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PREFACE

§ 1. MSS. anp Epirions.

It is now more than fifty years since Fausboll published
his editio princeps of the Dhammapada, with copious
extracts from the commentary and a Latin version of the
text.! For this work (a remarkable production, if we
consider the early age of Pali scholarship at the time of
its appearance) three MSS. in Sinhalese characters were
used, and to such good purpose that what may be called
the standard text of the Dhammapada was once and for
all constituted. It is true that quite lately the same dis-
tinguished scholar brought out a fresh edition of the
Dhammapada,? but the somewhat Procrustian treatment
of the text in order to make the verses run more smoothly
seems a little audacious in the face of the Magadhi theory,
and the fact that a system of Pali metrics based upon a
complete examination of all the existent Gathas is still to
be written.®> The chief value of the new edition rests upon
the copious parallels and cross-references given in the
footnotes to other Pali and Sanskrit texts and to European
works on Buddhism.

The edition of 1855 has formed the basis for many

1 Dhammapadam. Ex tribus codicibus Hauniensibus Palice edidit,
Latine vertit, Excerptis ex Commentario Palico Notisque illustravit
V. Fausboll. Hauniae, 1855.

2 The Dhammapada, edited a second time with a literal Latin trans-
lation and notes for the use of Pali students. London, 1900. Biblio-

graphy, pp. ix-xi.
3 See Rhys Davids’ remarks in the Introduction to Digha II.
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vi Preface

translations, among which that of Dr. K. E. Neumann'
claims special attention, based as it is upon a very wide
knowledge of the Buddhist Canon. It has, however, long
been felt that a complete edition of the Pili commentary
was an indispensable preliminary to a thorough under-
standing of the text, and also of the standpoint from which
an orthodox Buddhist regards the sayings of the Teacher.
It was, therefore, with great pleasure that I undertook at the
request of Prof. Rhys Davids the task of editing the
voluminous Atthakatha, for the first time in a complete
form in the Roman character. Two or three editions in
Sinhalese and Burmese print have already appeared since
1855, for the work as a collection of legends enjoys among
adherents of Buddhism a popularity second only to that of
the Jatakas.2 These editions are, as a rule, very good,
being practically equivalent to good MSS. It was from
one of these, the Sinhalese edition of 1886,% that a complete
copy was made by the late Dr. H. Wenzel, whose death
robbed Pali and Tibetan scholarship of a patient and gifted
investigator. This copy forms the basis of the present edition.

The following MSS. have been collated for the first
volume :

C. (in possession of Prof. Rhys Davids)—foll. ne (315),
nine lines to the page, 20§ (writing 18}) by 2 (14). This
is a MS. of the whole work.

C* (Rh. D.)—foll. dhau (802), 10 lines, 17§ (writing 15%)
by 2% (18). Also a complete MS.

K. Fragments of Kambodian MSS. in the British
Museum, Bibliothéque Nationale, Paris, and Tibingen
University Library. These fragments are of different ages
and hands, but are all similar in their reading of the text.
Judging from the difference in the numbering, the frag-

1 Der Wahrheitpfad. Aus dem Pali, in den Versmaassen des Orig.
itbers. von K. E. N. Leipzig, 1893.

2 See, for example, Wickremasinghe’s catalogue of printed Sinhalese
books in the British Museum, p. 11, No. xiii. ; p. 134, No. viii. ; also
Nos. xii., xiii., xvii., and p. 145, No. viii.; and Beal’s preface to his
translated selections from the allied Chinese anthology.

3 Ed. Gunaratana Mulleriyave. Colombo.
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ments seem to have been taken from distinet MSS.; in
some cases, however, it would seem that the copyist had
in view to write only a portion of the work, as when a
fragment of a later portion of the work commences with
Ka. ‘These fragments are extremely interesting; they
nearly always give sense, and, where they do not, give
a clue to the right reading. They are, on the whole, more
diffuse than the Sinhalese texts,! but, on the other hand,
often omit gha, vatva, pucchi, ete., where the other MSS.
retain them. Where a Jataka occurs imbedded in the text,
these fragments give a reading closer to that of Fausboll’s
edition of the Jatakas than to that of the present text.
The spelling is often of a rude description, consonants
being frequently doubled, as in aggamasi for agamasi,
Uddena for Udena,? nibbutto for nibbuto, etc. The cerebrals,
are rather avoided than otherwise, and ! often takes the
place of I, which also occurs in the Sinhalese MSS. The
distinctions of long and short ¢ and u are not strictly
adhered to, and, as in the Sinhalese MSS., the short vowel
with 7 often occurs in place of the corresponding long
vowel. So, too, we find “sum for °émsu most frequently,
kuham (=kaham or kuhim), bhiriya (blariya), kapumbiko
(kutimbiko), nha’ for naha’ (sna), by for vy, as in byaijana
for vyaijana. These fragments are as a rule very carefully
corrected, and are written with singular clearness. With
their aid one is in possession of an almost complete
Kambodian version of the text. The fragments used for
the present volume are :

For the comm. on the first two vss. the fragments in the
Bibliothéque Nationale numbered Pali 98-97, giving between
them a continuous text.

