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SOME years ago the late Dr. Trenckner made a transcript of an important Pali work, the
commentary on the Anguttara Nikaya, called Manoratha Piurani (“Wish-Fulfiller”), written by the
great Buddhist commentator, Buddhagosha. When this work is added, by-and-bye, to the list of Pali
Texts already published, its value, as a further contribution to our knowledge of early Buddhism,
will hardly need putting forward—the book will speak for itself. Meanwhile, as it has not yet been
edited, the following short extract from the Text, accompanied by a translation, may not be without
interest.

The chapter chosen illustrates the working of the great Buddhist reformation, in its original
strength and freshness. It deals with certain contemporary disciples of Gotama, whose names appear
in a section of the first Nipata of the collection of Suttas called the Anguttara Nikaya. Here we find
a list of thirteen women-disciples, who, after entering the Order of “Bhikkhunis,” exercised great
influence, either by their teaching or the holiness of their lives.

In Gotama’s discourse the disciples are named in turn, and the virtue that distinguishes each one
is pointed out. The commentator adds, beneath every name, an account of the disciple’s life,
dwelling particularly on that part of her career in which she earned the “high place” assigned to her
by the Master.

The sources from which the following portion of the Text has been taken are:—

1. Dr. Trenckner’s beautifully clear and exact transcript of a MS. in the Sinhalese writing which
he collated with a Burmese MS. of Nipatas, 1-3. (Both the above MSS. are in the India Office
Library, Nos. 30 and 31, Phayre Collection.)

This transcript is referred to in the footnotes under the initials T.I., where readings differ.
2. A Siihalese MS. very kindly lent me by Dr. Morris (referred to as S.M.).

In the collection of Burmese MSS. at the British Museum there is a Tika (sub-commentary) on
the Manoratha PiiranT —or rather on a part of it, viz, the first Nipata.

The comments on the chapter in question consist chiefly of paraphrases of the expressions used
by Buddhagosha, and brief explanations of the scripture verses quoted by him in his account of the
thirteen Theris. There are also touches of extra detail added to a few of the stories. From the
references made to other canonical works, the Tika would seem to be written for readers well versed
in the Scriptures; and the meaning is apt to be a little obscure in places. It must be said too that, in
this case, any difficulties, as far as the matter is concerned, are added to by the manner of the
copying, for the sameness of the Burmese character lends itself to confusion, unless the rounded
letters are finished off clearly and exactly; and the Tika betrays a rather careless hand.

It has been very easy to correct doubtful readings in the Trenckner transcript, by means of
comparison with Dr. Morris’s MS. In nearly every case these readings are evidently mere copyists’
blunders, which Trenckner has already noted as such, by underlining. Differences in the sense are
so rare that the MSS. may almost be said to be, word for word, the same.



With regard to my own translation, I have made it as literal as I could, trying to reflect faithfully
all the small shades of meaning in the original. In all passages where I met with difficulties, I have
referred them to Professor Rhys Davids, feeling that I can thus justify myself in placing my work
(imperfect as it would have been, without his most kind help) before readers whom the subject may
interest.

[This paper was prepared for the Ninth Congress of Orientalists held in London in 1892; and an
abstract of it was read at the Congress. The Publication Committee being unable, for want of funds,
to print it, the Council of the Royal Asiatic Society was kind enough to order its publication in this
Journal.]

[Manoratha Piirant on Anguttara, 1. 14. 5.]1
1. Mahapajapati Gotami.

Theripaliya pathame yadidam mahapajapatigotamiti mahapajapatigotami theri rattaifilinam
aggati dasseti. Tassa pafihakamme pana ayamanupubbikatha — ayam kira padumuttarabuddhakale
hamsavatiyam kulagehe patisandhim ganhitva aparena samayena satthu dhammadesanam sunanti
sattharam ekam bhikkhunim rattanfiiinam aggatthane thapentam disva adhikarakammam katva tam
thanantaram patthesi. Sa yavajivam danam datva silam rakkhitva tato cuto devaloke nibbattitva
pana ekasmim buddhantare devalokato cavitva baranasiyam paficannam dasisatanam jetthakadast
hutva nibbatti. Atha vassiipanayikasamaye pafica paccekabuddha nandamulakapabbharato isipatane
otaritva nagare pindaya caritva isipatanameva gantva “vasstipanayikakutiya atthaya hatthakammam
yacissama’ti cintesum. Kasma? Vassam upagacchantena hi nalakapatipadam patipannenapi
paiicannam chadananam afifatarena chadanena channe sadvarabaddhe senasane upagantabbam.
Vuttaiihetam “na, bhikkhave, asenasanikena vassam upagantabbam, yo upagaccheyya, apatti
dukkatassa’ti (mahava. 204). Tasma vassakale upakatthe sace senasanam labhati, iccetam kusalam.
No ce labhati, hatthakammam pariyesitvapi katabbam. Hatthakammam alabhantena samampi
katabbam, na tveva asenasanikena vassam upagantabbam. Ayamanudhammata. Tasma te
paccekabuddha ‘“hatthakammam yacissama”ti civaram parupitva sayanhasamaye nagaram pavisitva
setthissa gharadvare atthamsu. Jetthakadast kutam gahetva udakatittham gacchantt paccekabuddhe
nagaram pavisante addasa. Setthi tesam agatakaranam sutva “amhakam okaso natthi, gacchantt’ti
aha.

Atha te nagara nikkhante jetthakadasi kutam gahetva pavisanti disva kutam otaretva vanditva
onamitva mukham ukkhipitva, “ayya, nagaram pavitthamattava nikkhanta, kim nu kho”ti pucchi.
Vasstpanayikakutiya hatthakammam yacitum agatamhati. Laddham, bhanteti? Na laddham
upasiketi. Kim panesa kuti issareheva katabba, udahu duggatehipi sakka katunti? Yena kenaci sakka
katunti. Sadhu, bhante, mayam karissama, sve mayham bhikkham ganhathati nimantetva puna
kutam gahetva agamanatitthamagge thatva agatagata avasesadasiyo “ettheva hotha”ti vatva
sabbasam agatakale aha — “amma, kim niccameva parassa dasikammam karissatha, udahu
dasibhavato muccitum icchatha”ti. Ajjeva muccitum icchama, ayyeti. Yadi evam, maya
paccekabuddha hatthakammam alabhanta svatanaya nimantita, tumhakam samikehi ekadivasam
hatthakammam dapethati. Ta “sadh@i”ti sampaticchitva sayam atavito agatakale samikanam
arocesum. Te “sadht’ti jetthakadasassa gehadvare sannipatimsu.

Atha ne jetthakadast “sve, tata, paccekabuddhanam hatthakammam detha”ti anisamsam
acikkhitva yepi na katukama, te galhena ovadena tajjetva sabbepi sampaticchapesi. Sa punadivase
paccekabuddhanam bhattam datva sabbesam dasaputtanam safifiam adasi. Te tavadeva aranfiam

' All Pali passages were taken directly from the 6™ council edition published by VRI, Igatpuri, India.
http://www.tipitaka.org/ The tracts used by Mabel Bode differ in various ways, e.g., word separation, punctuation,
and sometimes spelling




pavisitva dabbasambhare samodhanetva satam satam hutva ekekam kutim cankamanadiparivaram
katva maficapithapaniya-paribhojaniyadini thapetva paccekabuddhanam temasam tattheva
vasanatthaya patinfiam karetva varabhikkham patthapesum. Ya attano varadivase na sakkoti, tassa
jetthakadasi sakagehato niharitva deti. Evam temasam patijaggitva jetthakadast ekekam dasim
ekekam satakam sajjapesi, pafica thiillasatakasatani ahesum. Tani parivattapetva pafcannam
paccekabuddhanam ticivarani katva adasi. Paccekabuddha tasam passantinamyeva akasena
gandhamadanapabbatam agamamsu.

Tapi sabba yavajivam kusalam katva devaloke nibbattimsu. Tasu jetthika tato cavitva baranasiya
avidiire pesakaragame pesakarajetthakassa gehe nibbatti. Athekadivasam padumavatiya putta
paficasata paccekabuddha baranasirafiia nimantita rajadvaram agantva kafici olokentampi adisva
nivattitva nagaradvarena nikkhamitva tam pesakaragamam agamamsu. Sa itthi paccekabuddhe
disva sampiyayamana sabbe vanditva bhikkham adasi. Te bhattakiccam katva gandhamadanameva
agamamsu.

Sapi yavajivam kusalam katva devamanussesu samsaranti amhakam satthu nibbattito
puretarameva devadahanagare mahasuppabuddhassa gehe patisandhim ganhi, gotamitissa namam
akamsu. Mahamayaya kanitthabhagint hoti. Mantajjhayaka brahmana lakkhanani parigganhanta
“imasam dvinnampi kucchiyam vasitadaraka cakkavattino bhavissanti’ti  byakarimsu.
Suddhodanamaharaja vayappattakale ta dvepi mangalam katva attano gharam anesi. Aparabhage
amhakam bodhisatto tusitapura cavitva mahamayaya deviya kucchiyam patisandhim ganhi.
Mahamaya tassa jatadivasato sattame divase kalam katva tusitapure nibbatti. Suddhodanamaharaja
mahasattassa matuccham mahapajapatigotamim aggamahesitthane thapesi. Tasmim Kkale
nandakumaro jato. Ayam mahapajapati nandakumaram dhatiam datva sayam bodhisattam parihari.

Aparena samayena bodhisatto mahabhinikkhamanam nikkhamitva sabbafiflutam patva
lokanuggaham karonto anukkamena kapilavatthum patva nagaram pindaya pavisi. Athassa pita
suddhodanamaharaja antaravithiyamyeva dhammakatham sutva sotapanno ahosi. Atha dutiyadivase
nando pabbaji, sattame divase rahulo. Sattha aparena samayena vesalim upanissaya
kiitagarasalayam viharati. Tasmim samaye suddhodanamaharaja setacchattassa hettha arahattam
sacchikatva parinibbayi. Tada mahapajapatigotami pabbajjaya cittam uppadesi. Tato rohininaditire
kalahavivadasuttapariyosane (su. ni. 868 adayo) nikkhamitva pabbajitanam paficannam
kumarasatanam padaparicarika sabbava ekacitta hutva “mahapajapatiya santikam gantva sabbava
satthu santike pabbajissama”ti mahapajapatim jetthikam katva satthu santikam gantva
pabbajitukama ahesum. Ayafica mahapajapati pathamameva ekavaram sattharam pabbajjam
yacamana nalattha, tasma kappakam pakkosapetva kese chinnapetva kasayani acchadetva sabba ta
sakiyaniyo adaya vesalim gantva anandattherena dasabalam yacapetva atthahi garudhammehi
pabbajjafica upasampadafica alattha. Itara pana sabbapi ekatova upasampanna ahesum. Ayamettha
sankhepo, vittharato panetam vatthu paliyam (ctlava. 402 adayo) agatameva.

Evam upasampanna pana mahapajapati sattharam upasankamitva abhivadetva ekamantam
atthasi, athassa sattha dhammam desesi. Sa satthu santike kammatthanam gahetva arahattam papuni.
Sesa paficasata bhikkhuniyo nandakovadasuttapariyosane (ma. ni. 3.398 adayo) arahattam
papunimsu. Evametam vatthu samutthitam. Aparabhage sattha jetavane nisinno bhikkhuniyo
thanantare thapento mahapajapatim rattafiniinam aggatthane thapestti.

1. Mahapajapati Gotami.

The first of the series of theris (that is to say Maha Gotami) appears as the chief of those who are
great in experience. Without going into the history of her former deeds, it is said that she entered
existence in the time of the Buddha Padumuttara, in a noble family at Hamsavati. Afterwards,
hearing the Teacher discourse upon the Law, and seeing him exalt a certain Bhikkhunt to the chief



place, she, forming a resolve, aspired to the same place. When she had done deeds of charity her
whole life through, and had taken the vow to fulfil the precepts, and had observed the Sabbath, after
a hundred thousand Kappas had passed she was reborn at Benares, being the chief among five
hundred slaves. Now when the Vassa season began, five hundred Pacceka Buddhas came down
from the mountain caves to Isipatana and went about the city for alms. And just as they came to
Isipatana they thought, “We will ask them to make ready a dwelling for us; huts for the Vassa
season.” So, donning mendicant’s robes, and entering the city in the evening, they stood by the gate
of a merchant’s house.

The chief of the women-slaves had taken her water-jar and was going down to the ford for water,
when she beheld the five hundred Pacceka Buddhas entering the city.

The merchant, hearing the (reason of) their coming, said:
“We have no time ! Let them go away.”

Now, as they were departing from the city, the chief slave, bearing her water-jar, was entering
(the city) and saw them. She greeted them and made obeisance to them, covering her face. “Sirs,”
she asked, “Wherefore did you enter the city, and wherefore are you leaving?” “We came to ask that
a dwelling for the Vassa season might be built for us,” they said.

“And have you succeeded, sirs?” she said.
“We have not succeeded, daughter,” they said.

“And these huts that should be built—can they be built only by gentlefolk or by poor folk?” she
asked.

“They can be built by any man soever.”

“Very good, sirs, we will do it,” she said. “Tomorrow receive your food from me.” And having
thus invited them and, she once more took up her water-jar and went away. And, standing on the
path leading to the ford, she said to each one of the slave girls as they came along, “Stay here,” and
when they had all come, she said, “My daughters, will you always do the work of a slave for
another, or do you desire to be freed from slavery?”

“We would fain be free this very day, mother,” they answered.

“If so, get your husbands to labour one day for these five hundred holy ones, who cannot find
labourers and whom I have promised to provide for tomorrow,” she said.

“So be it,” they said.

And, having agreed to this themselves, they told their husbands of it, when they came back from
the forest.

“Very well,” said they, and assembled together at the door of the head-man’s dwelling.

Now the chief woman-slave said to them, “My friends, give your labour to these holy men.” And
pointing out her intention (and scolding with strong admonition those who did not wish to work)
she made them agree.

On the morrow, when she had given a meal to the Pacceka Buddhas, she gave the directions to
all the slaves.

They forthwith went into the forest and brought together building materials, and, dividing into
parties of a hundred; they built, for each Buddha, huts, having first made an enclosure of cloisters.
And they placed furniture, to wit, beds and chairs and drinking-water, there, and caused the
Buddhas to take a vow to dwell there three months.



And they appointed an order of feeding them, and if any man were not able (to do so) when his
turn came, food was brought to him from the house of the chief slave, that he might give it.

And, having thus fed them for three months, the chief woman-slave made each one of the
women-slaves take off one cloth garment. There were five hundred thick cloths; and having caused
these to be exchanged, she bought for each of the five hundred holy ones three robes. And then
before the very eyes of the women, the five hundred Pacceka Buddhas rose into the air and passing
through the air, returned to the mountain Gandhamadano and all these women, having spent their
life in good deeds, were reborn in the Deva heaven. But the chief one, vanishing from thence, was
reborn at a village of weavers near Benares, in the house of a master-weaver.

Now, on a certain day, five hundred young Buddhas came to Benares, invited by the king, and
when they had come to the gate of the palace, looking about and seeing no one there, they turned
back, and, setting forth by the city gate, they reached the village of weavers.

This woman, seeing the Buddhas and saluting them in a friendly way, gave them food.
They, after taking their meal in due manner, returned forthwith to Gandhamadano.

And the woman, after leading a virtuous life, and passing through deva worlds and the world of
men, was reborn, just before our Teacher, re-entering life in the dwelling of the eminent
Suppabuddho.

Her family name was Gotami. She was the younger sister of the celebrated Maya. The Brahmins,
who were learned in spells, having perceived the signs of greatness in these two, prophesied that the
children conceived by them would be universal monarchs.

The great King Suddhodano, holding a great festival at his coming of age, brought the two sisters
home to his own palace.

Afterwards our Bodhisat vanished from the Tusita heaven and re-entered existence in the womb
of Maya. Maya, dying on the seventh day after his birth, was born again in the Tusita heaven. King
Suddhodana raised Pajapati (aunt of the Blessed One) to the place of Queen-consort. At this time
the young prince Nanda was born. Pajapati, handing Nanda over to a foster-mother, continued to
tend the Bodhisat.

Later on, when the Bodhisat had secluded himself from the world and attained wisdom, doing
good to mankind, and had, in due course, reached the town of Kapila, he entered the city, seeking
alms.

Now his father, the great king, having heard him preach the Law even on the high road, became
converted. On the second day Nanda embraced the ascetic life, and on the seventh day Rahulo.

Afterwards the Blessed One took up his abode in a turretted hall near Vesali. At this time the
great King Suddhodana died, having attained to Arahatship under the royal white umbrella.

Then Pajapati conceived the thought, of entering the religious, life. And afterwards, at the end of
the Ralahavivada-Sutta, or Discourse on the strife and contention on the banks of the river Rohini,
Pajapati set out, attended by five hundred young maidens, who had become converted, and who had
come, all of one accord, to Pajapati, thinking, “we will enter the religious life under the Teacher.”
And placing Mahapajapati at their head, and going to the Teacher, they craved that they might enter
the Order.

But even this woman Pajapati, the first time she besought the Teacher that she might enter the
Order, did not gain her desire.

Therefore, sending for the barber, she caused her hair to be cut off, donned the yellow robe, and
taking all these Sakya women with her, she went to Vesali, and got the Thera Ananda to entreat the



Holy One for her. And she did succeed in entering the religious life and receiving ordination,
subject to the eight chief laws.

And all the other women received ordination at the same time.
This is a brief summary, as the story is related in full in the Canon.”

When thus admitted to the Order, Pajapati, having approached the Teacher and made obeisance
to him, stood on one side. And the Teacher preached the Doctrine to her, and this woman, instructed
by the Teacher in ecstatic meditation, attained to Arahatship. And the other five hundred nuns, at
the end of the discourse to Nandaka attained to Arahatship. Thus did this story arise.

Afterwards, the Teacher, seated at Jetavana, when assigning places to the Bhikkhunis, exalted
Pajapati to the chief place among those who are great in experience.

2. Khema. >

Dutiye khemati evamnamika bhikkhuni. Ito patthaya ca panassa pafihakamme
ayamanupubbikathati avatva sabbattha abhintharam adim katva vattabbameva vakkhama.

Atite kira padumuttarabuddhakale hamsavatiyam ayam parapariyapanna hutva nibbatti.
Athekadivasam tassa bhagavato aggasavikam sujatattherim nama pindaya carantam disva tayo
modake datva tamdivasameva attano kese vissajjetva theriya danam datva “anagate buddhuppade
tumhe viya mahapafniia bhaveyyan” ti patthanam katva yavajivam kusalakammesu appamatta hutva
kappasatasahassam devamanussesu samsaranti1 kassapabuddhakale kikissa kasirafifio gehe
patisandhim gahetva sattannam bhagininam abbhantara hutva visativassasahassani geheyeva
komaribrahmacariyam caritva tahi bhaginthi saddhim dasabalassa vasanaparivenam karetva ekam
buddhantaram devamanussesu samsaranti imasmim buddhuppade maddaratthe sagalanagare
rajakule patisandhim ganhi, khematissa namam akamsu. Tassa sarfravanno suvannarasapifijaro viya
ahosi. Sa vayappatta bimbisararafifio gecham agamasi.

