit down in the village swaying my
body about.

17. I will observe the rule not to go to the village swinging my arms.

18. I will observe the rule not to sit down in the village swinging my
arms. ,

19. I will observe the rule not to go to the village nodding my head.

20. I will observe the rule not to sit down in the village nodding my
head. .

: End of the second section.

21. I will observe the rule not to go to the village with my hands on
my hips.

22. I will observe the rule not to sit down in the village with my
hands on my hips.
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23. I will observe the rule not to go to the village with my head
covered.”

24. I will observe the rule not to sit down in the village with my
head covered.

25. I will observe the rule not to go to the village walking on tip-
toe.

26. I will observe the rule not to sit down in the village with my
arms folded. )

27. 1 will observe the rule to receive alms in a meditative spirit.*

28. I will observe the rule to receive alms, paying attention to my
bowl.

29. I will observe the rule to receive alms with the rice and curries
in proper proportions [i.e. three parts of rice and one part of vege-
tables, condiments, etc.].

30. I will observe the rule to receive alms only up to the rim of the
bowl.

End of the third section.

31. I will observe the rule to eat the food given me in alms in a
meditative spirit.

32. 1 will observe the rule to eat the food given me in alms, paying
attention to my bowl.

83. I will observe the rule to eat the food given me in alms as it
comes [beginning at the side nearest me].

34. I will observe the rule to eat the food given me in alms in the
proper proportions.

385. I will observe the rule to eat the food given me in alms, begin-
ning at the side [Zi¢. not working up the curries and the rice together
from the top].

36. I will ohserve the rule not to conceal the bread and curries with
rice, from greediness [i.e. so that it may appear that there is nothing
but rice, and additional portions of curry, etc., may be given].

37. I will observe the rule, unless I am sick, not to ask for either
curries or rice for myself to eat.

38. I will observe the rule not to look enviously at the bowl of
another. .

39. I will observe the rule not to take large mouthfuls.

40. I will observe the rule to make up my food into small round

balls.
End of the fourth section.
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41. 1 will observe the rule net to open my mouth till the food is
brought close to my lips.

42. 1 will observe the rule when eating not to put the whole hand
into the moath.

43. I will observe the rule not to speak with my mouth full.

44. 1 will observe the rule not to toss the food into my mouth.

45. I will observe the rule not to nibble at the balls of food.

46. 1 will observe the rule not to eat so as to stuff out my cheeks
[i.e. like a monkey].

47. 1 will observe the rule not to shake my head when eating.

48. 1 will observe the rule not to scatter the rice about when eating.

49. I will observe the rule not to put out my tongue when eating.

50. I will observe the rule not to smack my lips when eating.

End of the fifth section.

51. 1 will observe the rule not to make a hissing noise when drinking.

52. I will observe the rule not to lick my fingers when eating.

53. I will observe the rule not to lick the howl when eating.

54. I will observe the rule not to lick my lips when eating.

55. I will observe the rule not to take the water-vessel into my hands
when they are soiled with food.

56. I will observe the rule not to throw the rinsings of the bowl
- mixed with grains of rice into the middle of the house [i.c. into the
small inner yard formed by the four sides of the rows of cells arranged
in a square].

57. 1 will observe the rule not to preach to one who has an um-
brella up, unless he is sick.

58. I will observe the rule not to preach to one who has a staff in his
- hand, unless he is sick. '

59. I will observe the rule not to preach to one who has a sword in his
hand, unless he is sick.

60. I will observe the rule not to preach to one who has a lance in
his hand, unless he is sick.

End of the sixth section.

61. I will observe the rule not to preach to one who has on slippers,
unless he is sick.

62. I will observe the rule not to preach to one who has on sandals,
unless he is sick. ‘

63. I will observe the rule not to preach to one who is riding or
driving.
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64. I will observe the rule not to preach to one who is on a couch,
unless he is sick.