For the comm. on vss. 3-8 the British Museum fragment.
MSS. Or 1278—first fragment—Ka to ga =24 leaves.

For the comm. on vss. 8-59 (with the exception of vss.
51-58) the Bibliotheque Nationale fragments from 98
onwards. ‘

1 Cf. Hardy, J.P.T.S., 1902-3, pp. 61 f.
2 But ¢f. Utrayana, J.P.T.S., 1886, p. 4.
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For the comm. on vss. 51-58, a fragment from the
University of Tiibingen.

I have refrained from giving any very partxcular account
of the fragments used, as M. Cabaton, of the Bibliotheéque
Nationale in Paris (to whose courtesy for the use of his
MS. catalogue I am much indebted), gives an exhaustive
account of them in the new Oriental catalogue.

F. What Fausboll gives from his three MSS. in the
Copenhagen Library. Max Miiller in his Introduction to
Rogers’ ‘Buddhaghosha’s Parables,’ says, it is true:
‘Many of these fables had been published in Pali by
Dr. Fausboll, at the end of his edition of the “ Dhamma-
pada”; but as the MSS. used by him were very defective,
the Pali text of these parables had only excited but had not
satisfied the curiosity of Oriental scholars.” But examina-
tion of Fausboll’s readings shows that his MS.! of the
Commentary was quite good, and that the greater part of
the defects are due more to misreading of the text than to
badness of the MS. itself. Sinhalese MSS., as a rule, are
very well written, but the characters are extremely small,
added to which the ligatures are often very hard to make
out, and many of the letters have great similarities. Con-
fusions of the n and ¢ and of m, ¢, and v, account for a
great number of the errors in F.; ddh is often given
where we should read ¢, as in vaddhati, the case of most
frequent occurrence. What a good Pali scholar could do
with F. was shown by the late H. C. Warren, who in
his ¢ Buddhism in Translations’ has given versions of some
of the tales (222-6, 264-7, 881-8, 430-3, 451-81). As to
the Burmese version which Rogers used, it seems merely
to have been a compilation of not much worth, giving some
of the more popular tales in a concise form. There are 302
tales in the whole work ; Rogers gives versions of 29, and
this in the space of 191 pages.

B. A Burmese edition of the whole work printed at

1 Pref. vii. : ‘ Que ex commentario Buddhaghos® excerpsi, quum
uno tantum codice confidendum sit. . . .’
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Rangoon.! This I have collated word for word ; its readings
are almost exactly the same as those of K. The same holds
good to a great extent of an India Office Burmese MS.,
which has been collated for the third volume, where an
account of it will be given.

S. A very good Sinhalese edition by W. Dhammaéananda
Thera and M. Nanissara Thera, printed at Colombo in 1898.
Tt has proved of the greatest assistance in the correction of
the text, and is in every respect an admirable piece of
work.

A still more recent text of great excellence is that which
is being brought out by Dipaiikara and Dharmasena. The
first part (containing the first Vagga) came out in 1905
(Vidyaprakasa Press, Ambalamgoda), and has been con-
sulted on points of difficulty. A feature of this edition
consists in the short notes on crucial points appended to
the volume. A work of great interest, which it is to be
hoped some Sinhalese savant will take up, would be an
edition of the ancient Sinhalese glossary to our Atthakatha,
about a thousand years old, mentioned by Louis de Zoysa
in his catalogue of MSS. in the temple-libraries of Ceylon
(1885). For the interpretation of difficult words such a
work should prove of much value.

§ 2. CHARACTER OF THE COMMENTARY.

The work itself is styled ‘Dhammapada Commentary,’
but the Commentary plays but a small part in comparison
with the bulk of the illustrative tales.?2 The scheme of the
work is shortly as follows: First comes the quotation of a
word or two of a verse in the Dhammapada itself. Then
we are given the name of the place in which the verse was
uttered, and of the person or persons concerning whom it

1 1908; ed. by U. Yan.