Sa tathagate rajagaham upanissaya veluvane viharante “sattha kira rupe dosam dasseti’ti
ripamadamatta hutva “mayhampi ripe dosam dasseyya”ti bhayena dasabalam dassanaya na
gacchati. Raja cintesi — “aham satthu aggupatthako, madisassa ca nama ariyasavakassa aggamahest
dasabalam dassanaya na gacchati, na me etam ruccati’ti. So kavihi veluvanuyyanassa vannam
bandhapetva “khemaya deviya savaniipacare gayatha’ti aha. Sa uyyanassa vannam sutva gantukama
hutva rajanam patipucchi. Raja “uyyanam gaccha, sattharam pana adisva agantum na labhissas1’ti
aha. Sa ranfio pativacanam adatvava maggam patipajji. Raja taya saddhim gacchante purise aha —
“sace devl uyyanato nivattamana dasabalam passati, iccetam kusalam. Sace na passati, rajanaya
nam dassetha’ti.

Atha kho sa devi divasabhagam uyyane caritva nivattanti dasabalam adisvava gantum araddha.
Atha nam rajapurisa attano aruciyava devim satthu santikam nayimsu.

Sattha tam agacchantim disva iddhiya ekam devaccharam nimminitva talavantam gahetva
bijjamanam viya akasi. Khema devi tam disva cintesi — “manamhi nattha, evarlipa nama
manamadam hi nissaya papacittassa vasena nattha”ti tam nimittam gahetva tameva itthim
olokayamana atthasi. Athassa passantiyava tathagatassa adhitthanabalena sa itthi pathamavayam
atikkamma majjhimavaye thita viya majjhimavayam atikkamma pacchimavaye thita viya ca

? Vinaya, Texts III. 320-327.

? The whole of this story recurs in different wording in the Paramattha Dipani on Therf Gatha 139-144 (pp. 126 foll. Of
Prof. Edward Miiller’s forthcoming edition for the Pali Text Society).



valittaca palitakesa khandaviraladanta ahosi. Tato tassa passantiyava saddhim talavantena
parivattitva paripati. Tato khema pubbahetusampannatta tasmim arammane apathagate evam cintesi
— “evamvidhampi nama sarfram evarlipam vipattim papunati, mayhampi sariram evamgatikameva
bhavissati’ti. Athassa evam cintitakkhane sattha imam dhammapade gathamaha —

“Ye ragarattanupatanti sotam,
Sayamkatam makkatakova jalam;
Etampi chetvana vajanti dhira,
Anapekkhino sabbadukkham pahaya™ti.

Sa gathapariyosane thitapade thitayeva saha patisambhidahi arahattam papuni. Agaramajjhe
vasantena nama arahattam pattena tamdivasameva parinibbayitabbam va pabbajitabbam va hoti, sa
pana attano ayusankharanam pavattanabhavam fatva “attano pabbajjam anujanapessami’ti
sattharam vanditva rajanivesanam gantva rajanam anabhivadetvava atthasi. Raja ingiteneva afinasi —
“ariyadhammam patta bhavissat’ti. Atha nam aha — “devi gata nu kho satthudassanaya’ti.
Maharaja, tumhehi ditthadassanam parittam, aham pana dasabalam suditthamakasim, pabbajjam me
anujanathati. Raja “sadhu, devi’ti sampaticchitva suvannasivikaya bhikkhuniupassayam upanetva
pabbajesi. Athassa “khematherT nama gihibhave thatva arahattam patta”ti mahapafinabhavo pakato
ahosi. Idamettha vatthu. Atha sattha aparabhage jetavane nisinno bhikkhuniyo patipatiya thanantare
thapento khematherim mahapanfianam aggatthane thapesiti.

2. Khema.

In the second Sutta the name Khema means the Bhikkhunt so called. Now henceforth, without
going into the history of their former deeds, I will say only whatever ought to be otherwise said,
beginning (in the case of each one) from her first resolve.

It is said that, in days gone by, in the time of the Buddha Padumuttara, this woman was reborn, a
native of the city Hamsavati.

Now, one day, seeing the thera Sujata, one of the two chief disciples of that Blessed One, going
his round for alms, she gave him three sweetmeats. And that very day, she had her own hair cut off,
and (bartered it for) gifts which she gave to the thera, uttering the prayer: “Hereafter, at some time
when a Buddha appears in the world, may I become full of wisdom, like you !”

Thenceforth, spending her life zealous in good works, and wandering from world to world
among gods and men for a hundred thousand @ons, she re-entered existence, at the time of the
Buddha Kassapa, in the palace of Kiki, King of Kas1, as one among seven sisters; and for twenty
thousand years she lived there a life of chastity, and, with her sisters, had a dwelling place built for
the Blessed One.

Then, having passed the interval between that time and the birth of the next Buddha, wandering
from life to life in the worlds of gods and men, she was reborn, in the time of this our Buddha, in
the royal family in the city of Sagala, in the Madda country.

They gave her the name Khema; and her skin was of exceeding beauty, yellow as fine gold.
Now when she had come of age, she entered the household of King Bimbisara.

And it was told her of the Blessed One, who was dwelling in a royal precinct, not far from
Rajagaha: “The Master finds fault with beauty;” so she, being intoxicated with her own loveliness,
and fearing lest he should point out blemishes in her too, would not go to see him.

The king thought to himself: “I am a chief supporter of the Master. Yet she, the consort of so
leading a disciple, does not go to see him who has the ten Powers of Wisdom. I don’t like it!”



So he bade the Court poets compose a poem on the glories of the Veluvana Hermitage, and told
them: “Go and sing that in the hearing of Khema, the Queen.”

She, hearing of the beauty of the Hermitage, was seized with a desire to go there, and asked the
king’s leave.

The king replied: “Go to the Hermitage by all means; but you will not be able to return thence
without paying your respects to the Teacher.”

She made no reply to the king, but started forth on her way.

The king said to the attendants who were going with her: “If the Queen, as she is returning from
the Hermitage, should catch sight of the Blessed One, well and good! But if she does not, do you
point him out to her, in the king’s name.”

Now the Queen, after wandering about the Hermitage during the day, was about to depart,
without having seen the Blessed One. So the royal attendants, against her will, led her into the
presence of the Master.

The Master, seeing her approaching, created, by the power of Iddhi, the form of a nymph of
heavenly beauty, who, holding a palm-leaf, seemed to be fanning him.

Khema, the Queen, beholding this nymph, thought to herself: “Alas! I am undone! —inasmuch
as women of loveliness so divine surround the Blessed One! I am not worthy to be even as their
handmaid. Methinks it is by nothing else but my wicked thoughts that I am undone!”

And, drawing this conclusion, she stood spell-bound, gazing at the woman. And, even as she
gazed, the woman (by the steadfast will of the Tathagata) seemed to pass from her first youth and
change to middle-age, and from middle-age she seemed to pass on to old age, and stood there, with
hair grown grey and teeth become all loose and broken. And then the Queen, still watching, saw her
fall, fan and all, lifeless to the ground.

Then Khema, (since all the causes heaped up in her former existences wrought this result in her,)
thought thus: “So glorious and beautiful a body has fallen thus on destruction! Even to a like end
must this my body come!” And at the moment she was thinking this, the Master uttered this verse of
the Dhammapada:

“They who are slaves to lust drift down the stream,
as the spider down the web he himself has made.
But, parting from it, they forsake the world,

and, with gaze no longer set on life,

they put far from them the pleasures of lust!”

And, at the end of the stanza, she, even as she stood there, acquired the Patisambidhas (the Four
Gifts of Perfect Understanding) and, attained to Arahatship.

Now he who attains to Arahatship while he is yet a layman, must pass away in death that very
day or enter the religious life. She therefore, understanding that the end of her days was near,
thought to herself, “I will ask permission to forsake the world, myself.”

And, making obeisance to the Master, she returned to the palace, and, saluting the king, stood
before him.

The king, feeling from her very manner that she had reached the noble state of Arahatship, said
to her: “Queen, have you then really been to see the Blessed One?”



“Oh great king,” she answered, “What you have seen is of little moment. But to me the Blessed
One has been fully revealed, even to the utmost. I pray you, let me forsake the world!” And the king
granted her request, and sent her in a golden palanquin to the nunnery, where she should dwell.

Now since she, while still a laywoman and called Khema, had attained to Arahatship, it became
noised abroad that she must have been one gifted with great wisdom.

This is the story thus far.

Now afterwards the Master, seated at Jetavana, when assigning places, one after the other, to the
Bhikkhunts, gave to the therTt Khema the chief place among those who are full of wisdom.

3. Uppalavanna.

Tatiye Uppalavannati niluppalagabbhasadiseneva vanpena samannagatatta evamladdhanama
therl. Sa kira padumuttarabuddhakale hamsavatiyam kulagehe patisandhim ganhitva aparabhage
mah3janena saddhim satthu santikam gantva dhammam sunantt sattharam ekam bhikkhunim
iddhimantinam aggatthane thapentam disva sattaham buddhappamukhassa bhikkhusanghassa
mahadanam datva tam thanantaram patthesi. Sa yavajivam kusalam katva devamanussesu
samsarantl kassapabuddhakale baranasinagare kikissa kasirafifio gehe patisandhim ganhitva
sattannam bhagininam abbhantara hutva visati vassasahassani brahmacariyam caritva
bhikkhusanghassa parivenam katva devaloke nibbatta.

Tato cavitva puna manussalokam agacchanti ekasmim game sahattha kammam katva
jivanakatthane nibbatta. Sa ekadivasam khettakutim gacchantt antaramagge ekasmim sare patova
pupphitam padumapuppham disva tam saram oruyha taficeva puppham Iajapakkhipanatthaya
lajasatani ganesi. Tasmim khane gandhamadanapabbate nirodhasamapattito wvutthito eko
paccekabuddho agantva tassa avidure atthasi. Sa paccekabuddham disva Iajehi saddhim
padumapuppham gahetva kutito oruyha Iaje paccekabuddhassa patte pakkhipitva padumapupphena
pattam pidhaya adasi. Athassa paccekabuddhe thokam gate etadahosi — “pabbajita nama pupphena
anatthika, aham puppham gahetva pilandhissam1’ti gantva paccekabuddhassa hatthato puppham
gahetva puna cintesi — ‘““sace, ayyo, pupphena anatthiko abhavissa, pattamatthake thapetum na
adassa, addha ayyassa attho bhavissati’ti puna gantva pattamatthake thapetva paccekabuddham
khamapetva, “bhante, imesam me lajanam nissandena lajagananaya putta assu, padumapupphassa
nissandena nibbattanibbattatthane me pade pade padumapuppham utthahatii”ti patthanam akasi.
Paccekabuddho tassa passantiyava akasena gandhamadanapabbatam gantva tam padumam
nandamiilakapabbhare paccekabuddhanam akkamanasopanasamipe padapufichanam katva thapesi.

Sapi tassa kammassa nissandena devaloke patisandhim ganhi, nibbattakalato patthaya cassa pade
pade mahapadumapuppham utthasi. Sa tato cavitva pabbatapade ekasmim padumassare
padumagabbhe nibbatti. Tam nissaya eko tapaso vasati, so patova mukhadhovanatthaya saram
gantva tam puppham disva cintesi — “idam puppham sesehi mahantataram, sesani ca pupphitani,
idam makulitameva, bhavitabbamettha karanena”ti udakam otaritva tam puppham ganhi. Tam tena
gahitamattameva pupphitam. Tapaso antopadumagabbhe nipannadarikam addasa. Ditthakalato
patthaya ca dhitusineham labhitva padumeneva saddhim pannasalam netva maficake nipajjapesi.
Athassa pufilanubhavena angutthake khiram nibbatti. So tasmim pupphe milate afifiam
navapuppham aharitva tam nipajjapesi. Athassa adhavanavidhavanena kilitum samatthakalato
patthaya padavare padavare padumapuppham utthasi, kunkumarasissa viyassa sariravanno ahosi. Sa
appatta devavannam, atikkanta manusavannam ahosi. Sa pitari phalaphalatthaya gate pannasalayam
ohiyati.



Athekadivasam tassa vayappattakale pitari phalaphalatthaya gate eko vanacarako tam disva
cintesi — “manussanam nama evamvidham riipam natthi, vimamsissami na”’nti tapasassa agamanam
udikkhanto nisidi. Sa pitari agacchante patipatham gantva tassa hatthato kajakamandalum aggahesi,
agantva nisinnassa cassa attana karanavattam dassesi. Tada so vanacarako manussabhavam fatva
tapasam abhivadetva nisidi. Tapaso tam vanacarakam vanamilaphalaphalehi ca paniyena ca
nimantetva, “bho purisa, imasmimyeva thane vasissasi, udahu gamisassi’ti pucchi. Gamissami,
bhante, idha kim karissamiti. Idam taya ditthakaranam etto gantva akathetum sakkhissasiti. Sace,
ayyo, na icchati, kim karana kathessamiti tapasam vanditva puna agamanakale
maggasanjananattham sakhasafinafica rukkhasafinafica karonto pakkami.

So baranasim gantva rajanam addasa, raja “kasma agatosr’ti pucchi. “Aham, deva, tumhakam
vanacarako pabbatapade acchariyam itthiratanam disva agatomhi’ti sabbam pavattim kathesi. So
tassa vacanam sutva vegena pabbatapadam gantva avidiire thane khandhavaram nivesetva
vanacarakena ceva afinehi ca purisehi saddhim tapasassa bhattakiccam katva nisinnavelaya tattha
gantva  abhivadetva  patisantharam  katva  ekamantam  nisidi. = Raja  tapasassa
pabbajitaparikkharabhandam padamiile thapetva, “bhante, imasmim thane kim karoma, gacchama’ti
aha. Gaccha, maharajati. Ama, gacchami, bhante. Ayyassa pana samipe visabhagaparisa atthiti
assumha, asaruppa esa pabbajitanam, maya saddhim gacchatu, bhanteti. Manussanam cittam nama
duttosayam, katham bahiinam majjhe vasissatiti. Amhakam rucitakalato patthaya sesanam
jetthakatthane thapetva patijaggissami, bhanteti.

So rafino katham sutva daharakale gahitanamavaseneva, “amma, padumavati’ti dhitaram
pakkosi. Sa ekavacaneneva pannasalato nikkhamitva pitaram abhivadetva atthasi. Atha nam pita aha
— “tvam, amma, vayappatta, imasmim thane rafina ditthakalato patthaya vasitum ayutta, rafifa
saddhim gaccha, amma”ti. Sa “sadhu, tata”ti pitu vacanam sampaticchitva abhivadetva parodamana
atthasi. Raja “imissa pitu cittam ganhami’ti tasmimyeva thane kahapanarasimhi thapetva abhisekam
akasi. Atha nam gahetva attano nagaram anetva agatakalato patthaya sesaitthiyo anoloketva taya
saddhimyeva ramati. Ta itthiyo issapakata tam rafifio antare paribhinditukama evamahamsu —
“nayam, maharaja, manussajatika, kaham nama tumhehi manussanam vicaranatthane padumani
utthahantani ditthapubbani, addha ayam yakkhini, ntharatha nam maharaja”ti. Raja tasam katham
sutva tunht ahosi.

Athassa aparena samayena paccanto kupito. So “garugabbha padumavati’ti tam nagare thapetva
paccantam agamasi. Atha ta itthiyo tassa upatthayikaya lafijam datva “imissa darakam
jatamattameva apanetva ekam darughatikam lohitena makkhetva santike thapehi’ti ahamsu.
Padumavatiyapi nacirasseva gabbhavutthanam ahosi. Mahapadumakumaro ekakova kucchiyam
patisandhim ganhi. Avasesa ekiinapafcasata daraka mahapadumakumarassa matukucchito
nikkhamitva nipannakale samsedaja hutva nibbattimsu. Athassa “na tavayam satim patilabhatiti
natva upatthayika ekam darughatikam lohitena makkhetva samipe thapetva tasam itthtnam safifiam
adasi. Ta paficasatapi itthiyo ekeka ekekam darakam gahetva cundakarakanam santikam pesetva
karandake aharapetva attana attana gahitadarake tattha nipajjapetva bahi lafichanam katva
thapayimsu.

Padumavatipi kho safifiam labhitva tam upatthayikam “kim vijatamhi, amma”ti pucchi. Sa tam
santajjetva “kuto tvam darakam labhissasi’ti vatva “ayam te kucchito nikkhantadarakoti
lohitamakkhitam darughatikam purato thapesi. Sa tam disva domanassappatta “sigham nam
phaletva apanehi, sace koci passeyya lajjitabbam bhaveyya”ti aha. Sa tassa katham sutva atthakama
viya darughatikam phaletva uddhane pakkhipi.

Rajapi paccantato agantva nakkhattam patimanento bahinagare khandhavaram bandhitva nisidi.
Atha ta paficasata itthiyo ranfio paccuggamanam agantva ahamsu — “tvam, maharaja, na amhakam
saddahasi, amhehi vuttam akaranam viya hoti. Tvam mahesiya upatthayikam pakkosapetva



patipuccha, darughatikam te devi vijata’ti. Raja tam karanam na upaparikkhitvava “amanussajatika
bhavissatiti tam gehato nikkaddhi. Tassa rajagehato saha nikkhamaneneva padumapupphani
antaradhayimsu, sariracchavipi vivanna ahosi. Sa ekikava antaravithiya payasi. Atha nam eka
vayappatta mahallika ittht disva dhitusineham uppadetva “kaham gacchasi amma”ti aha.
Agantukamhi, vasanatthanam olokenti vicaramiti. Idhagaccha, ammati vasanatthanam datva
bhojanam patiyadesi.