65. I will observe the rule not to preach to one who is sitting with
his arms folded, unless he is sick.

66. I will observe the rule not to preach to one who has his head
covered with a turban, unless he is sick.

67. 1 will observe the rule not to preach to one who has his head
covered with a shawl, unless he is sick. '

68. I will observe the rule when I am seated on the ground not to
preach to one who is on a chair, unless he is sick. .

69. I will observe the rule when I have a low seat not to preach to
one who has a high seat, unless he is sick.

70. I will observe the rule not to preach standing to one who.is
sitting, unless he is sick.

End of the seventh section.

71. I will observe the rule when following behind not to preach to
one who is going in front, unless he is sick.

72. 1 will observe the rule when walking at the edge of the road not
to preach to one who takes the middle of the road.

73. I will observe the rule, unless I am sick, not to stand when I
make water or ease myself.

74. 1 will observe the rule, unless I am sick, not to make water or
ease myself or spit on a place where grass is growing.

75. I will observe the rule, unless I am sick, not to make water or
ease myself or spit in the water.

Venerable sirs, the rules of conduct have now been read. Herein, I
will inquire of you, Venerable sirs, are ye pure in this matter? A
second time I inquire, are ye pure in this matter? A third time I
inquire, are ye pure in this matter? Thus, by your silence, Venerable
sirs, I understand that ye are pure in this matter.

The end of the Rules of Conduct.

X.—TrE SEVEN RULES FOR SETTLING QUESTIONS.

Now, Venerable sirs, the seven rules for settling questions come into
reading.
In order to the settlement and decision of cases,—
1. The necessary parties must be present [explained in the Ctla-
vagga to be—1. Saighasammukho; 2. Dhammasammukho ; 3. Vinaya«
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sammukho ; 4. Puggalusammukho; 1. An assembly of priests: 2. The
law ; 3. The rules of the priesthood; and 4. The offender].

2. Memory is necessary.

3. The offender must have been in his proper senses at the time of
the offence.

4. There must be a distinct adjudication.

5. When the assembled priests are unable to agree, a blameless and
fearless priest must be selected by lot to decide the case.

6. His offence must be clearly explained to the offender.

7. As filth is covered with grass, so. must a case be settled that it
shall not again arise for decision.

Now, Venerable sirs, the seven rules for settling cases have been
read. Herein, Venerable sirs, the introduction has been recited, the
four deadly sins have been recited, the thirteen offences involving tem-
porary seclusion from the priesthood have been recited, the two un-
determined offences have been recited, the thirty offences involving
forfeiture bave been recited, the ninety-two Picittiya offences have been
recited, the four offences which require confession have been recited, the
rules of conduct have been recited, the seven rules for settling cases have
been recited. So much of the extracts from the sayings of the Blessed
one and of what is contained in those sayings comes into reading twice
a month. It must be obeyed by all in peace, with readiness, without
dispute. '

The end of the Pitimokkha for priests.

Notes.

¢ Idha n’atthi. All the priests residing within certain
limits are required to attend the meeting, but should any
one be unable, by reason of sickness or other cause, person-
ally to attend, then his ‘concurrence in the meeting and
freedom from ‘ecclesiastical censure’ should be conveyed to
the meeting, as a preliminary proceeding or pre-requisite.
‘When all who ought to attend are present, the words chanda-
rahdnarn bhikkh(nar chandaparisuddhi gharanafi ca idha
n’atthi are repeated, to show that no priest whose “consent
and purity” should be ascertained as a pre-requisite is absent
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from the meeting. When any one is absent these words
are omitted. The following is the note on this subject in
Palimuttakavinicchaya :—Akatuposathena vé gildnena va kic-
capasutena va parisuddhi ditabbd. Katharm databba? Ekassa
bhikkhuno santike parisuddhim dammi parisuddhirh me hara
parisuddhin me arocehiti. Ayarmn attho kdyena va vaciya
va ubhayena v vififidpetabbo. Evam dinné hoti parisuddhi.
Tam pana dentena chando pi ddtabbo. Vuttarn h’etarn
bhagavati : — Anujindmi bhikkhave tadah’ uposathe pari-
suddhirh dentena chandam pi ddtura. . . . Tasm4 sayam
eva sannipatitatthdnam gantva rocetabbam. Sace pana safi-
cicca n’Aroceti dukkatarn &pajjati. Chandaparisuddhi pana
tasmirh hatthapisam upagatamatte yeva 4gatd hoti. The
parisuddhi (assurance of freedom from ecclesiastical censure)
must b¢ given by him who does not observe the uposatha,
or by him who is sick, or by him who is indolent. How
is it to be given? Going up to another priest, he must say :
“I give the parisuddhi, accept my parisuddhi, announce
my périsuddhi.”” This must be signified personally or by
message, or by both. Thus the parisuddhi is given. By
him who gives it chanda (consent to the meeting being held)
must be also given. For thus it has been said by Buddha :
“ Priests, I order him who gives the parisuddhi on the upo-
satha day to give also chanda.” . . . Therefore going himself
to the place of assembly, he must announce it. Then if any
one knowingly omits it, he commits a fault. By taking a
seat there within the appointed distance, chandapérisuddhi is
accomplished.