2 So in the Mahavastu, which calls itself a Vinaya work, the illustra-
tive stories have quite eclipsed the canon law which a Vinaya ought to
contain. I am indebted to Professor Rhys Davids for calling my
attention to this point.
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was spoken. Then comes the narrative! giving the story
of the persons in question, ending with a quotation of the
verse or verses in ectenso by the Buddha himself. This is
followed by a word-for-word commentary put into the
mouth of the Teacher. As a result of the Dhammadesana,
80 many become Sotdpannas or Arahats, etc., as the case
may be. The narrative is often followed by a subsidiary
narrative, setting forth the person’s doings in a former
birth. The whole work constitutes a species of Buddhist
‘Acta Sanctorum,” enforcing by multitudinous concrete
examples the theory of Karma laid down in. the funda-
mental text with which the Dhammapada opens ¢ Mano-
pubbafigami dhamma.’ As &n illustration, a résumé of the
first story is here subjoined.

Story oF CAKXHUPALA.

A householder, Mahasuvanno by name, pays reverence to
a tree, and makes a vow in its presence. Thereafter his
wife bears him three sons, whom he names *Pailo,’
¢ Cullapalo,” and ‘Mahapalo,” for the tree was protected
(palitam) by him, and the sons are the result. When the
sons grow up, marriages are contracted for them by their
elders.

At this time the teacher was living at the Jetavana
monastery, whick Anathapindika had caused to be built for
him. To edify his merchant friend, he tells a tale of his
former existence, how he the Buddha had cut off his own
head and suffered other tortures for righteousness’ sake.
As a result of his tale, of the seven millions dwelling at
Savatthi, five become noble disciples, two Puthujjanas.
Now the disciples had two duties—in the forenoon to give
gifts, in the afternoon to go and hear the doctrine, bearing
perfumes, etc., in their hands. Mahapalo, learning whither
they are going, joins their ranks and comes to do reverence
to the Teacher. The Buddha preaches to him the doctrine,

1 Of. the introductory verses of the Manorathapiirani :
Suttdnay pana attha na vina vatthihi ye pakasanti
Tesay pakasanatthay vatthiini pi dassayissimi.
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after hearing which Mahapalo expresses his wish to become
a mendicant. Before doing this, however, he has to go
and obtain the consent of his younger brother. The latter
tries to shake him in his resolution, but in vain, and
Mahapalo after making over all his property to his younger
brother returns to be ordained by the Buddha.

After five years have passed, Mahapélo comes to ask the
Buddha how many are the burdens of the religious life.
He is told two—that of study, and that of contemplation.
The former means the memorizing and teaching of one or
two Nikayos, or of the whole Tipitaka ; the latter is the life
of fasting and temperance which leads to Arahantship, and
this Mahapalo chooses as he is too old for the former. He
then obtains an object of meditation from the teacher, and
sallies forth with sixty disciples. After a journey of twenty
yojanas they reach a large frontier village, and enter it to
beg for alms. The inhabitants give them a friendly
reception, induce them to stay for the three months of
Wass, and build them a Vibara. A physician also offers
hijs services in case of sickness.

Mahapilo now summons his monks and asks them how
they intend spending Wass. They tell him with all the
four Iriyapathas. He commends their resolution, and
admonishes them to be diligent in good works. Himself
he contents with three postures, and he vows not to stretch
his back in repose. After a month of this exercise his
eyes begin to fail and he gets ophthalmia. His disciples
offer to inform the doctor, and to this Mahapalo agrees. A
preparation of oil is sent, and with this he anoints his eyes.
He then goes to the village and meets the doctor, who is
astonished to learn from his patient that his eyes are still
bad. He asks Mahapalo if he has used the prescription
sitting or lying down, but can get no answer out of him.
Going himself to the monastry, he sees that his patient has
not lain down. Frequent remonstrances prove unavailing.
Mahapalo tells the doctor he will deliberate on the matter,
and then see what can be done. Having no kinsmen to
consult, he holds a consultation with his own body, and
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decides that blindness compared with countless transmigra-
tions is as naught ; let the eyes go rather than the Doctrine
be neglected. The doctor consequently gives him up as a
bad job. The night after, Mahapalo loses both his eyes and
the lusts of the flesh, and becomes a Sukhavipassako or
Arahant of the second grade. The villagers come to sympa-
thize with him on the loss of his eyes, and promise that he
shall want for nothing. As Wass is drawing to a close, the
sixty disciples also attain to Arahantship.