Tassa iminava niyamena tattha vasamanaya ta paficasata itthiyo ekacitta hutva rajanam ahamsu —
“maharaja, tumhesu yuddham gatesu amhehi gangadevataya ‘amhakam deve vijitasangame agate
balikammam katva udakakilam karissama’ti patthitam atthi, etamattham, deva, janapema”ti. Raja
tasam vacanena tuttho gangayam udakakilam katum agamasi. Tapi attana attana gahitam
karandakam paticchannam katva adaya nadim gantva tesam karandakanam paticchadanattham
parupitva parupitva udake patitva karandake vissajjesum. Tepi kho karandaka sabbe saha gantva
hetthasote pasaritajalamhi laggimsu. Tato udakakilam kilitva rafifio uttinnakale jalam ukkhipanta te
karandake disva raffio santikam anayimsu. Raja karandake disva “kim, tata, karandakestti aha. Na
janama, devati. So te karandake vivarapetva olokento pathamam mahapadumakumarassa
karandakam vivarapesi. Tesam pana sabbesampi karandakesu nipajjapitadivaseyeva punfiiddhiya
angutthato khiram nibbatti. Sakko devaraja tassa rafifio nikkankhabhavattham antokarandake
akkharani likhapesi “ime kumara padumavatiya kucchimhi nibbatta baranasirafifio putta, atha ne
padumavatiya sapattiyo paficasata itthiyo karandakesu pakkhipitva udake khipimsu, raja imam
karanam janatu”ti. Karandake vivaritamatte raja akkharani vacetva darake disva
mahapadumakumaram ukkhipitva “vegena rathe yojetha, asse kappetha, aham ajja antonagaram
pavisitva ekaccanam matugamanam piyam karissami’ti pasadam aruyha hatthigivaya
sahassabhandikam thapetva bherim carapesi “yo padumavatim passati, so imam sahassam
ganhatii”ti.

Tam katham sutva padumavati matuya sanfiam adasi — “hatthigivato sahassam ganha, amma”ti.
Aham evariipam ganhitum na visahamiti. Sa dutiyampi tatiyampi vutte, “kim vatva ganhami
amma’”ti aha. “Mama dhita, padumavatim devim passati’ti vatva ganhahiti. Sa “yam va tam va
hot@i”ti gantva sahassacankotakam ganhi. Atha nam manussa pucchimsu — “padumavatim devim
passasi, amma”ti. “Aham na passami, dhita kira me passati’ti aha. Te “kaham pana sa, amma”ti
vatva taya saddhim gantva padumavatim safijanitva padesu nipatimsu. Tasmim kale sa “padumavati
devt aya”nti fatva “bhariyam vata itthiya kammam katam, ya evamvidhassa rafifio mahesi samana
evaripe thane nirarakkha vasi’ti aha. Tepi rajapurisa padumavatiya nivesanam setasanthi
parikkhipapetva dvare arakkham thapetva ranfio arocesum. Raja suvannasivikam pesesi. Sa “aham
evam na gamissami, mama vasanatthanato patthaya yava rajageham etthantare
varapotthakacittattharane attharapetva upari suvannatarakavicittam celavitanam bandhapetva
pasadhanatthaya sabbalankaresu pahitesu padasava gamissami, evam me nagara sampattim
passissant’’ti aha. Raja “padumavatiya yatharucim karotha”ti aha. Tato padumavati
sabbapasadhanam  pasadhetva “rajageham  gamissami’ti maggam patipajji. Athassa
akkantaakkantatthane varapotthakacittattharanani bhinditva padumapupphani utthahimsu. Sa
mahajanassa attano sampattim dassetva rajanivesanam aruyha sabbe cittattharane tassa mahallikaya
posavanikamilam katva dapesi.

Rajapi kho ta paficasata itthiyo pakkosapetva “imayo te devi dasiyo katva dem1’ti aha. Sadhu,
maharaja, etasam mayham dinnabhavam sakalanagare janapehiti. Raja nagare bherim carapesi —
“padumavatiya diibbhika paficasata itthiyo etissa eva dasiyo katva dinna”ti. Sa “tasam
sakalanagarena dasibhavo sallakkhito”ti fiatva “aham mama dasiyo bhujissa katum labhami deva’ti
rajanam pucchi. Tava iccha deviti. Evam sante tameva bhericarikam pakkosapetva

“padumavatideviya attano dasiyo katva dinna paficasata itthiyo sabbava bhujissa katati puna bherim



carapetha”i aha. Sa tasam bhujissabhave kate ekiinani paficasattaputtani tasamyeva hatthe
posanatthaya datva sayam mahapadumakumaramyeva ganhi.

Atha aparabhage tesam kumaranam kilanavaye sampatte raja uyyane nanavidham kilanatthanam
karesi. Te attano solasavassuddesikakale sabbeva ekato hutva uyyane padumasaiichannaya
mangalapokkharaniya kilanta navapadumani pupphitani puranapadumani ca vantato patantani disva
“imassa tava anupadinnakassa evariipa jara papunati, kimangam pana amhakam sarirassa. Idampi hi
evamgatikameva bhavissati’ti arammanam gahetva sabbeva paccekabodhifianam nibbattetva
utthayutthaya padumakannikasu pallankena nistdimsu.

Atha tehi saddhim agata rajapurisa bahugatam divasam fatva “ayyaputta tumhakam velam
janatha”ti ahamsu. Te tunhi ahesum. Te purisa gantva rafiio arocesum — “kumara deva,
padumakannikasu nisinna, amhesu kathentesupi vacibhedam na karontT’ti. Yatharuciya tesam
nisiditum dethati. Te sabbarattim gahitarakkha padumakannikasu nisinnaniyameneva arunam
utthapesum. Purisa punadivase upasankamitva “deva velam janatha”ti ahamsu. Na mayam deva,
paccekabuddha nama mayanti. Ayya, tumhe bhariyam katham kathetha, paccekabuddha nama
tumhadisa na honti, dvangulakesamassudhara kaye patimukkaatthaparikkhara hontiti. Te
dakkhinahatthena sisam paramasimsu. Tavadeva gihilingam antaradhayi, attha parikkhara kaye
patimukkava ahesum. Tato passantasseva mahajanassa akasena nandamiilakapabbharam agamamsu.

Sapi kho, padumavatt devi, “aham bahuputta hutva niputta jata”ti hadayasokam patva teneva
sokena kalam katva rajagahanagaradvaragamake sahatthena kammam katva jivanakatthane nibbatti.
Aparabhage kulagharam gantva ekadivasam samikassa khettam yagum haramana tesam attano
puttanam antare attha paccekabuddhe bhikkhacaravelaya akasena gacchante disva sigham sigham
gantva samikassa arocesi — “passa, ayya, paccekabuddhe, ete nimantetva bhojessama”ti. So aha —
“samanasakuna namete anfatthapi evam caranti, na ete paccekabuddha”ti. Te tesam
kathentanamyeva avidire thane otarimsu. Sa itthi tamdivasam attano bhattakhajjabhojanam tesam
datva “svepi attha jana mayham bhikkham ganhatha”ti aha. Sadhu, upasike, tava sakkaro ettakova
hotu, asanani ca attheva hontu, affiepi bahii paccekabuddhe disva tava cittam pasadeyyasiti. Sa
punadivase attha asanani panfiapetva atthannam sakkarasammanam patiyadetva nisidi.

Nimantitapaccekabuddha sesanam saffiam adamsu — “marisa, ajja anfiattha agantva sabbeva
tumhakam matu sangaham karotha”ti. Te tesam vacanam sutva sabbeva ekato akasena agantva
matu-gehadvare paturahesum. Sapi pathamam laddhasafifiataya bahiipi disva na kampittha, sabbepi
te geham pavesetva asanesu nisidapesi. Tesu patipatiya nisidantesu navamo afifiani attha asanani
mapetva sayam dhurasane nisidi. Yava asanani vaddhanti, tava geham vaddhati. Evam tesu
sabbesupi nisinnesu sa itth atthannam paccekabuddhanam patiyaditam sakkaram paficasatanampi
yavadattham datva attha niluppalahatthake aharitva nimantitapaccekabuddhanamyeva padamile
thapetva aha — “mayham, bhante, nibbattanibbattatthane sariravanno imesam niluppalanam
antogabbhavanno viya hotii”ti patthanam akasi. Paccekabuddha matu anumodanam katva
gandhamadanamyeva agamamsu.

Sapi yavajivam kusalam katva tato cuta devaloke nibbattitva imasmim buddhuppade savatthiyam
setthikule patisandhim ganhi, niluppalagabbhasamanavannataya cassa uppalavannatveva namam
akamsu. Athassa vayappattakale sakalajambudiparajano ca setthino ca setthissa santikam pahinimsu
— “dhitaram amhakam detii”ti. Apahinanto nama nahosi. Tato setthi cintesi — “aham sabbesam
manam gahetum na sakkhissami, upayam panekam karissami’ti dhitaram pakkosapetva
“pabbajitum amma sakkhissasT’ti aha. Tassa pacchimabhavikatta pituvacanam sise
asittasatapakatelam viya ahosi, tasma pitaram “pabbajissami, tata’ti aha. So tassa sakkaram katva
bhikkhuniupassayam netva pabbajesi. Tassa acirapabbajitaya eva uposathagare kalavaro papuni. Sa
dipam jaletva wuposathagaram sammajjitva dipasikhaya nimittam ganhitva punappunam
olokayamana tejokasinarammanam jhanam nibbattetva tadeva padakam katva arahattam papuni.



Arahattaphalena saddhimyeva ca iddhivikubbane cinnavasi ahosi. Sa aparabhage satthu
yamakapatihariyakaranadivase “aham, bhante, patihariyam karissami’ti sthanadam nadi. Sattha
idam karanam atthuppattim katva jetavanavihare nisinno patipatiya bhikkhuniyo thanantare
thapento imam therim iddhimantinam aggatthane thapesiti.

3. Uppalavanna.

In the third Sutta by Uppalavanna, he means the Theri, who came by that name, because she had
a skin like the colour in the heart of the dark blue lotus.

They say that this woman re-entered existence in a noble family at Hamsavati, in the time of the
Buddha Padumuttara. And afterwards, on hearing the Law preached, she had seen the Master exalt a
certain Bhikkhuni to the chief place among those who are gifted with spiritual powers, and
(thereupon) for seven days, she showed great hospitality to the Order of Bhikkhus, with the Buddha
at their head, and she herself aspired to that same high place.

And after spending her whole life in good deeds, and passing from world to world of gods and
men, she was reborn, as one of seven sisters, in the palace of Kiki, the king, in the city of Benares,
in the time of the Buddha Kassapa. And for twenty thousand years she lived a life of chastity, and
had a dwelling built for the Order of Bhikkhus, and was then reborn in the Deva heaven. And
falling from thence, and again entering the world of men, she was reborn in a certain village, as one
who laboured with her hands for a living.

One day, when she was going to her hut in the field, she saw, in a certain pond, a lotus blossom
that had opened that very morning. So she stepped down into the pond, and took that same lotus
blossom and a lotus leaf to hold the seeds. Then she cut some heads of rice in the field and sat down
in her hut, and when she had separated the seeds and counted them there were five hundred.

At this moment, a certain Pacceka Buddha, having arisen from a trance on the mountain
Gandhamadano, came and stood at a spot near her.

Now, when she saw the Pacceka Buddha, she took the seeds and the lotus-blossom, and coming
down from her hut, she threw the seeds into the alms-bowl of the Pacceka Buddha, and gave him
the lotus-blossom, as a cover for the bowl.

But when the Pacceka Buddha had gone on a little way, the thought came to her: “A flower is of
no use to an ascetic! I will get back the blossom and adorn myself with it.”

So she went and took the blossom from the Pacceka Buddha’s hand.

But then she thought: “If the holy man had not wanted the flower he would not have let me put it
on his bowl. For a certainty, he must have need thereof.”

So she went back, and put the leaf again on the top of the bowl, and begged the forgiveness of
the Pacceka Buddha.

And she uttered this prayer: “Sir, may this gift of seeds bring this result to me—may I have
children even as the seeds in number! and because of the gift of the lotus, may lotus-blossoms
spring up in my footsteps, wheresoever I may be born again!”

And, even as she gazed, the Pacceka Buddha, rising into the air, returned to Gandhamadano; and,
taking the flower, he placed it on the stairs used by the Pacceka Buddhas, up the slope which had
(Lake) Manda at its base.

And this woman also, as a result of that deed of her’s, re-entered existence in the Deva heaven.
And from the time of her birth there, there sprang up at her every footstep, a great lotus-blossom.



Then, having fallen from thence she was reborn, in the heart of a lotus-flower, in a certain lotus-
pond, at the foot of a mountain. Near to this spot there lived a hermit. Having gone to the pond one
morning to wash his mouth, and seeing that blossom, he thought: “This blossom is larger than the
rest. The others are full-blown, yet this is only a bud. There must be a reason for it.” And he stepped
down into the water and plucked the blossom; and, even as he plucked it, it opened, and the hermit
saw, lying in the heart of the flower, a baby girl. As soon as he saw her he felt the love of a father
for her, and he bore her, lotus and all, to his hut of leaves and laid her on his bed. And behold! by
reason of the power of her virtue, there came milk from his thumb, wherewith to feed her.

Now, when that blossom was faded, he brought another fresh one and laid her in it. And, from
the time she was able to run hither and thither in play, at every step she took, a lotus-blossom sprang
up. And her skin was like the colour of fine clay, and her beauty, though not wholly god-like,
surpassed mortal beauty.

Now when her father went out to seek for fruits, she used to be left in the hut. So, one day, when
she was grown up, and her father had gone to seek for fruits, a certain forester saw her and thought:
“A being of such loveliness cannot be mortal! I must look into this!”” And he seated himself, waiting
for the hermit to come back.

Now she, on her father’s return, went to meet him, and took from his hand his carrying-pole and
water-pot, and when they had come home, and he had sat down, she showed him the work she had
done herself. And then the forester saw that she was a human being. So, after greeting the hermit, he
seated himself.

Now when the hermit had offered the forester roots and fruits, he asked him

“Sir, are you one who belongs to this place, or are you going hence?”

“I am going hence, reverend sir, why should I stay here?”

“When you have gone hence, will you be able to keep silence on what you have seen here?”
“If you do not wish it, your reverence, why should I talk about it?”

So he bade farewell to the hermit and set out. But, in order to recognize the road again, when he
should return, he put marks on the branches and trees.

Moreover, he went straight to Benares and saw the king.
The king said to him: “What have you come here for?”

And he said: “Your highness, I am your forester. And thus employed at the foot of a mountain I
saw a jewel among women. So I have come hither.” And he told him the whole matter.

The king, after hearing his story, went forthwith to the foot of the mountain, and had a camp
pitched hard by, and, together with that same forester and a few attendants he went to the hermit, at
a time when he had just finished his meal and was sitting down.

And on his arrival he saluted the hermit, and offered him a friendly greeting, and seated himself
on one side.

Then the king, after placing at the hermit’s feet such things as are needed for the use of an
ascetic, said:

“Reverend sir, what could we do in such a place as this? We must be getting off.”
“Go, then, great king!”

“I am just off. But it is rumoured that there are people of the other sex here. Now that is a
hindrance to the life of a recluse. Let her go away with me.”



“The thoughts of men are evil. How could she dwell amongst so many?”
“Oh! we are able to take charge of her, and put her in a position of great standing above others.”

The hermit listened to what the king said, and summoned her, saying: “Come, Lotus, my child!”
using the name which he had given her as a baby.

And, at the very first summons, she came out of the hut and made obeisance to her father and
stood there.

Then her father said to her: “My child, you are grown up now. And henceforth, since the king
has seen you, it is not well that you should live in this place. Go, my child, go with the king
himself.”

“Very well, father mine,” said she, consenting, and making obeisance to him.
But even as she stood there she burst into tears.

And the king said to himself: “I gather what the father wants.” And, then and there, he had her
seated on a heap of gold coins, put down there, and anointed queen.

Then he took her away and brought her to his own city. And, from the time of her coming there,
he did not look at the other women, but took delight only in her. Now those other women, waxing
jealous, and anxious to cause division between her and the king, said to him: “This woman is not
sprung from the race of men, great king! Where did you ever before see lotuses spring up in the
footsteps of a human being? Truly this woman is uncanny! Put her away, great king!”

But the king, hearing this, said nothing.

Now soon afterwards a border province broke out into revolt, and he, knowing that Padumavati
was far gone with child, left her in the city, while he went away to the border province.

So those other women gave her serving-woman a bribe, and said to her: “As soon as her child is
born, take it away and smear a log of wood with blood, and put it beside her.”

Now shortly afterwards Padumavati was delivered. And Maha Paduma, the Prince, was alone in
her womb, but five hundred children, less one, came into being from the moisture, at the moment
when Maha Paduma was laid down, after his birth.

Then the serving-woman, seeing that Padumavatit had not yet come to herself, smeared a log of
wood with blood, and put it beside her, and told the other women. So the five hundred women,
taking each of them one of the children, sent to the turners and caused boxes to be brought, and each
laid therein the child she had taken, and sealed the box outside.

And now, behold! Padumavati came to herself, and asked the serving-woman: “Mother! what
have I brought forth?”” And the other, reviling her, said: “How could you be able to bear a child!
This is the child of your womb!” and she put before her the log smeared with blood. And
Padumavati, on seeing that, was cast down, and said:

“Break it up quickly and bear it away! Were anyone to see it, I should be sorely shamed!”

And the servant, hearing this, as if she was anxious to destroy it, broke it up and flung it into the
oven.

And now the king, when he had returned from the border province, celebrated a festival, and
pitching his camp outside the city, he toook up his abode there. Then those five hundred women
went to welcome the king, and said to him: “You would not believe us, great king, you thought
there was no reason in what we said ! Now summon your consort’s serving-woman, and question
her! Your queen has given birth to a log of wood!”



And the king, without looking into their motive, thought: “She is not of the human race!” And he
drove her forth from his house.

And, as for her, even as she departed from the royal palace, her lotus-blossoms vanished and the
colour of her skin grew wan.

So, all alone, she went through the streets.

Now a certain aged woman saw her, and feeling a motherly tenderness for her, said to her:
“Daughter, where are you going?”’

“I am wandering about, seeking a dwelling-place among strangers,” she answered.
“Come here then, my daughter!” And she gave her a home and provided her with food.

Now, when she was living there in this way, the other five hundred women, agreeing together,
said; “The people have petitioned the king, saying: ‘Great king, when we have gone to your camp,
and with you have offered sacrifice to the goddess of the Ganga River (since our king has returned
victorious), let us celebrate a river-festival!” Let us tell the king this,” they said.

And the king, well pleased with what they said, went to hold a river-festival.

Then did those women, each one carrying the child she had taken, kceping it out of sight, go to
the river, and, each one covering up her box to hide it, they threw the boxes into the water. But lo!
these boxes, going along, were caught in some nets spread under the water. Then, on the river-
festival being celebrated, when the time came for the king to cross the river, the people drew their
nets. And, seeing these boxes, they brought them to the king. The king looked at the boxes and said:
“What is in these boxes, friends?”

“We do not know, your highness.”

And the king caused the boxes to be opened and looked within. The first to be opened was the
box wherein was the child of the great lotus-flower.

And in the box of each one of the children, on the very day they had been laid in it, milk had
appeared by a miracle.