® Gahatthapandakidayo. The twenty-one heads are thus
enumerated:—1. Gahattho. 2. Pandako. 3. Bhikkhuni. 4.
Sikkhamino. 5. Simanero. 6. Simaneri. 7. Sikkhépaccak-
khitako. 8, Antimavatthujjipannako (?). 9. Apattiys adas-
sane ukkhittako. 10. Apattiy4 appatikamme ukkhittako. 11.
Pépikdya ditthiyad appatinissagge ukkhittako. 12. Theyya-
samvésako. 13. Titthiyapakkantiko. 14. Tiracchdnagato.
15. Matughatako. 16. Pitughétako. 17. Arahantaghatako.
18. Bhikkhunidfsako. 19. Sanghabhedako. 20. Lohituppa-
dako. 21. Ubhatobyafijanako. 1. Laymen. 2. Eunuchs. 3.
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Priestesses. 4. Candidates for ordination. 5. Deacons. 6.
Deaconesses. 7. Persons who have renounced the priestly
office. 8. Priests who have been guilty of one of the four
pardjika. 9. 10. 11. Priests under suspension for (9) conceal-
ment of their faults, (10) not taking the proper steps to get
absolution, (11) being given to false doctrine and neglect of
the duties of a priest. 12. False priests (¢.e. the self-ordained,

deacons who pass themselves off as priests, and priests who

throw off and resume their robes at pleasure). 13. Priests who
have joined a heretical sect. 14. The brute creation (explained
by the commentaries to mean here Nigas in the form of
human beings, who have received ordination by means of this
‘disguise). 15. Matricides. 16. Parricides. 17. Murderers of
Rahats. 18. Those who have violated a priestess. 19. Those
who cause divisions amongst the priesthood. 20. Those who
have wounded a supreme Buddha so as to draw blood. 21.
Hermaphrodites.

° Sugatavidatthiyd. The span of Buddha is given in the
commentary as equal to one and a half carpenter’s cubit
(Sinhalese vaduriyana) =4 ft. 6 in., but the priests of the
present day in Ceylon take it to be equal to the length of
the footprint of Buddha on Adam’s Peak and in Siam, which
is said to be four cubits=6 ft.

4 Nissaggiyd pécittiyd dhamma. In Mr. Childers’s Dic-
tionary it is stated, on the authority of Subhiti, that if a
priest has with reference to any article committed a pécittiya
offence, he must surrender that article either to the sangha,
or to a chapter of two or three priests, or to a high priest.