At the end of Wass, the sixty express a desire to see the
teacher, and inform Mahapalo. He accedes to their request,
but says that he will come after they have gone, as there
lies before them a wood infested by evil spirits, where a
blind man would only be a hindrance. They must go and
see his youngest brother and tell him what has happened ;
he will then send a guide. So bearing his greetings to the
Buddha and the eighty great Theros they depart, amid
great lamentations on the part of the villagers. Reaching
their destination in safety, they deliver their message. The
brother wishes to send a nephew Palita, but is told that
the road is so dangerous that the nephew must first be
ordained and then sent. After a fortnight’s training, off
goes Palita, and reaches the village in safety. There he
spends a fortnight in attendance on the Thero and then
both set out, Palita holding his uncle’s staff. On their way
they pass through a wood near the village of Katthanagara,
and Palita the younger, charmed by the voice of a maiden
who sings as she gathers sticks in the wood, excuses him-
self for a moment to his uncle, and goes off and breaks the
third Buddhist commandment. The Thero, guessing what
has happened, refuses to take him as a guide, even though
he casts off his monastic garments and offers to accompany
him as a layman. The young man departs weeping and
lamenting his sin.

Meanwhile, Indra’s magic throne shows signs of heat,
and the god looking round about perceives the Thero.
Thinking ‘ My head will split into seven pieces if I help
not this holy man,’ he goes to his rescue, in the guise of a
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wayfarer, and offers to guide him to Savatthi. Through
his magic power, Indra brings the Thero to his destination
that very evening, informs the brother of his arrival, and
then vanishes. Palita’s brother is overjoyed to see the
Thero once more, and gives him two servants to wait upon
him.

In the last watch of the night, Palita rises to pace up
and down in the cloister. As it has rained heavily during
the night, many cochineal insects come up out of the
ground and are unwittingly trampled under foot by him.
The other residents are filled with astonishment and go to
tell the Tathagata how Palita has crushed insects under
his feet. They are asked: ‘ Did you see him doing this ?’
and answer, ‘No.” The Buddha tells them that as they did
not see Palita, so did Palita not see the insects ; he is quite
blameless. The mendicants then ask how it came about
that, though predestined for Arahatship, be became blind ?
This, they are told, is the result of his action in a former
birth, and the story is related. Once upon a time there
lived in Benares a doctor. Going his rounds he once saw
a woman with weak eyes. He asks: ‘ What will you give
me, if I cure you?” She answers: ‘I and my children will
be your slaves.” The doctor gives her a medicine through
one application of which her eyes are made sound. She
now regrets her promise, and when the doctor comes again
she tells him that her eyes are much worse. He sees what
she is up to and determines to make her blind. Going
home, he mixes a preparation, returns, and makes her
anoint her eyes therewith. The woman becomes totally
blind. That doctor was Cakkhupala. ¢Mendicants,” said
the Buddha, ‘the action then performed by my son con-
tinued to dog his footsteps; for the sinful action follows
after him just as the wheel does the foot of the ox that
bears the yoke.” Having told this story and established the
connection, like one sealing an edict with the royal seal
after the wax has been affixed, the King of righteousness
uttered this verse : States spring from mind, ete.

The stories vary in length; some are merely jejune
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accounts evidently manufactured to give a framework to the
verses ; others are long and interesting, containing curious
pieces of folklore, including whole Jatakas. Some of the
stories are very entertaining, such as that of the quarrel of
the two ascetics on p. 89 f., of the recalcitrant donkey on
p. 128 f., of the pork-butcher on p. 125 ff. The second
fasciculus starts with the story of Udena (to whom 8o much
of the ‘ Kathasaritsagara’ is devoted, and who is also the
hero of the Sanskrit drama Ratnavali), which gives us the
roc of the Arabian Nights and Marco Polo, the wooden
elephant filled with armed men, the Indian equivalent of
the Trojan horse,! and the luck-child Ghosaka, who figures
in so many fairy-tales and who is adduced in the Com-
mentary on the Mahavaysa to illustrate the rescuing of
Candragupta in a similar plight by a cowherd (Vaysattha-
pakasini, p. 121 of the edition of 1895). In the tale of
Cullapanthaka we find the King of Benares wandering
about incognito like Haroun Alraschid in order to learn the
candid opinion of his subjects. The story of Sangharak-
khita (p. 300 #.) is possibly the parent of the story whose
successive modifications in its transit from land to land
have been so charmingly described by Max Miller. The
Vididabha-vatthu (p. 8337 #.) has a historical importance
of a Homeric type in its account of the destruction of the
Sakiyas. The story of Visakha is well known through
Mr. Warren’s spirited translation ; in it we find a delightful
picture of the finest type of Indian womanhood. The last
tale of the present instalment gives a vivid account of
the quarrel between two friends, one a Bauddha, the other
a Jaina. Like the Jataka book, which it so much re-
sembles, the work is a perfect mine of curious information
on ancient India.