Sakko, the king of gods, in order to free the king’s mind from doubt on this (matter), had caused
letters to be written on the boxes inside, saying:

“These children were born of Padumavati. They are the sons of the king of Benares. The Co-
queens of Padumavati and the other five hundred women put them into boxes and cast them into the
water. Be this known to the king!”

As soon as the boxes had been opened, and the king had had the letters read and seen the
children, he lifted up the Child of the Lotus-flower, and said: “Quick quick! Get ready the chariot;
harness the horses. This day I will go into the city to make it sweet for certain women (I know of)!

So going up to his upper chamber, and bidding them tie up a thousand pieces of money and put
the bundle on an elephant’s neck, he made proclamation: “Whosoever shall point out Padumavatt
let him receive the thousand pieces of money!”

Now when Padumavati heard the proclamation she told her mother, saying: “Go you, my mother,
and receive the thousand pieces from the neck of the elephant!”

“Nay,” she said, “I dare not go and take such a sum!”

And when Padumavati had spoken twice and three times, her mother said: “What shall I say, that
I may receive it, my daughter?”



“Say to them, ‘My daughter, Padumavati, is the queen! and so receive it,” ” she answered.

And the mother said: “Well, well, so be it!” and she went and received the casket with the
thousand pieces.

So the men asked her: “Mother, have you seen Padumavati, the queen?”
“I have not seen her,” she answered, “But my daughter says that she has seen her.”

“Stay! mother, where is this daughter of yours?” they asked, and they went with her, and,
recognizing Padumavati, they fell at her feet.

And then, having seen that this was Padumavati, the queen, they said: “Truly a grievous wrong
has been done to this woman, that she, being the consort of so great a king, should dwell in such a
place as this, unguarded!”

And on returning, the king’s attendants drew white curtains round the dwelling of Padumavati,
and set a guard at the door, and went and told the king.

And the king sent a golden palanquin for her, but she said: “I will not go thus! Let them spread a
beautiful carpet, woven in many colours, all the way from my dwelling to the royal palace; and let
them fix up above a canopy of cloth, studded with gold stars, and I will go on foot, decked out with
all the royal gems, to adorn me. So will the whole city be witness of my glory!”

And the king said: “Do as Padumavati desires.”

And then said Padumavatt: “When they have adorned me with all the jewels, I will go!”” And she
set out.

And as she passed along, step by step, lotus-blossoms sprang up, breaking through the gorgeous,
many-coloured carpet, wheresoever she trod.

So, when she had displayed her glory before all the people, she went up into the royal palace;
moreover, she had all those gorgeous carpets given to the old woman, as a reward for keeping her.

And, besides this, the king sent for the other five hundred women, and said to her (Padumavati),
“I give these women to you as your slaves, oh queen!”

“It 1s well, great king!” she answered. “But make it known to the whole city that they have been
given to me.”

So the king caused it to be proclaimed: “These five hundred women, who injured Padumavati,
have even been given to her as slaves!”

But she found that the giving of these women as her slaves was not noticed by everyone in the
city, so she asked the king: “Will you give me leave to free my slaves, your highness?”

“As you wish, queen!”

“Very well, then; send for that crier and bid him again proclaim: “Padumavati, the queen, has
freed those five hundred women—one and all—who were given to her as her slaves!”

And when they had been freed, she handed over to each one of them one of her five hundred
sons to bring up, and she herself kept Mahapaduma, the child of the great lotus-flower.

Now afterwards, when these children had grown old enough to play about, the king had gardens
and all manner of play-grounds made for them.

These boys, when they were sixteen years old, were all disporting themselves in the royal
pleasure-pond covered with lotuses, and they saw fresh blossoms opening and faded blossoms
falling from their stalks, and they thought: “Thus,, indeed, does decay overtake such a thing as this



when the causes of its growth are stopped; how much more then must a like future be the lot of our
bodies!”

And setting their minds upon this thought they all attained to the knowledge which is the gift of
Pacceka Buddhas, and, coming up (from the water), they seated themselves, cross-legged, each in
the middle of a lotus.

Now the attendants who had come with them, seeing that the day was far advanced, said to them:
“Little masters! Do you not know what time it is?”

But they kept silence. So the attendants went and told the king: “Your highness! The young
princes are sitting, each in a lotus-flower, and when we speak to them they make no manner of
answer.”

“Let them sit just as they please,” said the king.

So watch was kept over them all night, and thus they sat in the same way, each in the heart of a
lotus, until daybreak.

The next day the attendants drew near, and said: “Princes! Know that it is time to go!”
“We are not princes!” they answered, “We are Pacceka Buddhas!”

“Nay, sirs, it is a hard saying that you say,” said the attendants. “Pacceka Buddhas are not like
you. They have hair and beards but two inches long, and carry the eight needful things for ascetics
bound about their bodies.”

“Nay, then, your saying is harder still,” answered the youths, and they touched themselves on the
head with the right hand. And forthwith, all the marks that are characteristic of laymen vanished
from them, and moreover the eight things needful for ascetics were there, bound about their bodies!

Then, even while all the multitude were gazing at them, they passed through the air to the cave at
the foot of the mountain Nanda.

And then, indeed, Padumavati, the queen, said: “I, who had many sons, am left childless!”
therefore she wasted away, and forthwith died.

And she was reborn in a village by the gates of the city Rajagaha, among those who toiled for
their living. And in due course she got married.

Now, one day, she had taken some rice-gruel to her husband in the field, and while she was
among their own children, she saw eight Pacceka Buddhas passing through the air, at the time they
go forth seeking alms. And immediately she ran and told her husband: “Look see those holy
Pacceka Buddhas! Let us invite them and give them food.”

But her husband said: “Those are birds, not ascetics. They are often going about thus. Those are
not Pacceka Buddhas.”

Now, even as they were talking, these Paceeka Buddhas alighted at a spot hard by.

So this woman gave them such food as lay in her means, saying, moreover, to eight of them:
“Accept your daily food from me!”

“Very well, sister!” they answered. “Truly your hospitality goes thus far, and eight seats, indeed,
there are (provided). But if you saw many other Pacceka Buddhas besides, you would be less open-
hearted!”

Now, on the following day, she made ready eight seats, and prepared to do honour to the eight
Pacceka Buddhas and sat down. And the eight who had been invited told the rest about it, saying:
“Noble brothers! do not go elsewhere to-day, but, one and all, show favour to this, our mother.”



So, on hearing what these few said, they went, one and all, passing through the air together, and
appeared at this woman’s door. And she (not only when she recognized those whom she had first
received, but also when she saw many others) was not perturbed, but brought them all into her
house and made them sit down in the seats. And, as they seated themselves, one after another, every
ninth one, in turn, caused eight more seats to appear, and seated himself in the chief place. And
even as the number of seats grew, so did the dwelling grow larger.

And, when they were all seated, this woman offered the five hundred such hospitality as she had
prepared for the eight, and there was sufficient. Then she brought eight handfuls of blue lotuses and
laid them at the feet of those same Pacceka Buddhas that she had invited, saying: “Sirs, may I,
hereafter, wheresoever I may be born again, have a skin in colour like to the heart of these dark
lotuses!”

And the Pacceka Buddhas thanked the mother and went back to Gandhamadano.

And this woman, after spending her whole life in good deeds, and after falling from that life, and
being reborn in the deva heaven, returned to existence in the family of the Treasurer at Savatthi, at
the time of the birth of this, our Buddha. And, because her skin was of a colour like the heart of the
dark lotus, they gave her the name Uppalavanna

Now, when she had come of age, every Prince and every Treasurer in Jambudipa sent to the
Treasurer, her father, saying: “Give me your daughter in marriage!” And there was not one who did
not send to him.

So the Treasurer thought to himself: “I cannot satisfy all these men! But I can hit on a
stratagem.” And he sent for his daughter and said to her: “My child, have you strength to forsake
the world?”

And to her, since she had reached her last birth, these words were as sweet as if oil, a hundred
times refined, were sprinkled on her head. Therefore she said to her father: “Dear father, I will
forsake the world.”

And when he had done honour to her, he took her to the home of the Bhikkhuni’s, and caused
her to be ordained.

And, only a little while after, she entered the Order, her turn came to have the key of the Hall of
Assembly. And when she had lighted her lamp and swept the hall, she fixed her mind in
contemplation of the lamp, and, standing even thus, gazing again and again, she brought about that
rapt meditation which is centred on fire. And, making this her stepping-stone, she attained to
Arahatship. And, together with the Fruit of Arahatship, she became also versed in the miraculous
gift of Iddhi.

Afterwards, on the day that the Master wrought the Twofold Miracle, she broke out into
exultation and said: “I, too, Master, will work a miracle!” like the roaring of a lion.

It was on account of this that the Master, when seated at Jetavana, assigning places to the
Bhikkhuni’s in turn, exalted this Theri to the chief place among those who have the gift of Iddhi.



4. Patacara. 4

Catutthe vinayadharanam yadidam patacarati patacara theri vinayadharanam aggati dasseti. Sa
kira padumuttarabuddhakale hamsavatiyam kulagehe patisandhim ganhitva aparabhage satthu
dhammadesanam sunanti sattharam ekam bhikkhunim vinayadharanam aggatthane thapentam disva
adhikarakammam katva tam thanantaram patthesi. Sa yavajivam kusalam katva devamanussesu
samsaritva kassapabuddhakale kikissa kasiranfio gehe patisandhim ganhitva sattannam bhagininam
abbhantara hutva visati vassasahassani brahmacariyam caritva bhikkhusanghassa parivenam katva
puna devaloke nibbattitva ekam buddhantaram sampattim anubhavitva imasmim buddhuppade
savatthiyam setthigehe patisandhim ganhi.

Sa aparabhage vayappatta attano gehe ekena kammakarena saddhim santhavam katva °
aparabhage attano samanajatikam kulam gacchanti katasanthavassa purisassa safifiam adasi — “na
tvam sve patthaya mam patiharasatenapi datthum labhissasi, sace te kammam atthi, idani mam
ganhitva gacchaht”ti. So “evam hot@i”ti anucchavikam hatthasaram gahetva tam adaya nagarato tii
cattari yojanani patikkamitva ekasmim gamake vasam kappesi.

Atha aparabhage tassa kucchiyam gabbho patitthasi. Sa gabbhe paripakke “idam amhakam
anathatthanam, kulageham gacchama sami’ti aha. So “ajja gacchama, sve gacchama”ti gantum
asakkonto kalam vitinamesi. Sa tassa karanam fatva “nayam balo mam nessati’ti tasmim bahi gate
“ekikava kulageham gamissami’ti maggam patipajji. So agantva tam gehe apassanto pativissake
pucchitva “kulageham gata”ti sutva “mam nissaya kuladhita anatha jata”ti padanupadikam gantva
sampapuni. Tassa antaramaggeva gabbhavutthanam ahosi. Tato “yassatthaya mayam gaccheyyama,
so attho antaramaggeva nipphanno, idani gantva kim karissama”ti patinivattimsu. Puna tassa

kucchiyam gabbho patitthasiti purimanayeneva vittharetabbam.

Antaramagge panassa gabbhavutthane jatamatteyeva catiisu disasu mahamegho utthahi. Sa tam
purisam aha — “sami, avelaya catiisu disasu megho utthito, attano vasanatthanam katum
vayamahi’ti. So “evam karissami’ti dandakehi kutikam katva “chadanatthaya tinam aharissami’ti
ekasmim mahavammikapade tinam chindati. Atha nam vammike nipanno kanhasappo pade damsi,
so tasmimyeva thane patito. Sapi “idani agamissati, idani agamissati’ti sabbarattim khepetva “addha
mam so ‘anatha esa’ti magge chaddetva gato bhavissati’ti aloke safijate padanusarena olokentt
vammikapade patitam disva “mam nissaya nattho puriso”ti paridevitva daharadarakam passenadaya
mahallakam angulihi gahapetva maggena gacchanti antaramagge ekam uttananadim disva “dvepi
darake ekappahareneva adaya gantum na sakkhissami’ti jetthakam orimatire thapetva daharam
paratiram netva pilotikacumbatake nipajjapetva puna nivattitva “itaram gahetva gamissami’’ti nadim
otari.

Athassa nadimajjham pattakale eko seno “mamsapindo aya’nti safifiaya darakam vijjhitum
agacchati. Sa hattham pasaretva senam palapesi. Tassa tam hatthavikaram disva mahallakadarako
“mam pakkosati’ti safifiaya nadim otaritva sote patito yathasotam agamasi. Sopi seno tassa
asampattaya eva tam daharadarakam ganhitva agamasi. Sa balavasokabhibhiita antaramagge imam
vilapagitam gayanti gacchati —

“Ubho putta kalankata, panthe mayham pati mato’ti.

Sa evam vilapamanava savatthim patva kulasabhagam gantvapi sokavaseneva attano geham
vavatthapetum asakkontT “imasmim thane evamvidham nama kulam atthi, kataram tam geha”nti
patipucchi. Tvam tam kulam patipucchitva kim karissasi? Tesam vasanageham vatappaharena

* The whole of this touching story is also told in different words, but the same in substance, by Dhammapala in his
commentary on TherT Gatha 112.

> With the following incidents compare the story of the setthi’s’ daughter at Jataka I. pp. 114, 115.



patitam, tattheva te sabbepi jivitakkhayam patta, atha ne khuddakamahallake ekacitakasmimyeva
jhapenti, passa esa dhiimavatti panfiayatiti. Sa tam katham sutvava kim tumhe vadatha”ti attano
nivatthasatakam sandharetum asakkontl jataniyameneva baha paggayha kandamana fatinam
citakatthanam gantva tam vilapagitam paripunnam katva paridevamana —

“Ubho putta kalankata, panthe mayham pati mato;
Mata pita ca bhata ca, ekacitakasmim dayhare”ti. —

Aha. Afifiena janena satakam dinnampi phaletva phaletva chaddeti. Atha nam ditthaditthatthane
mah3jano parivaretva carati. Athassa “ayam patacaram patapariharanam vina carati’ti patacarateva
namam akamsu. Yasma cassa so naggabhavena alajjtacaro pakato ahosi, tasma patito acaro assati
patacaratveva namam akamsu.

Sa ekadivasam satthari mahajanassa dhammam desente viharam pavisitva parisapariyante
atthasi. Sattha mettapharanena pharitva “satim patilabha, bhagini, satim patilabha, bhaginiti aha.
Tassa satthu vacanam sutva balavahirottappam agatam, sa tattheva bhiimiyam nisidi. Avidiire thito
puriso uttarisatakam khipitva adasi. Sa tam nivasetva dhammam assosi. Sattha tassa cariyavasena
ima dhammapade gatha aha —

“Na santi putta tanaya, na pita napi bandhava;
Antakenadhipannassa, natthi fiatisu tanata.
“Etamatthavasam fatva, pandito silasamvuto;
Nibbanagamanam maggam, khippameva visodhaye™ti.
(dha. pa. 288-289);

Sa gathapariyosane yathathitava sotapattiphale patitthaya sattharam upasankamitva vanditva
pabbajjam yaci. Sattha “tassa bhikkhuniupassayam gantva pabbaja’ti pabbajjam sampaticchi. Sa
pabbajitva nacirasseva arahattam patva buddhavacanam ganhanti vinayapitake cinnavasi ahosi.
Aparabhage sattha jetavane nisinno bhikkhuniyo patipatiya thanantare thapento patacaram
vinayadharanam aggatthane thapestti.

4. Patacara

In the fourth sutta, by the words “of those who are versed in the Rules of the Order (Vinaya),
namely Patacara,” he points out the Theri Patacara as the chief among those who are versed in the
Rules of the Order.

They say that this woman, in the time of the Buddha Padumattara, was reborn in a noble family
at Harmsavat.

Afterwards, when hearing the Master preach the law and seeing him raise a certain Bhikkhunt to
the chief place among those versed in the Vinaya, she, forming a resolve, aspired to the same
distinction.

And, having spent her whole life in good works, and having passed through deva worlds and,
worlds of men, she re-entered existence, as one of seven sisters dwelling in the household of Kiki,
the king, in the time of the Buddha Kassapo. And for twenty thousand years she lived a life of
chastity, and built a dwelling for the Order of Bhikkhus, and after being reborn once more in the
deva heaven, during the interval between the coming of two Buddhas, she re-entered existence (at
the time of the birth of this, Our Buddha) in the household of the Treasurer at Savattht.



And, when she came of age, she had a lover, who was a hired labourer at her own home. But
afterwards she was to have been married into a family of equal rank with her’s. So she told her
lover: “After to-morrow there will be a hundred door-keepers to keep you from seeing me! If you
have the spirit, take me with you and depart this very moment!” So he took an elephant suited for
his purpose, and, taking her with him, departed to his own village, three or four leagues from the
city, and there took up his abode.

Later on she was with child,6 and when the full time had come for her delivery, she said:
“Husband! We are friendless here! Let us go to my home.”

But he, saying: “We will go to-day” and “We will go to-morrow,” and failing to go, let the time
slip by. So she, seeing this, thought, “This slow-coach will never take me. He is out; I will go alone
to my home!” and she set out. He, having returned and not seeing her, inquired of the neighbours
and heard that she had gone home. So thinking, “It is through me that she, the daughter of a noble
house, has come to wretchedness!” he followed close after her and overtook her.

And on the journey her travail came upon her. Then she said: “That very thing which was the
reason for our journey has happened now, on the way! Why need we go any further?” So they
turned back.

And again she was with child.

And all the rest should be understood in full, the same as before. But, at the moment when her
travail came upon her, in the midst of the journey, great storm-clouds arose on every side. So she
said to her husband: “There has arisen, out of due time, a mighty storm! Try to make me a place of
shelter from the rain.” “I will”, he said. And he made a hut of twigs; and thinking, “I will bring
some grass for a thatch,” he began to cut some grass at the foot of an ant-hill. Then a snake on the
ant-hill bit him in the foot, and he fell dead on that very spot.

And thinking, “He will be returning now! He will come back now!”, she waited, the whole night
through. (Then) she thought, “Surely he has said to himself ‘This woman has no friends!” and so has
left me by the roadside and gone away!”

But when the day broke and she was looking for him, following his trail, she saw him, where he
had fallen dead. Then, weeping at the thought: “My husband has perished for my sake!”, she took
her younger child upon her side and, leading the elder by the hand, she went on her way. And she
saw that in the middle of the road was (a stream) she would have to cross, and thought: “Now I
cannot go across carrying both the children at once. I will put the elder boy on this bank, and carry
the younger cue across to the further side. And when I have laid him down on my head-cloth, I will
return and take the other and go across.” So she went down into the stream. But just as she, coming
back, reached the middle of the river a certain hawk, thinking “This is a piece of meat,” flew down
to peck at the child she had left. She threw up her hands to scare away the hawk. The elder boy,
seeing the motion of her hands, thought, “She is beckoning to me,” and stepped down into the
stream.