¢ Nitthitacivarasmim. This expression is thus explained
in the commentary :—Sf{icikammapariyosinena v4 nattham
v4 vinattham va daddharn vé civarariva upacchinné ti: ““ After
‘the work relating to the robes has been finished by the com-
pletion of their sewing, or by their being lost, destroyed,
burnt, or by relinquishing them, or in any other manner,” ete.
Ubbhatasmirn kathine is explained as follows: yarm sanghassa
. kathinam atthatam tasmifi ca ubbhate, “Is any kathina set
apart for the priesthood, when that too has been broken (i.c.
the period during which the kathina was in force had ex-

5
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pired).” To understand this the more clearly, it should be
borne in mind that ordinarily a priest can use only “the
three robes;”’ but during the Vassa season, when he expects a
kathina, he is exempted from the operation of this law, and
can, without being guilty of an offence, acquire any number
of robes or cloth suitable for robes: the breaking or rooting
up of the kathina means the expiration of the term during
which the privileges of using or acquiring extra robes can be
exercised. This period lasts for four, and under certain cir-
cumstances five, months. Louis de Zoysa Mudliar points out
- to me that civara means not only a robe, but also any cloth
suitable for a robe not less than one cubit in length and half
a cubit in breadth.

7 Kattikateméisipunnamarn. The months and seasons are
as follows :—

Pinr SINHALESE. ENerisu.
1. Citto Bak April—May.
2. Vesikho Wesak May—June.
8. Jettho Pohon June—July.
4. Asalho Zhala July—August.
[Vassa begins on the full moon day of Asilha.]
5. Sivano Nikini August—September.
6. Potthapddo  Binnara September—October.
7. Assayujo Wak ~ October—November.
8. Kattiko 1 November—December.
9. Mégasiro Unduwak  December—January.
10. Phusso Durutu January—February.
11. Magho Navam February—March.

12. Phagguno Meedin March—April.

The seasons :—8-12 Hemanta, cold season, from the full
moon in Kattika (Il) to full moon in Phagguna
(Meedim).

12-4 Gimhéna, hot season, from full moon in Phagguna
(Mzedim) to full moon in Asilha (Zhala).
4-8 Vassina, wet season, from full moon in Asalha
(Ahala) to full moon in Kattika (I1).
¢ Anupasampanncna. The scriptures are read or recited,
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sentence by sentence, by one priest, while another priest ex-
pounds them in plain simple language which all the people
can understand. If either of these two is not ordained, it is
an offence. The rule was laid down, according to the Pacitti-
potthaka, on account of a priest going with a lay devotee to
expound the doctrines of Buddha.

*» Anupakhajja is explained by the commentary Kaikha-
vitarani on the Patimokkha, to mean encroaching on the
place occupied by another priest, by placing a bed, chair,
or the like within one cubit and a half of it, or by obstruct-
ing a passage (of one cubit and a half in breadth) from
the occupied place to the door or out-buildings.

* Vehasakutiyd. The meaning of this word is very doubt-
ful. Apparently the sleeping places were arranged ome
above another, so that a priest sleeping below was liable to
be hurt by anything falling from the upper berth. The
meaning of &haccapidakam is also doubtful. The origin of
the rule is thus related in the Picittipotthaka. Two monks
were living in a monastery belonging to a fraternity, in a cell
with an upper story, one of them below, and the other above ;
the monk who lived above sat down suddenly on a bed with
moveable feet. A foot coming off fell on the head of the
monk below, who made an outery. The other monks ran
out and were angry, and laid the case before Buddha, who
then laid down this rule. Vehésakutiy4 is explained in the
Kankhévitarani commentary to be a two or three storied
hut with beams unbroken above; it is also said to be one that
will not touch the head of a middle-sized person.

¥ It is impossible to understand this passage without a
knowledge of the occurrence which gave rise to the rule.
The minister of the King of Kosamba built a monastery for
the priest Channa, who was dissatisfied with it, and had the
walls plastered and re-plastered till the plaster would not
hold ; and the roof thatched and re-thatched till it was too
heavy for the walls to bear; and materials collected till they
covered a Brahmin’s corn land and threw it out of cultiva-
tion. Hence this order of Buddha. Yéva dvéirakosi aggalat-
thapaniya means in order to make firm the lintel, including
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the pin and socket, by which the door is fixed, no hinges
being used.