§ 8. DATE AND AUTHORSHIP OF THE WORK.

On p. 127 we have a quotation from the Milindapaiiha
(ed. Trenckner, 67-8) which enables us to date the work
roughly in the one direction. Professor Rhys Davids in

1 See Rhys Davids’ Buddhist India, p. 5.
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his Introduction to ‘The Questions of King Milinda '’
(S.B.E. xxxv.) has pointed out (p. xv.) that ‘ when Bud-
dhaghosa wrote his great works—that is, about 430 a.p.—
he had before him a book giving the conversations between
Milinda and Nagasena.” So it has been with our author,
who is said by tradition to have been Buddhaghosa, though
this, as in the case of the Jataka Commentary, is open to
question (see infra). ‘Milinda’ reigned °probably from
about 140 to about 115, or even B.c. 110’ (xxiii.). And if
the Milindapafiha was written ‘ when the memory of the
actual facts of Menander’s reign was fading away—that is,
some generations after his death’ (xxv.)—then we must
give the Dhammapadatthakatha a date which is certainly
A.D., for it would be some time before the famous ¢ Ques-
tions * would come to rank as canonical.

If we compare the present work with the Chinese book
translated in Beal's ‘Dhammapada from the Buddhist
Canon,’! we are at once struck by the fact that, just as the
sections and the verses show a great difference in arrange-
ment, 8o, too, is it with the tales. In Beal there is only one
story (p. 94), which corresponds to a story in the present
volume, and that is the tale of Putigattatissatthera, which
appears in the Dandavagga in Beal and in the Cittavagga in
our book. The Chinese version is much more ornate and
miraculous ; added to this the jatakas told to account for
the unfortunate condition of the Thero are quite different.
The same holds good of another tale common to both, the
story of how Pasenadi, acting on the Buddha’s advice,
reduced his stoutness. This occurs in the Nagavagga of
the Pali, in the Pakinnavagga of the Chinese. The

1 Long ago in his Hibbert Lectures (London, 1881, pp. 200-204)
Professor Rhys Davids criticised this title. He showed, by a detailed
analysis, that only about 13 per cent. of the Pali verses are repre-
sented in the Chinese. And he suggested, very appositely, that if any-
one were to publish, with illustrative stories, some of the hymns
common to ¢ Hymns Ancient and Modern’ and other hymn books, and
were to call his book ‘Hymns Ancient and Modern,’ he would run
great risk of falling into the clutches of the law.
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story itself is extremely similar in both versions, probably
on account of the prosaic nature of the subject. Beal tells
us that the original of his translation was brought from
India in 228 a.p. The existence of some form of these two
tales before this date may therefore be assumed, though this
does not take us very far. All that we can affirm is that the
Indian original of the Chinese anthology and the Pali com-
mentary both drew their stories from a common source, as in
the case of the Sangharakkhita Vatthu and the Paficatantra
story, but applied them to different verses. When we con-
sider that the method of arrangement is different in the
Pali and Chinese books, we feel bound to assume at
least two different diaskeuasts, and again, perhaps, two
different commentators. The verses would be selected from
the Buddhist seriptures according to the different schools,
while the illustrative stories and the explanations might be
added later from a common source consisting of Vinaya
and fable literature. As to a Sanskrit ‘recension’ of
the Dhammapada and its relation to the Pali, it would
be premature to speak, however, as much fresh light
is needed, and there are indications that valuable in-
formation may be obtained from Turfan. Dr. Pischel,
in his article ‘ Die Turfan-Recensionen des Dhammapada,’
has given some most interesting specimens of a Sanskrit
text of certain verses (Sitzungsberichte der Koniglich-
Preussischen Akademie der Wissenschaften, 1908, xxxix.).
It is instructive, for example, to find the reading yodhctha
confirmed by the Turfan MS. and the Petakopadesa, as it
already is by our commentator, in verse 40 (see p. 816 of
the Dhammapadatthakatha), where Fausboll read yojetha.
The same scholar has promised further communications,
which will be welcomed by students of Buddhism.!