And he lost his foothold and was borne away by the torrent. And the hawk, even before she
could reach him, bore away the other child.

So, overwhelmed with her great sorrow, she went on her road, wailing out this lamentation:

“Dead are both my sons, And my husband dead upon the road!”

% From here down to the birth of the second child the story is nearly word for word the same as that of Little Roadling in
Jataka I. pp. 114, 115 (No. 4).



And thus, making her moan, she reached Savatthi, and went to the quarter where the noble
families dwelt. But since, because of her grief, she could not distinguish her own home, she
questioned people: “In this place there lived such and such a family. Where is their house?”

They answered: “What do you mean by asking for that family? Their dwelling was blown down
by a whirlwind. They were slain, all of them, and now they are burning there, on one funeral pyre,
all, both young and old! Look! you can see the curling upwards of the smoke!”

And when she heard this she said: “What do you tell me?” And, unable to bear the oppression of
her clothes, naked, as at her birth, stretching forth her arms and weeping, she went to the funeral
pyre of her kinsfolk. And, putting a finishing touch to that song of lamentation, she bewailed
herself, saying:

“Dead are both my Sons,

And my husband dead on the road,
And my mother and father and kinsfolk
They burn on one funeral pyre!”

And though men gave her a garment, again and again she tore it up and cast it aside. And so she
roamed about, and, wherever she was seen, a great crowd of people followed her. And, on account
of this behaviour of hers, men said “This woman goes about without keeping on a garment,” and so
they gave her the name Patacara (she who goes about unclad). Or, perhaps, as this shameless
wandering about naked became well-known, they said (in scorn): “This is a wise way of going
about!” and they gave her this very name Patacara (she who goes about wisely).

Now one day, when the Master was preaching the Law to a great multitude, she had entered the
Vihara and stood at the back of the assembly.

Then the Master, suffusing her with the felt sense of his loving-kindness, said to her: “Sister,
return to your right mind! Sister, return to your right mind!”

And, even as she heard these words of the Master, deep shame came upon her, and, on the very
spot where she stood, she crouched upon the ground. And a man who stood near threw a garment
over her. And she put it on and listened to the preaching. And the Master uttered this verse (which is
in the Dhammapada) to her for her to notice:—

“Neither in children is refuge, nor in parents, nor in relations;

To him, whom Pale Death assails, there is no refuge in kinsfolk!

It is when he has realised this, that the wise man, guarded in conduct,
Can swiftly, yea swiftly, make plain the road that leads to Nirvana.” ’

And at the end of the stanza, even as she stood there, her conversion was firmly established.
And, drawing near to the Master, she did homage to him and begged that she might enter the Order.
And he consented, saying: “Go to the home of the Bhikkhunis and enter the Order.”

And when she was ordained, she attained, soon afterwards, to Arahatship. And, grasping the
Buddha’s teaching, she became versed in the Canon Law.

So, on a festive occasion, when the Master, seated at Jetavana, was assigning places to the
Bhikkhunis in turn, he put Patacara in the chief place among those who are versed in the Vinaya.

" Dhammapada, verse 288.



5. Dhammadinna.

Paficame dhammakathikananti dhammakathikanam bhikkhuninam dhammadinna aggati dasseti.
Sa kira padumuttarabuddhakale hamsavatiyam parayattatthane nibbattitva padumuttarassa
bhagavato aggasavakassa sujatattherassa adhikarakammam katva tam thanantaram patthesi. Sa
yavajivam kusalam katva sagge nibbatti. Sabbam hettha khematheriya abhiniharavaseneva
veditabbam. Phussabuddhakale panesa satthu vematikanam tinpam bhatikanam danadhikare
thapitakammikassa gehe vasamana “ekam deh1ti vutta dve adasi. Evam sabbam aparihapentt datva
dvenavutikappe atikkamma kassapabuddhakale kikissa kasirafifio gehe patisandhim ganhitva
sattannam bhagininam abbhantara hutva visati vassasahassani brahmacariyam caritva
bhikkhusanghassa vasanaparivenam karetva ekam buddhantaram devamanussesu samsarantt
imasmim buddhuppade kulagehe patisandhim ganhitva aparabhage visakhasetthino geham gata.
Visakhasetthi nama bimbisarassa sahayako rafina saddhim dasabalassa pathamadassanam gantva
dhammam sutva sotapattiphale patitthito, aparabhage anagamiphalam sacchakasi.

So tamdivasam gharam gantva sopanamatthake thitaya dhammadinnaya hatthe pasarite hattham
analambitvava pasadam abhiruhi. Bhufjjamanopi “imam detha, imam haratha”ti na byahari.
Dhammadinna katacchum gahetva parivisamana cintesi — “ayam me hatthalambakam dentiyapi
hattham na alambi, bhufijjamanopi kifici na katheti, ko nu kho mayham doso”ti? Atha nam
bhuttavim “ko nu kho me, ayya, doso’’ti pucchi. Dhammadinne tuyham doso natthi, aham pana ajja
patthaya santhavavasena tumhakam santike nisiditum va thatum va aharapetva khaditum va
bhufjjitum va abhabbo. Tvam sace icchasi, imasmim gehe vasa. No ce icchasi, yattakena te dhanena
attho, tam ganhitva kulagharam gacchahiti. Ayyaputta, evam sante aham tumhehi chadditakhelam
vamitavamanam sisena ukkhipitva na carissami, mayham pabbajjam anujanathati. Visakho “sadhu,
dhammadinne™ti rafiflo arocetva dhammadinnam suvannasivikaya bhikkhuniupassayam
pabbajjatthaya pesesi.

Sa pabbajitva cintesi — “ayam tava setthi gharamajjhe thitova dukkhassantam akasi, pabbajjam
laddhakalato patthaya pana mayapi dukkhassantam katum vattati’ti acariyupajjhayanam santikam
gantva, “ayye, mayham akinnatthane cittam na ramati, gamakavasam gacchami’ti aha. Theriyo
tassa mahakula nikkhamma pabbajitabhavena cittam varetum asakkontiyo tam gahetva
gamakavasam agamamsu. Sa atite madditasankharataya nacirasseva saha patisambhidahi arahattam
papuni. Athassa etadahosi — “mayham kiccam matthakam pattam, idha vasitva kim karissami,
rajagahameva gacchami, tatra mam nissaya bahu fiatisangho pufifani karissati’ti theriyo gahetva
nagarameva paccagata.

Visakho tassa agatabhavam fatva “sigham agata ukkanthita nu kho bhavissati’ti sayanhasamaye
tassa santikam gantva abhivadetva ekamantam nisinno “ukkanthitabhavam pucchitum ayutta’nti
paficakkhandhadivasena pafihe pucchi, dhammadinna khaggena uppalanalam chindanti viya
pucchitam pucchitam vissajjesi. Upasako dhammadinnatheriya fianassa stirabhavam fiatva attano
adhigatatthane patipatiya tisu maggesu sabbakarena pafihe pucchitva uggahavasena
arahattamaggepi pucchi. Dhammadinnatheripi upasakassa yava anagamiphalava visayabhavam
natva “idani attano visayam atikkamitva dhavati’ti tam nivattenti “accasara, avuso visakha, pafihe,
nasakkhi pafihanam pariyantam gahetum, nibbanogadhafihi, avuso visakha, brahmacariyam
nibbanaparayanam nibbanapariyosanam. Akankhamano ca tvam, avuso visakha, bhagavantam
upasankamitva etamattham puccheyyasi. Yatha ca te bhagava byakaroti, tatha nam dhareyyast’ti
(ma. ni. 1.466) aha.

Visakho satthu santikam gantva sabbam pucchavissajjananayam kathesi. Sattha tassa vacanam
sutva “mama dhitaya atitanagatapaccuppannesu khandhesu tanha natthi’ti vatva dhammapade imam
gathamaha —



“Yassa pure ca paccha ca, majjhe ca natthi kificanam;
Akificanam anadanam, tamaham briimi brahmana’nti. (dha. pa. 421);

Tato dhammadinnaya sadhukaram datva visakham upasakam etadavoca — “pandita, visakha,
dhammadinna bhikkhuni, mahapafifia visakha, dhammadinna bhikkhuni. Mam cepi tvam, visakha,
etamattham puccheyyasi, ahampi tam evameva byakareyyam, yatha tam dhammadinnaya
bhikkhuniya byakatam, eso cevetassa attho, evafica nam dharehi’ti. Evametam vatthu samutthitam.
Aparabhage sattha jetavane nisinno patipatiya bhikkhuniyo thanantare thapento idameva
cuilavedallam atthuppattim katva therim imasmim sasane dhammakathikanam aggatthane thapestti.

5. Dhammadinna.

In the fifth Sutta by the words dhammakathikanam he points out Dhammadinna as the chief
among those Bhikkhunis who preach.

They say that this woman was reborn, in the condition of a slave, at Hamsavati in the time of the
Buddha Padumuttara, and having done service to the Thera Sujata, one of the two chief disciples of
Padumuttara, the Blessed One, she aspired to the said distinction.

After having spent her whole life zealous in good works she was reborn in heaven. All is to be
understood to have followed (according to this resolve of her’s) even as in the history of the Therl
Khema, already told.

Furthermore, in the time of the Buddha Phussa, this woman (while dwelling in the house of a
servant, in the almshouse of the three half-brothers of the Master), whenever she was told to give
one thing, gave two.

Thus, giving of everything without stint, she passed ninety-two a&ons and re-entered existence as
one of seven sisters, dwelling in the palace of Kiki, the king, in the time of the Buddha Kassapa.

And for twenty thousand years she lived a life of chastity, and she had a dwelling built for the
Order of Bhikkhus.

And after wandering from world to world of gods and men, during the interval between the
coming of one Buddha and another, she was reborn in a nobleman’s family, at the time of the birth
of this our Buddha.

And afterwards she entered the household of Visakha, the Treasurer.

Now Visakha, the Treasurer (who was a friend of the King Bimbisara), the very first time he
went with the king to see him who is gifted with the Ten Powers, was straightway converted, and,
soon after, attained the Fruit of the Third Path.

When he went back to his house that day Dhammadinna ® was standing at the head of the stairs
with outstretched hands, but he mounted to the house-top without even touching her hand; * and
during his meal he never said: “Give me this,” or “Bring me that.”

Dhammadinna, taking a spoon, served him with food, thinking:

“He would not lean on the hand I held out to support him; and, whilst eating, he says not a word
to me! What wrong have I done?”

¥ The Tika adds, she had unbolted the lattice, and seeing him coming, thought “What is the matter with him?” And,
going to meet him, she stood at the head of the stairs.

? She thought to herself: “I shall know why, to-morrow, at the time of the morning meal” (Tika).



So, when he had finished, she asked him: “Sir, what wrong have I done?”

“You have done no wrong, Dhammadinna, but, from this day forth, our living thus in love
together must not be— nor can we stand or sit together, nor can I eat and drink what you bring to
me, from time to time.

“If it be your wish, dwell in this house; but if you desire to depart to your own home, depart,
taking with you whatsoever treasure you may need.”

But she answered: “If that be so, neither will I take up and bear away what you, with such
disgust, even as it were but spittle and vomit, have cast aside! Give me leave, too, to forsake the
world.”

Visakha said: “So be it, Dhammadinna!” And he sent her, in a golden palanquin, to the home of
the Bhikkhuns.

Now, after she had entered the Order, she thought to herself: “Truly, this Treasurer, albeit he still
remains a layman, has put an end to his trouble; but my sorrow lasts on, since I entered the Order. I
must do something else to end it.”

And so, going to her teacher and superior, she said: “Noble ladies, my soul finds no joy in this
crowded spot. I will go and dwell in a village.”

The Therfs, feeling that they could not offend her (since she, on her entgance into the Order, had
come from a nobleman’s household), took her with them and went to the village, where she was to
dwell.

And since, in former births, she had subdued the Sankharas, she shortly afterwards gained the
Four Gifts of Perfect Understanding and attained to Arahatship.

And now she thought thus: “I have reached the summit of all that should be done; what need is
there for me to dwell here? I will go to Rajagaha. There my kinsfolk, for my sake, shall do many
good works.” And taking the Theris with her she returned even to the city.

Visakha, on hearing that she had come back, thought:
“She has soon returned! Can it be that she is discontented with the religious life?”

So, in the evening, he went to her, and bowing down before her, seated himself on one side. And
thinking: “It would not be seemly to ask her if she is discontented,” he began by asking her a
question about the five Khandhas, or constituent elements of Being.

Then, as easily as one could cut through the stalk of a lotus with a sword, Dhaminadinna
answered each question as soon as he asked it.'’

And the disciple saw how keen '' was the wisdom of the Therf Dhammadinna, and when he had
questioned her, in every way in turn, on those three paths whereunto he himself had attained, he
questioned her, even as a learner, about the paths that lead to Arahatship.

Then Dhammadinna, in her turn, knowing that the disciple had but reached the Fruit of the Third
Path, and thinking: “Now is he overstepping his own province and rushing on too far,” kept him
back, saying:

“You will not be able, brother Visakha, to understand the answers to questions on things beyond
your limit—even such as Nirvana, brother Visakha, the duties of the religious life, the final bliss of

1" Tika explains “stira bhavam” by “tikkha bhavam.”

"' The conversation is given in full in the Culla Vedalla.Sutta (pp. 299-305 in the Pali Text Society’s edition of
Majjhima Nikaya).



Nirvana, and those things whose end is Nirvana. And if you desire (to learn) go to the Blessed One,
O brother Visakha, and ask him concerning these matters; and even as he expounds them to you
bear them in mind.”

And Visakha went to the Blessed One and told him all about the questions and answers.

The Teacher, after hearing what he had to say, answered: “In my daughter there is no lust after
life past, present, or to come.”

And when he had spoken thus, he uttered this verse which is in the Dhammapada:

“He who cares not to call anything his own, either in this birth, or in a past birth, or in a birth to
come; him, indeed, do I call a Brahman, for he is free from craving.” 12

Then, having praised the bhikkhunt Dhammadinna, he spoke thus to the disciple Visakha: “Wise,
Oh Visakha, is the bhikkhuni Dhammadinna, great in wisdom, O Visakha, is the bhikkhunt
Dhammadinna, and, furthermore, if you asked me, Visakha, concerning this matter, I myself should
expound it to you, even as the bhikkhuni Dhammadinna expounded it. And this is the meaning
thereof—Do you bear it in mind.”

Thus did this story arise.

And afterwards the Master, seated at Jetavana assigning places to the bhikkhunis in turn, when
he had explained this very Culla Vedalla gave the TherT, on that occasion, the chief place among
those who preach.

6. Nanda.

Chatthe jhaymmam yadidam nandati jhanabhiratanam, nanda theri, aggati dasseti. Sa kira
padumuttarabuddhakale hamsavatiyam kulagehe patisandhim gahetva aparabhage satthu dhammam
sunantt  sattharam ekam bhikkhunim jhanabhiratanam aggatthane thapentam disva
adhikarakammam katva tam thanantaram patthesi. Sa tato kappasatasahassam devamanussesu
samsaritva amhakam satthu nibbattito puretarameva mahapajapatigotamiya kucchimhi patisandhim
ganhi, nandatissa namam akamsu. Ripanandatipi vuccati. Sa aparabhage uttamariipabhavena
janapadakalyani nama jata.

Sa amhakam dasabale sabbafifiutam patva anupubbena kapilavatthum 3agantva nandafica
rahulafica pabbajetva pakkante suddhodanamaharajassa parinibbutakale “mahapajapatigotami ca
rahulamata ca nikkhamitva satthu santike pabbajita”ti fatva “imasam pabbajitakalato patthaya
mayham idha kim kamma”nti mahapajapatiya santikam gantva pabbaji. Pabbajitadivasato patthaya
“sattha ripam garahati’ti satthu upatthanam na gacchati, ovadavare sampatte afitam pesetva
ovadam aharapeti. Sattha tassa ripamadamattabhavam fatva “attano ovadam attanava agantva
ganhantu, na bhikkhunthi afifia pesetabba”ti aha. Tato ripananda afiiam maggam apassantl akama
ovadam agamasi.

Sattha tassa caritavasena iddhiya ekam itthiripam nimminitva talavantam gahetva bijamanam
viya akasi. Riipananda tam disva cintesi — “aham akaraneneva pamatta hutva nagacchami,
evartpapi itthiyo satthu santike vissattha caranti. Mama riipam etasam ripassa kalam nagghati
solasim, ajanitvava ettakam kalam na agatamhi’ti tameva itthinimittam ganhitva olokenti atthasi.
Sattha tassa pubbahetusampannataya ‘“‘atthinam nagaram kata’nti (dha. pa. 150) dhammapade
gatham vatva —

"2 Dhammapada, verse 421.



“Caram va yadi va tittham, nisinno uda va saya”nti. (su. ni. 195) —

Suttam abhasi. Sa tasmimyeva ripe khayavayam patthapetva arahattam papuni. Imasmim thane
idam vatthu hettha khematheriya vatthuna sadisamevati na vittharitam. Tato patthaya, ripananda,
jhanabhiratanam antare dhurappatta ahosi. Sattha aparabhage jetavane nisinno patipatiya
bhikkhuniyo thanantare thapento nandatherim jhayinam aggatthane thapesiti.

6. Nanda.

In the sixth (Sutta) by the words yadidm Nanda ti, he points out the TherT Nanda as the chief of
those who practise meditation.

It is related that this woman was reborn in a noble family at HamsavatT in the time of the Buddha
Padumuttara, and later on, when hearing the Teacher preach the Truth, and seeing him assign to a
certain Bhikkhunt the chief place among those who practise the Meditations, she, forming a resolve,
aspired to the same distinction.

Then, after wandering in worlds of gods and men for a hundred thousand @ons, she re-entered
existence, born of Mahapajapati Gotami, before our Teacher’s birth.

They gave her the name Nanda. She was also called Rupananda.

And afterwards, by reason of her loveliness, she came to be called Janapada Kalyani (the belle of
the land).

Now, after our Buddha of the Ten Powers had attained to omniscience, and had returned to
Kapilavatthu, and successively admitted Nanda and Rahula into the Order, and then departed; and
the great king Suddhodana had died, Mahapajapati Gotami, and the mother of Rahula went forth
and entered the Order under the Teacher. She (Riipananda) on seeing (all this) thought: “Since they
renounced the world what have I to do here?” So, going to Mahapajapati she entered the Order.

From the day she entered the Order she never went to minister to the Teacher, having heard it
said: “The Teacher finds fault with beauty.” When the time for the exhortation came round, she sent
another Bhikkhuni, and bade her bring word of the discourse.

The Teacher saw that she was intoxicated with her own loveliness, and he said: “Let each one
come and receive her exhortation for herself. None of the Bhikkhunis may send others.”

Then Riipananda, not seeing any way out of it, went unwillingly to the exhortation.