! Mahésamayo, on a special occasion. This is explained
to mean that when four priests have gone out with their
alms-bowls to the neighbouring villages, and failed to obtain
sufficient food, they may then join together and go in a body
to some rich man’s house.

m Khadaniyain means dry food, such as bread, biscuits,
etc. Bhojaniyam means soft food, such as boiled rice, cooked
vegetables, etc. The two verbs used in the text for eating
correspond to khadaniyarh and bhojaniyam respectively.

* Dantapond. It is in fact not a brush, but a bit of the
roots of certain trees which is used. In Ceylon cinnamon
roots, the roots of betel vines, etc., are used as tooth cleaners.

° Samaneriyf. The five classes enumerated in § 59 are
known as the paficasahadhammika.

# Ataniyd. Atani is the beam which forms the main part
of the frame, and the rounded portion of the leg starts from
a square piece about an inch or so below the line of the
frame ; possibly hetthimdya ataniyd means exclusive of the
square portion of the leg below the bed frame.

¢ Chedanakam. The Pacittipotthaka says, Afifiena paméané-
tikkantam patilabhitvd chinditvd paribhuiijati, “He accepts
it if made too high by some one else, and cuts it down and
uses it.”

r Ogunthito. If a deacon offends against this rule, by
tying a handkerchief over his head, or by drawing his robe
over it like a cowl, or in any other way, he is disqualified for
admission to priest’s orders.

* Sakkaccarn. When a priest receives food, he should repeat
to himself the following grace, to the repetition of which sak-
kaccam refers: Patisankhé yoniso pindapétam patisevémi n’eva
davaya na madiya na mandaniya na vibhsaniya, yavad eva
imassa kéyassa thitiyd yapandya vihimsfiparatiyd brahmacari-
yénuggahfya; iti purfnafi ca vedanam patisankhdmi navaifi
ca vedanam na uppadessimi, yitrad ca me bhavissati anavajjata
ca phésuvihdro cati. “In real wisdom I take my food ; not
for amusement, not for sensual enjoyment, not that my skin
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be soft, not for beauty, only to keep life in this body, for
the cessation of the suffering of hunger, and as a help to a
holy life; thus I overcome my former pains [i.e. the pains of
hunger], and give not rise to new [4.e. those which come from
indulgence of the appetite]. Thus I shall live, I shall be
blameless, and my dwelling happy.”

This grace is an elaboration of the sentiment expressed in
the homely phrase, “eat to live, do not live to eat.”” As
Charles Lamb observes in his Essays of Elia, “ The proper
object of the grace is sustenance, not relishes; daily bread,
not delicacies; the means of life, and not the means of
pampering the carcass.” The Buddhists do not confine the
custom of saying grace to dinner; they have a grace for each
of the four requisites of a priest. First for robes, for food
(as above), for a place of abode and the like, such as beds,
chairs, etc., and for medicines and the like. They are as
follows :

For robes: Patisankha yoniso civaram patisevimi ydvad
eva sitassa patighitiya unhassa patighdtiya damsamakasa-
vitatapasirimsapasamphassinam patighitiya yévad eva hiri-
kopinapaticchddanattham. “In wisdom I wear my robes, as -
a protection against cold, as a protection against heat, as
a protection against gadflies and mosquitoes, wind and sun,
and the touch of serpents, and to cover nakedness.”

For lodging, etc. : Patisankha yoniso sendsanamn patisevAmi

- yavad eva sitassa patighdtiya unhassa patighitiya damsa-

makasavatitapasirihsapasamphassinam patighétdya yévad
eva utuparissiya vinodanam patisallindrdmattham. ¢ In
wisdom I occupy this abode as a protection against cold, as
a protection against heat, as a protection against gadflies and
mosquitoes, wind and sun, and the touch of serpents, to keep
off the inclemency of the seasons, for the sake of seclusion.”

For medicines, etc: Patisankhi yoniso gilanapaccaya-
bhesajjaparikkhéram patisevimi yAvad eva uppannénarn vey-
yébidhikénam vedandnam patighitdya abhyipajjhaparama-
tayati. “In wisdom I take medical requisites and drugs, for
the cure of sickness and the ills that arise therefrom, to
secure the blessing of freedom from suffering.”