We now come to the question of the authorship of our
Commentary. The stories are ascribed to Buddhaghosa,
with the exception, of course, of the jatakas, which, like

L Dr. Pischel’s lamented death, which occurred while these sheets

were passing through the press, has frustrated all hopes of further
contributions from his gifted pen.
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the word-for-word commentary, are put into the mouth of
the teacher. Now, it is admitted that the Manoratha
Purani is the work of Buddhaghosa ; but if one compares
its text of, say, the story of Ghosaka as given by Hardy in
the J.R.A.S. with ours, there are such differences that our
work cannot be said to be by the same author. And, again,
if Buddhaghosa is the author of the Commentary on the
Jataka (against which see Rhys Davids, ¢ Jataka,” Introduc-
tion, p. 65), how is it that our Commentary gives a wrong
reference ? The passage in question is on p. 285 of our
edition, where the Cullasukajataka is referred to the
Dasanipata. It is in the Navanipata of Fausboll’s edition.
One would feel more inclined to attribute to Buddhaghosa
only the word-for-word commentary, and the work as we
possess it to a later redactor. Internal evidence proves
that the word-for-word commentary could never have been
uttered by the Buddha ; later on, for example, we shall
find a reference in it to the Mahavihara of Sinhalese
history, whose existence could only have been known of by
the Buddha through a special prophetic vision. The
word-for-word commentary is all that one could credit
Buddhaghosa with from the language of the introductory
verses (p. 2).

In conclusion, I beg to tender my thanks to the
administrators both of the Moray Research Fund of
Edinburgh University, and of the Max Miiller Fund in
Ozxford, through whose generosity I was enabled to prose-
cute the studies necessarily preliminary to this edition.
To Professor Rhys Davids I am specially indebted for the
loan of books and MSS., and for much valuable criticism
and advice; and my thanks are due to Dr. Barnet of the
British Museum, the Librarian of Tiibingen University,
and M. Cabaton of the Bibliotheque Nationale, for their
courtesy in enabling me to make use of the MSS. of their
respective libraries. I am also much indebted to the
Government of India for procuring me, at much trouble
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and expense, Kambodian MSS. from the Bibliothéque
Nationale at Paris.

§ 4. TaLEs wHICH HAVE BEEN TRANSLATED IN WoRks
OTHER THAN RoOGERS.

1. Cakkhupilattheravatthu. Louis de la Vallée-Poussin,
Godefroy de Blonay. Contes Bouddhiques. Légende de
Cakkhupala. Revue de U'Histoire des Religions, Paris,
1892, pp. 180-198.

2. Matthakundalivatthu. Translated by the same in
the same number of the Revue, pp. 193-200.

8. Kosambikabhikkhunan Vatthu. Translated by the
same in the Revue for 1894, pp. 829-387.

4. Vidudabhavatthu. Translated ibidem, pp. 195-211.

5. Patipujikakumarikavatthu. Translated by Warren,
¢ Buddhism in Translations,” pp. 264-267.

6. Visakhavatthu. Translated by Warren, pp. 451-481.

7. Godhikavatthu. Translated by Warren, pp. 880-888.

8. A translation of part of the commentary on the first
verse of the second Vaggo will be found in the J.R.4.S.
for 1898, pp. 741-794, by E. Hardy. This is a most
interesting article, as it gives side by side with our text
that part of the Manoratha-Parani which deals with the
story of Ghosaka.

9. Jatakas imbedded in the work will be found trans-
lated either in Rhys Davids (as far as they are contained
in his ‘ Buddhist Birth Stories,” London, 1880), or in the
Cambridge translation. Exact references to Fausboll’s
edition will be found in the notes.



10.

11.

12.

13.

14.

List of Vatthus

I. Yamakavaggo

. Cakkhupalatthera-vatthu

Matthakundali-vatthu
Thullatissatthera-vatthu
Kaliyakkhini-vatthu

Kosambaka-vatthu

. Ciulakala-Mahakala-vatthu

Devadatta-vatthu
Aggasavaka-vatthu
Nandatthera-vatthu
Cundasitikarika-vatthu
Dhammikaupasakassa-vatthu
Devadattassa-vatthu
Sumanadeviya-vatthu

Dvesahayakabhikkh@inam-vatthu

End of Yamakavaggo

End of Volume I, part 1

25

37

45

66

77

83

115

125

129

133

151

154


































































































































































































































































































































































































































































