Now, because of this conduct of her’s, the Teacher created, by the power of Iddhi, the form of a
woman, who, holding a palm-leaf, seemed to be fanning him.

Riipananda seeing this, thought to herself: “For (such) a reason was I neglectful, and did not
come! And, behold, women like this go about fearlessly near the Master! My beauty is not worth a
sixteenth part of their’s! Yet, ignorant of this, I have not come hither all this time!” And she stood
utterly spell-bound gazing at the woman.

And the Master recited to her, who had reached the climax of causes heaped up in former births,
the stanza in the Dhammapada, which begins: “Of bones is the fortress made”; and then uttered the
Sutta beginning: “Whether walking or standing still—whether sitting or tying down.”

And, she gaining (the knowledge of) decay and death, attained to Arahatship.

"> Dhammapala calls this Therf Sundarinanda.



Now in the commentary on this passage the story is not told in full, since it is the same as the
foregoing history of the Therl Khema.

Thenceforward Rupananda held the first place among those who practised the meditations.

Afterwards the Teacher, seated at Jetavana, and assigning places to the Bhikkhunis in turn, gave
to the TherT Nanda the chief place among those who practise meditation.

7. Sona.

Sattame araddhaviriyananti paggahitaparipunnaviriyanam sona aggati dasseti. Ayam kira
padumuttarabuddhakale hamsavatinagare kulagehe patisandhim gahetva aparabhage dhammam
sunantt sattharam ekam bhikkhunim araddhaviriyanam aggatthane thapentam disva
adhikarakammam katva tam thanantaram patthesi. Sa kappasatasahassam devamanussesu
samsaritva imasmim buddhuppade savatthiyam kulagehe patisandhim gahetva aparabhage
gharavase vuttha baht puttadhitaro labhitva sabbepi visum visum gharavase patitthapesi. Te tato
patthaya “ayam amhakam kim karissatti tam attano santikam agatam “mata”ti safifiampi na
karimsu. Bahuputtikasona tesam attani agaravabhavam fatva “gharavasena kim karissami’ti
nikkhamitva pabbaji. Atha nam bhikkhuniyo ‘“ayam vattam na janati, ayuttam karoti’ti
dandakammam karonti. Puttadhitaro tam dandakammam aharantim disva “ayam yavajjadivasa
sikkhamattampi na janatr’ti ditthaditthatthane uppandesum. Sa tesam vacanam sutva
uppannasamvega “attano  gativisodhanam katum vattatt’ti nisinnatthanepi thitatthanepi
dvattimsakaram sajjhayati. Sa yatheva pubbe bahuputtikasonattheriti pafifiayittha, evam paccha
araddhaviriyasonattheriti pakata jata.

Athekadivasam bhikkhuniyo viharam gacchantiyo “bhikkhunisanghassa udakam tapeyyasi,
sone”ti vatva agamamsu. Sapi udakatapanato puretarameva aggisalaya cankamitva cankamitva
dvattimsakaram sajjhayantT vipassanam vaddhesi. Sattha gandhakutiyam nisinnova imam
obhasagatham abhasi —

“Yo ca vassasatam jive, apassam dhammamuttamam;
Ekaham jivitam seyyo, passato dhammamuttama’nti.
(dha. pa. 115);

Sa gathapariyosane arahattam patva cintesi — “aham arahattam patta, agantukajano ca
anupadharetvava mayi avafifidaya kifici vatva bahum apufilampi pasaveyya, tasma
samlakkhanakaranam katum vattat’ti. Sa udakabhajanam uddhanam aropetva hettha aggim na
akasi. Bhikkhuniyo agantva uddhanam olokentiyo aggim adisva “imam mahallikam
‘bhikkhunisanghassa udakam tapeht’ti avocumha, ajjapi uddhane aggimpi na karot’ti ahamsu.
Ayye, kim tumhakam aggina, unhodakena nhayitukama bhajanato udakam gahetva nhayathati?
Tapi “bhavissati ettha karana”nti gantva udake hattham otaretva unhabhavam fatva ekakutam
aharitva udakam ganhanti, gahitagahitatthanam paripiirati. Tada sabbava tassa arahatte thitabhavam
natva daharatara tava paficapatitthitena padesu patitva “mayam, ayye, ettakam kalam tumhe
anupadharetva vihethetva vihethetva kathayimha, khamatha no”ti khamapesum. Vuddhatarapi
ukkutikam nisiditva “khama, ayye”ti khamapesum. Tato patthaya “mahallakakale pabbajitvapi
araddhaviriyabhavena nacirasseva aggaphale patitthita”ti theriya guno pakato ahosi. Aparabhage
sattha jetavane nisiditva bhikkhuniyo patipatiya thanantare thapento sonattherim araddhaviriyanam
aggatthane thapesiti.



7. Sona.

In the seventh Sutta by the words “Araddhaviriyanam,” he points out Sona as the foremost
among those who are strenuous in effort.

They say that this woman re-entered existence in a noble family at Hamsavati, in the time of the
Buddha Padumuttara; and afterwards, when hearing the preaching of the Law, she saw the Master
assign to a certain Bhikkhuni the chief place among those who are strenuous. She, after she had
done homage to the Buddha, aspired to the same distinction.

And when she had wandered in the worlds of gods and men for twenty thousand aons, she re-
entered existence in a noble family at Savatthi, at the time of the birth of this Our Buddha.

Afterwards, being herself a householder, and having borne many sons and daughters, she also
established all of them, one after another, in the lay life (as householders). 14

From that time forth, thinking: “What can she do against us?” When she came to see them, they
did not even greet her as “Mother.” '> And Sona, mother of these many children, feeling in her own
heart their lack of piety towards her, thought: “What is the good of my living any longer in the
world?” And going forth she entered the Order.

Now the Bhikkhunis put penances upon her as one who did not observe moderation, and whose
conduct was unseemly. Thereupon her sons and daughters, seeing her undergoing penance, laughed
her to scorn wheresoever they saw her, saying, “This woman does not, even to this day, know the
Precepts!” When she heard their words, struck with dismay, she thought: “I must set about a way of
self-purification.” And thereafter, wherever she might be, either standing or sitting down, she
repeated over the Dvattimsakara. So, even as she had formerly been called “the TherT Sona, mother
of many children,” she thenceforward became known as “the Then Sona, strenuous in effort.”

Now, one day, when the Bhikkhunis were going to the Vihara, they said to her: “Sona, heat some
water for the company of Bhikkhunis.” And they went away.

And then (while pacing to and fro in the hall where the fire was, and repeating over the
Dvattimsakara) she, even before the water boiled, reached the perfection of spiritual insight.

And the Master, although seated (far away) in the Perfumed Chamber, spoke this stanza, which
she heard as from a vision:

“Nay, let a man live a hundred years without sight of the Perfect Law,
Better do I call, the one-day’s life of him who beholds the Perfect Law.”
And she, having, at the end of the stanza, attained to Arahatship, thought:

“I have attained to Arahatship! Yet, when they all come back, not understanding this, they will
find fault with me. And if I say nothing, great blame might be cast on me. I had better do something
to show them a sign.”

And she placed the water-jar hanging over the hearth on the camp-fire, but did not light the fire
beneath it.

' Tika explains she thought “as I have established my sons, they will look after me. What is the use of a separate estate
to me?” And dividing all her wealth she gave it to them.
' Tika adds that after a few days her eldest son’s wife said: “would that she would give us our half, thinking: ‘this is my

eldest son!” and that she would go back to her own house!” And the wives of her other sons said the same, and her
daughters (from the eldest downwards) said the same, from the time she went to their houses.



When the Bhikkhunis returned, on looking at the fireplace, and seeing no fire, they said: “We
bade this old woman boil water for the, company of Bhikkhunis; but lo to-day she has lighted no
fire in the fire-place.”

And Sona said: “Ladies! What do you want with fire? Should you wish to bathe in water made
hot by fire, take water from the jar and bathe in it.”

They, thinking: “There must be some reason for this!” went and plunged their hands in the water,
and, feeling how hot it was, they brought a pot; and as they took up water in it, the vessel whence
they took it filled up again.

Thereupon they were assured that Sona had attained to Arahatship. And all the younger
Bhikkhunis prostrated themselves utterly before her, falling at her feet and saying:

“Oh, noble lady! for so long a time we have misunderstood, injured, and reviled you—Forgive
us!” Thus did they beseech her forgiveness.

Moreover, the elder Bhikkhunis, crouching before her, pleaded for forgiveness, saying, “Pardon
us, noble lady!

And, from that time forth, the Theri, having in a short time attained the Fruit of the Paths (though
she had entered the Order in her old age), became renowned for her virtue.

Afterwards the Master, when seated at Jetavana, and assigning places to the Bhikkhunis one after
another, put the TherT Sola in the foremost place among those who are strenuous in effort.

8. Sakula.

Atthame dibbacakkhukanam yadidam Sakulati dibbacakkhukanam, Sakula thert, aggati dasseti.
Ayam kira padumuttarabuddhakale hamsavatiyam kulagehe nibbattitva satthu dhammakatham
sunantt sattharam ekam bhikkhunim dibbacakkhukanam aggatthane thapentam disva
adhikarakammam katva tam thanantaram patthesi. Sa kappasatasahassam devesu ca manussesu ca
samsaritva imasmim buddhuppade savatthiyam kulagehe nibbattitva aparabhage satthu
dhammadesanam sutva patiladdhasaddha pabbajitva nacirasseva arahattam papuni. Sa tato patthaya
dibbacakkhumhi cinnavasi ahosi. Aparabhage sattha jetavane nisinno bhikkhuniyo patipatiya
thanantare thapento imam therim dibbacakkhukanam aggatthane thapestti.

8. Sakula.

In the eighth Sutta, by the words dibbacakkhukanam yadidam Sakula, he points out the TherT
Sakula as the foremost among those who are gifted with the Higher Vision.

Now this woman also had been reborn, in the time of the Buddha Padumuttara, in a noble family
at Hamsavati. And when she had come of age, when hearing the Master preach, she saw him exalt a
certain Bhikkhuni to the chief place among those gifted with divine vision; she, forming a resolve,
aspired to the same distinction. And, after wandering in worlds of gods and men for a hundred
thousand @ons, she was reborn in a noble family at Savatthi, at the time of the birth of this Our
Buddha.

Later on, hearing the Master preach on the Truth, and becoming filled with Faith, she entered the
Order, and, shortly after, attained to Arahatship.

From that time forth she became much practised in the Higher Vision.



Afterwards the Master, when seated at Jetavana, assigning places to the Bhikkhunis one after
another, placed this TherT first among those who have the gift of the Higher Vision.

9. Bhadda (Kundalakesa).

Navame khippabhifinananti khippabhifinanam bhikkhuninam, bhadda kundalakesa, aggati
dasseti. Ayampi hi padumuttarabuddhakale hamsavatiyam kulagehe nibbatta satthu dhammakatham
sutva sattharam ekam bhikkhunim khippabhififianam aggatthane thapentam disva adhikarakammam
katva tam thanantaram patthesi. Sa kappasatasahassam devamanussesu samsaritva
kassapabuddhakale kikissa kasirafifio gehe sattannam bhagininam abbhantara hutva visati
vassasahassani dasa silani samadaya komarikabrahmacariyam caranti sanghassa vasanaparivenam
karetva ekam buddhantaram devamanussesu samsaritva imasmim buddhuppade rajagahanagare
setthikule patisandhim ganhi, bhaddatissa namam akamsu.

Tamdivasamyeva ca tasmim nagare purohitaputto jato. Tassa jatavelaya rajanivesanam adim
katva sakalanagare avudhani pajjalimsu. Purohito patova rajakulam gantva rajanam sukhaseyyam
pucchi. Raja “kuto me, acariya, sukhaseyya, ajja sabbarattim rajanivesane avudhani pajjalitani disva
bhayappatta ahumha”ti aha. Maharaja, tappaccaya ma cintayittha, na tumhakamyeva gehe avudhani
pajjalimsu, sakalanagare evam ahositi. Kim karana, acariyati? Amhakam gehe coranakkhattena
darako jato, so sakalanagarassa sattu hutva uppanno, tassetam pubbanimittam. Tumhakam
upaddavo natthi, sace pana icchatha, harema nanti. Amhakam pilaya asatiya haranakammam
natthiti. Purohito “mama putto attano namam gahetvava agato”ti sattukotevassa namam akasi.
Setthigehepi bhadda vaddhati, purohitagehepi sattuko vaddhati. So attano adhavanavidhavanena
kilitum samatthakalato patthaya attano vicaranatthane yam yam passati, tam tam sabbam aharitva
matapitinam geham pureti. Pita nam karanasahassampi vatva varetum nasakkhi.

Aparabhage panassa vayappattassa sabbakarenapi varetum asakkuneyyabhavam fatva dve
nilasatake datva sandhicchedanaupakaranafica singhatakayantafica hatthe datva “tvam iminava
kammena jivahi’ti nam vissajjesi. So tamdivasato patthaya singhatakayantam khipitva kulanam
pasade aruyha sandhim chinditva parakulesu nikkhittabhandam attana thapitam viya gahetva
gacchati. Sakalanagare tena aviluttageham nama nahosi. Ekadivasam raja rathena nagare vicaranto
sarathim pucchi — “kim nu kho imasmim nagare tasmim tasmim ghare chiddameva pafifiayati’ti.
Deva imasmim nagare sattuko nama coro bhittim chinditva kulanam santakam haratiti. Raja
nagaraguttikam pakkosapetva “imasmim kira nagare evarlipo nama coro atthi, kasma nam na
ganhas1’ti aha. Mayam, deva, tam coram sahoddham passitum na sakkomati. Sace ajja nam coram
ganhasi, jivasi. Sace na ganhasi, rajanam te karissamiti. Evam devati nagaraguttiko sakalanagare
manusse caretva tam bhittim chinditva parabhandam avaharantam sahoddhameva gahetva raffio
dassesi. Raja “imam coram dakkhinadvarena niharitva ghatetha”ti aha. Nagaraguttiko rafifio
patissunitva tam coram catukke catukke paharasahassena talento gahapetva dakkhinadvaram
gacchati.

Tasmim samaye ayam bhadda nama setthidhita mahajanassa kolahalasaddena sthapafijaram
ugghatetva olokentT tam sattukam coram tatha niyamanam disva ubhohi hatthehi hadayam
sandharenti gantva sirisayane adhomukha nipajji. Sa ca tassa kulassa ekadhita, tenassa fataka
appamattakampi mukhavikaram sahitum na sakkonti. Atha nam mata sayane nipannam disva “kim
karosi, amma”ti pucchi. Etam vajjham katva niyamanam coram addasa, ammati? Ama, ammati.
Etam labhamana jivissami, alabhamanaya me maranamevati. Te tam nanappakarenapi safifiapetum
asakkonta “marana jivitam seyyo’ti sallakkhesum. Athassa pita nagaraguttikassa santikam gantva
sahassam lafijam datva “mayham dhita core patibaddhacitta, yena kenaci upayena imam mufica’ti
aha. So “sadhii”ti setthissa patissunitva coram gahetva yava siiriyassa atthangamana ito cito ca



papaficapetva striye atthangate carakato ekam manussam niharapetva sattukassa bandhanam
mocetva sattukam setthigeham pesetva tena bandhanena itaram bandhitva dakkhinadvarena
niharitva ghatesi. Setthidasapi sattukam gahetva setthino nivesanam agamamsu. Tam disva setthi
“dhttu manam piressami’ti sattukam gandhodakena nhapetva sabbalankarapatimanditam karetva
pasadam pesesi. Bhaddapi “paripunno me sankappo’ti anekalankarena alankaritva tam paricarati.

Sattuko katipaham vitinametva cintesi — “imissa pasadhanabhandakam mayham bhavissati,
kenaci upayena imam abharanam gahetum vattati’ti samipe sukhena nisinnakale bhaddam aha —
“mayham ekam vacanam vattabbam atth1’ti. Setthidhita sahassalabham labhitva viya tutthamanasa
“vissattham vadehi, ayya”ti aha. Tvam cintesi — “mam nissaya imina jivitam laddha”nti, aham pana
gahitamattova corapapatapabbate adhivatthaya devataya “sacaham jivitam labhissami, balikammam
te dassam1’ti ayacim. Tam nissaya maya jivitam laddham, sigham balikammam sajjapehiti. Bhadda,
“aham tassa manam piiressam1’ti balikammam sajjapetva sabbam pasadhanam pasadhetva ekayane
aruyha samikena saddhim corapapatapabbatam gantva “pabbatadevataya balikammam karissam1”ti
abhiruhitum araddha. Sattuko cintesi — “sabbesu abhiruhantesu mama imissa abharanam gahetum
na okaso bhavissati’ti tameva balibhajanam gahapetva pabbatam abhiruhi.

So bhaddaya saddhim kathento piyakatham na katheti. Sa ingiteneva tassa adhippayam afinasi.
Atha nam so aha — “bhadde, tava uttarisatakam omuicitva kayarulham te pasadhanam ettha
bhandikam karohi’ti. Sami mayham ko aparadhoti? Kim panaham, bale, balikammattham agatoti
safifiam karosi? Ahanhi imissa devataya yakanam ubbatthetva dadeyyam, balikammapadesena pana
tava abharanam ganhitukamo hutva agatomhiti. Kassa pana, ayya, pasadhanam, kassa ahanti?
Mayam evariipam na janama, afifiam tava santakam, afitam mama santakanti. Sadhu, ayya, ekam
pana me adhippayam piiretha, alankataniyameneva me purato ca pacchato ca alingitum dethati. So
“sadhii”ti sampaticchi. Sa tena sampaticchitabhavam fatva purato alingitva pacchato alinganti viya
hutva pabbatapapate patesi. So patanto akaseyeva cunnavicunno ahosi. Taya katam vicitrabhavam
disva pabbate adhivattha devata gunakittanavasena ima gatha aha —

“Na so sabbesu thanesu, puriso hoti pandito;
Itthipi pandita hoti, tattha tattha vicakkhana.
“Na so sabbesu thanesu, puriso hoti pandito;
Itthipi pandita hoti, muhuttamapi cintaye’ti.

(apa. thert 2.3.31-32);

Tato bhadda cintesi — “na sakka maya imina niyamena puna geham gantum, itova gantva ekam
pabbajjam pabbajissam1’ti, nigantharamam gantva niganthe pabbajjam yaci. Atha nam te ahamsu —
“kena niyamena pabbajja hotti”ti? Yam tumhakam pabbajjaya uttamam, tadeva karothati. Te
“sadhti™ti tassa talatthina kese luficitva pabbajesum. Kesa puna vaddhanta rasirasivasena
kundalavatta hutva vaddhimsu. Sa teneva karanena kundalakesa nama jata. Sa attano
pabbajitatthane sabbasippam ugganhitva “etesam ito uttari viseso natthT’ti fatva
gamanigamarajadhaniyo vicaranti yattha yattha pandita atthi, tattha tattha gantva tesam
jananasippam sabbameva ugganhati. Athassa bahiisu thanesu sikkhitabhavena pativadam datum
samattha na honti. Sa attana saddhim kathetum samattham adisva yam gamam va nigamam va
pavisati, tassa dvare valukarasim katva tattha jambusakham thapeti. “Yo mama vadam aropetum
sakkoti, so imam sakham maddati”ti samipe thitanam darakanam safitam deti. Tam sattahampi
maddanta na honti. Atha nam gahetva pakkamati.

Tasmim samaye amhakam bhagava loke nibbattitva savatthim upanissaya jetavane viharati.
Kundalakesapi kho anupubbena savatthim patva antonagaram pavisamana poranakaniyameneva
valukarasimhi sakham thapetva darakanam safifiam datva pavisi. Tasmim samaye dhammasenapati
bhikkhusanghe pavitthe ekakova nagaram pavisanto valukathiipe jambusakham disva “kasma ayam
thapita”ti pucchi. Daraka tam karanam aparihapetva kathesum. Evam sante imam gahetva



maddatha, darakati. Tesu therassa vacanam sutva ekacce madditum na visahimsu, ekacce
tamkhaneyeva madditva cunnavicunnam akamsu. Kundalakesa bhattakiccam katva nikkhamantt
tam sakham madditam disva ‘“kassetam kamma”nti pucchi. Athassa dhammasenapatina
karapitabhavam kathayimsu. Sa “attano thamam ajananto imam sakham maddapetum no visahissati,
addha mahanto eso bhavissati. Ahampi pana khuddika bhavantl na sobhissami, antogamameva
pavisitva parisaya safifiam datum vattati’ti cintetva tatha akasi. Asitikulasahassanivase nagare
sabhagasabhagavasena sabbeva safijjanimstiti veditabbam.

Theropi bhattakiccam katva anfatarasmim rukkhamiile nisidi. Athayam kundalakesa
mahajanaparivuta therassa santikam gantva patisantharam katva ekamantam thatva, “bhante,
tumhehi sakha maddapitati pucchi. Ama, maya maddapitati. Evam sante tumhehi saddhim
amhakam vado hotu, bhanteti. Hotu, bhaddeti. Kassa puccha hotu, kassa vissajjananti? Puccha nama
amhakam patta, tvam pana tuyham jananakam pucchati. Sa therena dinnaanumatiya sabbameva
attano jananakam vadam pucchi, thero sabbam vissajjesi. Sa sabbam pucchitva tunhi ahosi. Atha
nam thero aha — “taya bahum pucchitam, mayampi ekam pafiham pucchama’ti. Pucchatha, bhanteti.
Ekam nama kinti? Kundalakesa “na janami, bhante”ti aha. Tvam ettakampi na janasi, aifiam kim
janissasiti? Sa therassa padesu patitva “tumhakam saranam gacchami, bhante”ti aha. Mama
saranagamanakammam natthi, sadevake loke aggapuggalo dhuravihare vasati, tam saranam
gacchahiti. Sa “evam karissami, bhante”ti sayanhasamaye satthu dhammadesanavelaya satthu
santikam gantva pafcapatitthitena vanditva ekamantam atthasi. Sattha tassa madditasankharaya
cariyavasena dhammapade imam gathamaha —

“Sahassamapi ce gatha, anatthapadasamhita;
Ekam gathapadam seyyo, yam sutva upasammati’’ti.
(dha. pa. 101);

Sa gathapariyosane yathathitava saha patisambhidahi arahattam patva pabbajjam yaci. Sattha
tassa pabbajjam sampaticchi. Sa bhikkhunupassayam gantva pabbaji. Aparabhage catuparisamajjhe
katha udapadi — “mahanta vatayam bhadda kundalakesa, ya catuppadikagathavasane arahattam
patta”ti. Sattha tam karanam atthuppattim katva therim khippabhifinanam aggatthane thapestti.

9. Bhadda (Kundalakesa)."®

In the ninth Sutta by the words khippabhifiianam, he points out Bhadda Kundalakesa (the curly-
haired) as the chief among those Bhikkhunis who are swift to reach the Higher Insight.

This woman also was reborn in a noble family at Hamsavati, in the time of the Buddha
Padumuttara. And when, on hearing the Master preach the Law, she had seen him exalt a certain
Bhikkhunt to the chief place among those who are swift to reach the higher insight; she, forming a
resolve, aspired to the same distinction.

And after wandering in worlds of gods and men for a hundred thousand @&ons she was reborn (in
the time of the Buddha Kassapa) as one of seven sisters, in the house of Kiki, the king of the Kasi
country. And for twenty thousand years, having taken a vow to keep the Ten Precepts, she lived a
life of chastity, and had a dwelling built for the Order of Bhikkhus. And when she had passed on
from world to world of gods and men, during the interval between the coming of one Buddha and
another she re-entered existence in the family of the Treasurer in the city of Rajagaha, at the time of
the birth of this Our Buddha.

' She is the author of the five verses, 107-11, in the TherT Gatha. The MSS. of Dhammapala's commentary on that
passage spell the name -kesT at p. 89 of Prof. Ed. Miiller’s edition, and -kesa at p. 99.



They gave her the name Bhadda. And that very same day, and in the same city, a son was born to
the King’s chaplain.

At the moment he was born all the weapons in the city, beginning from those at the royal palace,
grew wondrous bright.

And when the chaplain went on the morrow, he asked if the king had slept pleasantly.

The king replied: “How should we sleep pleasantly this day, reverend sir, when all night we were
alarmed by seeing the weapons in our palace glowing bright!"

“Oh, great king,” said the chaplain, “be not disturbed by reason of this! Not only at your palace
did the weapons grow bright, but it was the same through the whole city.”

“For what reason, reverend sir?”

“In our house a child was born under the robber’s star. He has come as an enemy to the whole
city. This is his sign. There is no special danger foretold against yourself. But if you wish it, we will
put the child away.”

The king said: “So long as he wrongs us not there is no need of putting him away.”

The chaplain thought: “My son has come bringing his name with him!” So he called him Sattuko
(“Highwayman").

And Bhadda grew up in the Treasurer’s house, while Sattuko, on the other hand, grew up in the
chaplain’s house.

From the time he was able to walk and run about in play, whatever he used to see in the places
here and there where he rambled about, that did he take, and bring home till he filled his parents’
house.

And his father, moreover, though threatening him with the stocks, was not able to stop him.

But later on, when he had come of age, his father, seeing that he could not possibly be prevented
from doing this, gave him two dark-blue cloths to wear, and put in his hauds such tools as he would
need for house-breaking, and said to him: “Earn your own living then, even by this trade!” and he
turned him adrift. And from that day forth he used to throw his weighted rope over the house-top,
and climbing up and breaking through the joinings of the masonry, he would bear away the goods
stored up in his neighbour’s dwellings, even as if he had stored them there himself. And through the
whole city there was not a house he had not robbed.

Now one day the king, when going about the city in his chariot, asked his charioteer:
“Pray, how is it that there is a breach to be seen in every single house in this city?”

“Your highness, in this city there is a robber they call Sattuko, who breaks down the masonry of
the houses and carries off property.”

The king caused the city-watchman to be summoned, and said to him: “We are told that there is
even such a thief as this in the city! Why do you not lay hands on him?”

“Your highness, we cannot find this robber.”

And the king said: “If you seize this thief to-day, well and good! If you don’t seize him I will
have you impaled.”

And the watchman said: “So be it, your highness.”

And he sent men about through the whole city. And having seen this man bearing away goods
from a house he had broken into, he handed him over to the king.



And the king said: “Take this robber forth by the South Gate and kill him.”

And the city-watchman, according to the king’s command, took the robber, and had him beaten
with a thousand lashes at each place where four streets met; and so he went on to the South Gate.

Just then Subhadda, '’ the Treasurer’s daughter, having unbolted her lattice, was looking forth
because of the noise of the great crowd; and beheld the robber, “Highwayman,” thus haled along.
And, clasping both hands upon her heart, she went and lay upon her bed, with face bowed down.
And since she was the only daughter of this family, her kinsfolk could not bear to see so much as a
trifling trouble in her face; therefore, when they saw her lying on her bed, they asked her: “What
ails you, dear one?”

“Did you see that robber led to execution?” said she: “Yes, yes; we saw him,” they answered. “If
he is mine I shall live, but if I do not have him, it will surely be my death!” said she.

They, failing to pacify her in any way whatsoever, came to the conclusion “better she should live
than die!” So her father went to the city watchman, and giving him a thousand pieces of gold as a
bribe, said to him:

“My daughter’s heart is bound up in the robber. Set the man free by any stratagem whatever it
may be!" “Very well!" said the watchman, and consented to the Treasurer’s request. So he kept the
robber lingering here and there till nearly sunset, and when the sun was about to set, he had a certain
man brought out of the prison; and he caused Highwayman’s fetters to be struck off, and sent him to
the Treasurer’s house; then binding the other man with these fetters he led him away, dismissing
him by the south gate.

Thereupon the Treasurer’s slaves took Highwayman, and went to the Treasurer’s house.

When he saw him, the Treasurer said: “I will fulfil my daughter’s wish,” so he caused
Highwayman to be bathed in scented water, and had him adorned with all his jewels, and sent him
to the upper part of the house.

And Subhadda thinking, “My heart’s desire is won!" adorned herself with those jewels that were
left over, and went about serving him.

When he had passed a few days (thus) Highwayman thought: “I will have those jewels she wears
to adorn her. By whatever wiles it may be, I must get those gems!”

So at the time when they were sitting happily near one another, he said to Bhadda:
“There is something I ought to say.”

The Treasurer’s daughter, full of contentment, as one who has received a thousand gifts,
answered:

“Speak freely, my lord!"
And he said:

“You thought: ‘His life was saved through me.” But when I was taken prisoner, I prayed to the
goddess who dwells on that mountain, whence they throw down the robbers, and I besought her: ‘If
my life be saved I will offer gifts to thee’! It was through her my life was saved. Do you prepare an
offering with all speed.”

Subhadda, thinking, “I will do as he wishes,” made ready an offering.

' This addition of Su to the name occure also in Dhammapala.



Then, adorning herself with all her jewels, and mounting one bullock cart with her husband, she
went to the mountain where they used to cast down robbers. And purposing to offer gifts to the
goddess, she was about to climb the mountain, when Sattuko thought to himself:

“If all our people were to climb the mountain with us, I shall have no chance of seizing on her
jewels!"

So bidding her take the sacrificial vessel herself, he went on up the mountain.

And while talking with Bhadda, he had not a loving word for her, and she felt by his very
manner what his purpose was.

Now he said to her: “Bhadda, take off your Sataka (garment), and make a bundle here of those
jewels you brought up hither upon you.

“Oh my husband, what wrong have I done?” she said.

“Why do you suppose I have come to offer gifts? Why I could tear out this goddess’s, liver and
eat it! I came hither under pretence of offering gifts because I coveted your jewels.”

But she said, “Whose, Sir, pray, are the jewels, and whose am 1? We know nothing of any such
idea as there being any difference between a thing belonging to you and one belonging to me. Still,
all right Sir! Only fulfil one desire I have. Allow me once more, still dressed in my finery, to
embrace you both face to face, and from behind your back.”

And he consented, saying, “Very well!" And having embraced him face to face, she made as if
she would embrace him from behind, and thrust him over the precipice. So falling through the air he
was crushed to atoms.

And the goddess who haunted the mountain, seeing this wondrous deed, uttered these verses in
her praise:

“Tis not on all occasions a man alone who is clever.

A woman can be clever too, with her eyes open on all sides.

‘Tis not on all occasions a man alone who is clever.

A woman can be clever too, should she give thought for a moment only.

Then Subhadda thought to herself: “I cannot go back to my own home thus! I will go forth and
forsake the world by entering some order.”

So she went to the dwelling of the Niganthas (Jains), and begged them to admit her into their
Order. And they said to her: “With what manner of ceremony will you be ordained?” She answered:
“With your highest ordination.” And saying, “So be it!” they pulled out her hair with palmyra
thorns, and thus ordained her.

And when her hair began growing again, it grew in curls, through its great abundance, and for
this reason she came to be called Kundalakesa (Curly Locks).

Now when she had mastered all the teaching to be had in that place where she had been
ordained, and saw that there was nothing further to be learned there, she wandered about in villages
and market-towns, and wheresoever there were learned men, there did she acquire their learning,
nay, all of it!

And, therefore, in many places they were not able to give any answers to her because she was so
learned. So having found no one who was able to dispute with her, whatever village or town she
entered, she used to make a heap of sand beside the gate and plant a Jambu-branch on it, and tell the
children standing near:

“If any man is able to dispute with me he may trample down this branch!”



If in seven days there was no one who trampled it down, she used to take it away and depart
thence.

At this time Our Blessed One, reborn into this world, was living at Jetavana near Savatthi.

Now Kundalakesa also arrived at Savatthi, and when she came to the city she planted her branch
on a heap of sand in the very same way as before. And telling the children about it she went into the
city.

Just then the Captain of the Faith, Sariputto, was entering the city alone (the company of
Bhikkhus having preceded him), and he saw the mound of sand and the branch.

“What has this been put here for?”” he asked. The children told him about it, leaving nothing out.
“If that be so, take it down and trample on it, boys!" said he.

Some among them, when they had heard the Thera’s words, did not dare to trample on the
branch, but others, that very moment, trampled it to fragments.

Kundalakesa, having finished her meal, was setting out, when she saw that the branch was
trampled down, and she asked:

“Whose doing is this?”
Then they told her that the Captain of the Faith had caused it to be done.

And she thought to herself: “He must have known his own strength when he dared to tell them to
trample down my branch! Surely he is some great man! But as for me, I am insignificant, and I shall
not show to advantage alone! I had better go into the village and tell the people.” And she did so.

[It must be understood that all the eighty thousand families in the city got to know of it according
to their districts.]

Now the Thera, having finished his meal, seated himself at the foot of a certain tree. And this
woman, Kundalakesa, followed by a great crowd, went to the Thera, and, after greeting him, stood
respectfully on one side and asked him: “Reverend sir, was it you who bade them trample down my
branch?”

“Yes, it was I who had it trampled down,” he answered.

“So be it, sir! Then let us dispute—you and I together,” said she.

“So be it, Bhadda,” he replied. “Which of us shall ask questions, and which shall answer?”
“It is my right to question?”

“Ask away, then, on whatever you understand,” said he. So, the Thera having agreed to it, she
questioned him on such matters as she understood.

The Thera solved all she put to him. And when she had asked all her questions she was silent.
Then the Thera said to her:
“You have asked me many questions. Now, let me ask you this one question.”

“Ask it, reverend sir,” she said. And he asked her one riddle only: “What is the one?”
Kundalakesa answered: “Reverend sir, I do not know!”

“If you do not know even so Little as that, how can you know anything else?”
And thereupon she fell down at the Thera’s feet, saying:

“I take you as my refuge, O reverend sir!"



“Nay, you must not come to me as a refuge, but to him who is the Lord and greatest in the world.
He dwells at the Maha-Vihara. Go you to him as your refuge!”

And she said: “I will do so, sir!”

And in the evening she went to the Master at the time of the preaching, and when she had
prostrated herself wholly before him she stood on one side.

And the Master, by way of leading her to suppress the Sankharas (Elements of Being), spoke to
her this stanza, which is in the Dhammapada:

“Though there be a thousand verses full of foolish sentences
Better do I hold one sentence of a verse whereby, on hearing it, one is set at rest.”

And, at the end of the stanza, even as she stood there she received the four Gifts of Perfect
Understanding, and attained, to Arahatship.

And she prayed that she might enter the Order, and the Master consented to her ordination. So,
going to the home of the Bhikkhunts, she renounced the world.

Afterwards it was talked of, among the four classes of disciples (Bhikkhus, Bhikkhunis, and lay
disciples, both men and women), how great must be this Bhadda Kundalakesa to have attained to
Arahatship at the end of a stanza of four lines. And the Master set forth the reason of this, and gave
the Therf the chief place among those who are swift to reach the higher knowledge.

10. Bhaddakapilani.

Dasame pubbenivasanti pubbe nivutthakkhandhasantanam anussarantinam bhadda kapilant
aggati dasseti. Sa kira padumuttarabuddhakale hamsavatiyam kulagehe nibbattitva satthu
dhammadesanam sunanti sattharam ekam bhikkhunim pubbenivasam anussarantinam aggatthane
thapentam disva adhikarakammam katva tam thanantaram patthesi. Sa kappasatasahassam
devamanussesu samsaritva anuppanne buddhe baranasiyam kulagehe patisandhim ganhitva attano
samibhaginiya saddhim kalaham karonti taya paccekabuddhassa pindapate dinne, “ayam imassa
pindapatam datva attano vasam vattet’’ti paccekabuddhassa hatthato pattam ganhitva bhattam
chaddetva kalalassa piiretva adasi. Mahajano “bala aya’nti garahitva, “yaya te saddhim kalaho kato,
tassa kifici na karosi, paccekabuddho te kim aparajjhatr’ti aha. Sa tesam vacanena lajjayamana puna
pattam gahetva kalalam haretva dhovitva gandhacunnena ubbattetva catumadhurassa puretva upari
asittena padumagabbhavannena sappina vijjotamanam paccekabuddhassa hatthe thapetva “yatha
ayam pindapato obhasajato, evam obhasajatam me sariram hot@i”ti patthanam patthapesiti sabbam
mahakassapattherassa vatthumhi vuttanayeneva veditabbam.

Mahakassapatthero pana dakkhinamaggam gahetva dasabalassa santikam
bahuputtakanigrodhamiilam gato, ayam bhadda kapilani vamamaggam ganhitva matugamassa
pabbajjaya ananufifatabhavena paribbajikaramam agamasi. Yada pana mahapajapatigotamt
pabbajjafica upasampadanca labhi, tada sa therT theriya santike pabbajjafica upasampadafica labhitva
aparabhage vipassanaya kammam karonti arahattam patva pubbenivasaiane cinnavasi ahosi. Atha
sattha jetavane nisiditva bhikkhuniyo patipatiya thanantaresu thapento imam therim pubbenivasam
anussarantinam aggatthane thapesiti.

10. Bhaddakapilani.

In the tenth Sutta by the words pubbenivasanam (dwelling in the past), he points out Bhadda
Kapilani as the chief among those who remember former states of existence.



They say that this woman, in the time of the Buddha Padumuttara, was reborn in a noble family
at Hamsavati. And when, on hearing the Master preach the Law, she had seen him exalt a certain
Bhikkhunt to the chief place among those who remember former births, she (forming a resolve)
aspired to the same distinction.

And after wandering in worlds of gods and men for a hundred thousand @ons, she re-entered
existence in a noble family at Benares, at a time when there was no Buddha upon the earth.

Now there arose a quarrel between her and her brother’s wife. And when the other had given
food to a Pacceka Buddha she (Bhadda) thought:

“By giving him food she gets him into her own power.” And she took the bowl from the hand of
the Pacceka Buddha, and threw away the food, and filled it with mud, and gave it to him.

And the multitude blamed her for a fool, saying, “The quarrel was between you and your
brother’s wife, yet you did nothing to her! What harm has the Pacceka Buddha done to you?”

And she was put to shame by these words, and took the alms-bowl again and emptied out the
mud, and washed it, and rubbed it with perfumed powder, and filled it with the four kinds of sweet
food, and gave it into the hand of the Pacceka Buddha, shining with butter of the colour of the
inside of the bloom of the lotus, and she uttered the prayer: “May my body become bright even as
this food in the alms-bowl!"

All the rest should be understood as before told in the story of the Thera Mahakassapo, (only
adding that) the Thera took the right-hand road and went to the Blessed One at the foot of the Bahu-
puttaka Banyan Tree, and this woman Bhadda Kapilani took the left-hand road, and, since women
had not then received permission to be ordained in Gotama’s Order, went to the grove of the women
who had entered the Order of the Wandering Ascetics.

Afterwards at the time when Mahapajapati Gotami received the permission for women to enter
(Gotama’s) Order, then this TherT went to her, and from her received both the lower and the higher
grade of ordination; and, striving after Spiritual Insight, attained to Arahatship, and became
endowed with knowledge of her former births.

So the Master, seated at Jetavana, and assigning places to the Bhikkhunis in turn, placed this
TherT first among those who remember their former births.

11. Bhadda Kaccana.

Ekadasame mahabhinfiappattananti mahatiyo abhifinayo pattanam, bhadda kaccana, nama aggati
dasseti. Ekassa hi buddhassa cattarova jana mahabhifina honti, na avasesasavaka. Avasesasavaka hi
kappasatasahassameva anussaritum sakkonti, na tato param. Mahabhiffiappatta pana
kappasatasahassadhikam asankhyeyyam anussaranti. Amhakampi satthu sasane dve aggasavaka
bakulatthero bhadda kaccanati ime cattaro ettakam anussaritum sakkhimsu. Tasma ayam therl
mahabhififiappattanam agga nama jata. Bhadda kaccanati tassa namam. Bhaddakaficanassa hi
uttamasuvannassa viya tassa sariravanno ahosi, sa tasma bhaddakaficanati namam labhi, sa paccha
kaccanatveva sankham gata. Rahulamatayetam adhivacanam.

Sa hi padumuttarabuddhakale hamsavatiyam kulagehe patisandhim gahetva aparabhage satthu
dhammakatham sunanti sattharam ekam bhikkhunim mahabhififappattanam aggatthane thapentam
disva adhikarakammam katva tam thanantaram patthesi. Sa kappasatasahassam devamanussesu
samsaritva imasmim buddhuppade suppabuddhasakkassa gehe patisandhim ganhi, bhadda
kaccanatissa namam akamsu.



Sa vayappatta bodhisattassa geham agamasi. Sa aparabhage rahulakumaram nama puttam vijayi.
Tassa jatadivaseva bodhisatto nikkhamitva bodhimande sabbafifiutam patva lokanuggaham karonto
anupubbena kapilavatthum agamma fatinam sangaham akasi. Aparabhage parinibbute
suddhodanamaharaje mahapajapatigotami paficahi matugamasatehi saddhim satthu santike pabbaji.
Rahulamatapi janapadakalyanipi theriya santikam gantva pabbaji. Sa pabbajitakalato patthaya
bhaddakaccanattheritveva pakata ahosi. Sa aparabhage vipassanam vaddhetva arahattam patva
abhififnasu cinnavasi ahosi, ekapallankena nisinna ekavajjanena kappasatasahassadhikam
asankhyeyyam anussarati. Tassa tasmim gune pakate jate sattha jetavane nisinno bhikkhuniyo
patipatiya thanantare thapento imam therim mahabhinfiappattanam aggatthane thapestti.

11. Bhadda Kaccana.

In the eleventh Sutta by the words mahabhinifiappattanam he points out Bhadda Kaccana as the
chief among those who attained to the Great Gifts.

Now, every single Buddha has four followers, who are gifted with the Great Insight. But the rest
of the disciples are not so gifted. For the rest of the disciples can recall a hundred thousand @ons,
but, on the other hand, these four, after attaining to the Great Gifts, can remember innumerable
ages, a time longer than a hundred thousand @ons.

Now, under the dispensation of Our Master, those who had the power of remembrance were the
two chief disciples, and also the Thera Bakkula and Bhadda Kaccana.

These four were able to remember thus much. Therefore this TherT came to be called the chief
among those who have attained to the Great Gifts. The name Bhadda Kaccana was given to her
because her skin was beautiful, like gold (kaficana); nay, like the very finest of gold. On account of
this she came by the name Bhadda Kaficana, and afterwards she came to be called Kaccana, which
is a synonym for (her more usual designation) ‘the mother of Rahula.’

She, too, had re-entered existence in a noble family at Hamsavati, in the time of the Buddha
Padumuttara and afterwards, when she (on hearing the Master preach the Truth) had seen him exalt
a certain Bhikkhunt to the chief place among those who are endowed with the Great Gifts, she had
aspired to the same distinction.

And after wandering in worlds of gods and men for a hundred thousand a&ons, she was reborn in
the household of Suppabuddha, the Sakya, at the time of the birth of this Our Buddha.

And when she came of age she was married to the Bodhisat. Afterwards she bore a son, who was
named Rahula.

But, on the very day of his son’s birth, the Bodhisat went forth. And when he had attained to
perfect wisdom under the Bo-Tree, he, out of mercy to the world, returned in due course to
Kapilavatthu, and reconciled his kinsfolk.

Afterwards, on the death of the great King Suddhodana, Mahapajapati, the Gotami, together with
five hundred other women, received ordination from the Master. And both the mother of Rahula and
Riipananda, going to the Therf, '* entered the Order.

And it was only from the time of her entering the Order that she became known as Bhadda
Kaccana.

'® That is to MahapajapatT.



Now, afterwards, when she had reached the fulness of Spiritual Insight and attained to
Arahatship, she lived in the practice of the Spiritual Gifts.

And, seated once upon a couch, she recalled, in one meditation, immeasurable ages, more than a
hundred thousand @ons. And since her merit in this became renowned, the Master, when seated at
Jetavana, assigning places to the Bhikkhunis in turn, put this Therf in the chief place among those
who have attained to the Great Gifts.

12. Kisagotami.

Dvadasame lukhacivaradharananti tthi likhehi samannagatam pamsukilam dharentinam,
kisagotami, aggati dasseti. Gotamiti tassa namam, thokam kisadhatukatta pana kisagotamiti vuccati.
Ayampi padumuttarabuddhakale hamsavatiyam kulagehe nibbattitva satthu dhammadesanam
sunantt sattharam ekam bhikkhunim lukhacivaradharanam aggatthane thapentam disva
adhikarakammam katva tam thanantaram patthesi. Sa kappasatasahassam devamanussesu
samsaritva imasmim buddhuppade savatthiyam duggatakule nibbattitva vayappattakale ekam kulam
agamasi. Tattha nam “duggatakulassa dhita”ti paribhavimsu.

Sa aparabhage puttam vijayi, athassa sammanamakamsu. So panassa darako adhavitva
paridhavitva kilanavaye thito kalamakasi, tassa soko udapadi. Sa “aham imasmimyeva gehe
hatalabhasakkara hutva puttassa jatakalato patthaya sakkaram papunim, ime mayham puttam bahi
chaddetumpi  vayameyyu’nti puttam ankenadaya “puttassa me bhesajjam  detha’ti
gehadvarapatipatiya vicarati. Ditthaditthatthane manussa “kattha te matakassa bhesajjam
ditthapubba”nti panim paharitva parihasam karonti. Sa tesam kathaya neva safinattim gacchati. Atha
nam eko panditapuriso disva, “ayam puttasokena cittavikkhepam patta bhavissati, etissa pana
bhesajjam na afifio janissati, dasabalova janissati’ti cintetva evamaha — “amma, tava puttassa
bhesajjam afifio jananto nama natthi, sadevake pana loke aggapuggalo dasabalo dhuravihare vasati,
tassa santikam gantva pucchahiti. Sa “saccam puriso katheti’ti puttamadaya tathagatassa
buddhasane nisinnavelaya parisapariyante thatva “puttassa me bhesajjam detha bhagava”ti aha.

Sattha tassa upanissayam disva “bhaddakam te gotami katam bhesajjatthaya idhagacchantiya,
gaccha nagaram pavisitva kotito patthaya sakalanagaram caritva yasmim gehe koci matapubbo
natthi, tato siddhatthakam ahara”ti aha. Sa “sadhu, bhanteti tutthamanasa antonagaram pavisitva
pathamageheyeva “dasabalo mama puttassa bhesajjatthaya siddhatthakam aharapeti, siddhatthakam
me detha”ti aha. “Handa gotam1™ti niharitva adamsu. Aham evam gahetum na sakkomi, imasmim
gehe koci matapubbo nama natthiti? Kim vadesi gotami, ko idha matake ganetum sakkotiti? “Tena
hi alam naham ganhissami, dasabalo mam yattha matapubbo natthi, tato nam ganhapeti’ti aha. Sa
iminava niyamena tatiyagharam gantva cintesi — “sakalanagare ayameva niyamo bhavissati, idam
hitanukampakena buddhena dittham bhavissati’ti samvegam labhitva tatova bahi nikkhamitva
amakasusanam gantva puttam hatthena gahetva, “puttaka, aham imam maranam taveva uppannanti
cintesim, na panetam taveva, mahajanasadharano esa dhammo™ti vatva puttam amakasusane
chaddetva imam gathamaha —

“Na gamadhammo no nigamassa dhammo,
Na capiyam ekakulassa dhammo;
Sabbassa lokassa sadevakassa,

Eseva dhammo yadidam aniccata”ti.

(apa. thert 2.3.82);



Evafica pana vatva satthu santikam agamasi. Atha nam sattha “laddho te, gotami, siddhatthako”ti
aha. Nitthitam, bhante, siddhatthakena kammam, patittham pana me dethati aha. Athassa sattha
dhammapade imam gathamaha —

“Tam puttapasusammattam, byasattamanasam naram;
Suttam gamam mahoghova, maccu adaya gacchati”ti.
(dha. pa. 287);

Sa gathapariyosane yathathitava sotapattiphale patitthaya pabbajjam yaci, sattha pabbajjam
anujani. Sa tikkhattum sattharam padakkhinam katva vanditva bhikkhuniupassayam gantva
pabbajjafica upasampadafica labhitva nacirasseva yonisomanasikare kammam karonti vipassanam
vaddhesi. Athassa sattha imam obhasagathamaha —

“Yo ca vassasatam jive, apassam amatam padam;
Ekaham jivitam seyyo, passato amatam pada’nti.
(dha. pa. 114);

Sa gathapariyosane arahattam patta parikkharavalafijje paramukkattha hutva tthi likhehi
samannagatam civaram parupitva vicari. Aparabhage sattha jetavane nisinno bhikkhuniyo patipatiya
thanantare thapento imam therim likhacivaradharanam aggatthane thapesiti.

12. Kisagotami.

In the twelfth Sutta by the words likhacivaradharanam (“those who wear a rough garment”), he
points out Kisagotam as the chief among those who wear rags of the three kinds of roughness,
taken from a dust heap.

Gotami was the name of this woman, but as she was (apt to be) soon wearied, they called her
Kisa Gotami (the weakling). She, too, in the time of the Buddha Padumuttara was reborn in a noble
family at Hamsavati, and when (while hearing the preaching of the Law) she had seen the Master
exalt a certain Bhikkhunt to the chief place among those who wear rough garments, she, stoutly
resolving, aspired to the same distinction.

And, after wandering in worlds of gods and men for a hundred thousand @ons, she was reborn in
the time of this Our Buddha, in a poor family at Savatthi. When she came of age she married. And
she was treated with contempt, as being the daughter of poor folk.

Later on she bore a son, and thereupon she was treated with deference.
But when this child had come to an age to be able to run about hither and thither in play, it died.

And she grieved, thinking: “In this very household where I had been stripped of all advantage
and honour, I rose to dignity from the moment of my child’s birth! Surely these people will now try
to cast out my son!

So she took her child upon her side, and wandering from door to door, asked at one house after
another, “Give me medicine for my child! And, wherever they saw her the people jeered at her,
clapping their hands, and saying, “Where did, you ever yet see medicine for a dead child!” And yet,
for all they spoke so, she could not understand.

Now a certain wise man saw her and thought to himself:

“This woman is distraught through grief for her child. But though no other knows of any
medicine for her, yet the Blessed One will surely know.” And he spoke thus to her: “Friend, there is



no other who knows of any medicine for your child. (But) He who is greatest of all in the world of
gods and men is dwelling in the Dhura Vihara. Go then to him and ask him.”

And she, thinking: “This man is telling me the truth,” took her son and went and stood at the
back of the assembly, as the Blessed One was seated in the seat of the teacher. And she said to him:
“Master, give me medicine for my child?”

The Master, seeing what destiny (was in store for her), said to her: “This is well done Gotami,
that you should come hither for medicine! Go now, enter the town, and starting from one end walk
through the whole of it, and in whatsoever house death has never yet been, there get some white
mustard-seed.”

And she answered: “That will I, master!" and, joyful in heart, took her way townwards. And at
the very first house she said, “The Blessed One bids me get white mustard-seed as medicine for my
child. Give me some mustard-seed.”

“Here, then, Gotami,” said they, and brought mustard-seed and gave it to her. But she would not
take it simply so, and she asked further, “But has anyone ever died in this house?”

“What are you saying, Gotam1? The number of those that have died here can no man count!”

“Then never mind, I must not accept the mustard-seed,” she said, “The Blessed One told me not
to take it from any house where death has been.”

But when she had gone in this same way to the second and to the third house, she thought to
herself: “It will be the same throughout the whole city! This thing was surely (fore)seen by the
Buddha in his mercy and love.” And her heart was moved within her. And going forth out of the
city, even to the open graveyard, she took her child by the hand, saying:

“Little one! I thought death had befallen thee (alone), but lo! it is the law common to thee and to
all mankind!”

And she put him down in the graveyard, and uttered this verse:

“This is the Law not only for villages or towns—
Not for one family is this the Law,

For all the wide worlds both of men and gods,
This is the Law—that all must pass away!”

But when she had thus spoken, she went to the Master. And the Master said to her: “Did you get
any mustard-seed, Gotami?”

And she answered: “The work of the mustard-seed is done! (But) be you (now) a refuge unto
me!”

Then the Master spoke this verse to her (which is in the Dhammapada):
“To him who is wrapt in his children and his possessions, whose mind is distracted.
To him comes death, bearing (all) away, even as the flood bears away the sleeping village.”

And at the end of the verse, even as she stood there, she reached the Fruit of the Paths, and she
prayed that she might enter the Order. And the Master granted her wish. So, first paying solemn
obeisance three times to the Master, she went to the home of the Bhikkhunis and entered the Order.

And after rising to the higher grade in the Order, it was not long before, earnest in careful
meditation she perfected her Spiritual Insight.

Then the Master, even as in a vision, spoke this verse—



Let a man live a hundred years,

Beholding not the Deathless State,

"Twere better to have lived a single day

The life of him who knows the Deathless State.

And at the end of the stanza she attained to Arahatship. And she became eminent in the greatest
degree in the right observance of the Eight Requisites, and used to don robes rough in the three
(prescribed) ways.

Afterwards, when the Master, seated at Jetavana, was assigning places to the Bhikkhunis one
after another, he gave to this TherT the chief place among those who wear the rough robe.

13. Singalakamata.

Terasame saddhadhimuttananti saddhalakkhane abhinivitthanam, singalakamata, aggati dasseti.
Ayam kira padumuttarabuddhakale hamsavatiyam kulaghare nibbatta satthu dhammakatham
sunantt sattharam ekam bhikkhunim saddhadhimuttanam aggatthane thapentam disva
adhikarakammam katva tam thanantaram patthesi. Sa kappasatasahassam devamanussesu
samsaritva imasmim buddhuppade rajagahanagare setthikule nibbatta samanajatikam kulam gantva
ekam puttam vijayi, tassa singalakakumaroti namam akamsu. Sapi teneva karanena singalakamata
nama jata. Sa ekadivasam satthu dhammakatham sutva patiladdhasaddha satthu santikam gantva
pabbaji. Pabbajitakalato patthaya saddhindriyam adhimattam patilabhi. Sa dhammassavanatthaya
viharam gantva dasabalassa sarirasampattim olokayamanava titthati. Sattha tassa saddhalakkhane
abhinivitthabhavam fatva sappayam katva pasadaniyameva dhammam desesi. Sapi thert
saddhalakkhanameva dhuram katva arahattam papuni. Atha nam sattha aparabhage jetavane
nisiditva bhikkhuniyo patipatiya thanantare thapento imam therim saddhadhimuttanam aggatthane
thapesiti.

Paficamavaggavannana.

Terasasuttapatimanditaya theripaliya vannana nitthita.

13. Sinigalakamata.

In the thirteenth Sutta by the words saddhadhimuttanam (intent upon Faith) he points out
Singalakamata as the foremost among those who are firmly established in the characteristic of Faith.

They say that in the time of the Buddha Padumuttara this woman was reborn in a nobleman’s
house at Hamsavati. And when (on hearing the Law preached) she had seen the Master exalt a
certain Bhikkhunt to the chief place among those who are intent upon Faith, she, making a resolve,
aspired to the same distinction.

And, after wandering in worlds of gods and men for a hundred thousand aons, she, at the time of
the birth of this Our Buddha, was reborn in the Treasurer’s family, in the city of Rajagaha. And
having married into a family of equal rank with her own, she gave birth to a son. They called him
young Singalaka. For this reason she came to be named “the Mother of Singalaka.”

One day, when she had been hearing the Master preach the Law, she received Faith, and entered
the Order under him.

From the time of her entering the Order she became gifted with Faith to the very utmost.



And having gone to the Vihara, to hear the preaching of the Law, she stood gazing at the bodily
perfection of the Blessed One.

The Master, perceiving that she was firmly established in the virtue of Faith, for her sake
preached the very doctrine in such wise as to fill her with belief. So this TherT also, making Faith
the basis, reached up to Arahatship. And afterwards the Master, when seated at Jetavana, assigning
places to the Bhikkhunis in turn, gave to this TherT the chief place among those who are intent on
Faith.



